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Buddhism in India- The Socio-Political History, Evolution, Decline,  

Re-emergence and transfamation 

 

Dr. Vandana Manoj Ingle 

Director, Physical Education 

Dhanwate National College,  

Nagpur  

 

Abstract :-   

Ancient India has its own history, before Buddhism, there were lots of Sadhu, Sannyasis who were 

wondering in the quest of spirituality, though spirituality is the  one branch of human life, there are another different 

branches of human life which we can ignore, and if that branches are well developed society and if that branches 

lives undeveloped we call it, undeveloped society, that branches are political, sociological and economical and there 

are the fundamental part of society. 

 

Introduction :-  

Universe is made of lot of mysterious and mystical things. We are unable to understand the whole 

universe, still there are Some great thinker who born and try to understand this universe. The quest to 

know the knowledge is one of the power full thing which make them great among that great person one 

was lord Buddha who founded Buddhism and spread humanity spirituality or religion are only for 

individual human being by using it one can develop oneself but buddha not only teachers us spirituality 

but he also teachers us, love, justice, equality, brotherhood and that this bring the sociological and political 

changes in the Indian history. How the transformed the whole country into Buddhism, also there were hots 

of contemporaries who were against the Buddhism like aryas, Sanatandharmas and Jain who strongly 

opposed Buddhism, but still Buddha and his dhamma has spread all over the world because of its, 

“MadhyamMarga” (Middle way). 

 

The Origins of Buddhism 

A Buddha statue in Sakya Monastery, Seattle, WA. (Wonderlane/flickr)Buddhism, founded in the 

late 6th century B.C.E. by Siddhartha Gautama (the &quot;Buddha&quot;), is animportant religion in 

most of the countries of Asia. Buddhism has assumed many different forms, but ineach case there has 

been an attempt to draw from the life experiences of the Buddha, his teachings, andthe of histeachings 

(called dhamma or dharma) as models for the religious life. 

However, not until the writing of the Buddha Charita (life of the Buddha) by Ashvaghosa in the 1st 

or2nd century C.E. do we have acomprehensive account of his life. The Buddha was born (ca. 563 B.C.E.) 

ina place called Lumbini near the Himalayan foothills, and he began teaching around Benares (at 

Sarnath).His erain general was one of spiritual, intellectual, and social ferment. This was the age when the 

Hinduideal of renunciation of family and sociallife by holy persons seeking Truth first became 

widespread, andwhen the Upanishads were written. Both can be seen as moves away from the centrality of 

the Vedicfire sacrifice.Siddhartha Gautama was the warrior son of a king and queen. According to legend, 

at his birth asoothsayer predicted that he might become a renouncer (withdrawing from the temporal life). 

Toprevent this, his father provided him with many luxuries and pleasures. But, as a young man, he 

oncewent on a series of four chariot rides where he first saw the more severe forms of human suffering: 

oldage, illness, and death (a corpse), as well as an ascetic renouncer. The contrast between his life and 

thishuman suffering made him realize that all the pleasures on earth where in fact transitory, and could 

onlymask human suffering. Leaving his wife—and new son  he took on several teachersand tried severe 

renunciation in the forest until the point of near-starvation. Finally, realizing that thistoo was only adding 

more suffering, he ate food and sat down beneath a tree to meditate. By morning(or some say six months 
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later!) he had attained Nirvana (Enlightenment), which provided both the trueanswers to the causes of 

suffering and permanent release from it. Now the Buddha (the Enlightened or Awakened One) began to 

teach others these truths out ofcompassion for their suffering. The most important doctrines he taught 

included the Four Noble Truthsand the Eight-Fold Path. His first Noble Truth is that life is suffering 

(dukkha). Life as we normally live it isfull of the pleasures and pains of the body and mind; pleasures, he 

said, do not represent lastinghappiness. They are inevitably tied in with suffering since we suffer from 

wanting them, wanting themto continue, and wanting pain to go so pleasure can come. The second Noble 

Truth is that suffering iscaused by craving—for sense pleasures and for things to be as they are not. We 

refuse to accept life as itis. The third Noble Truth, however, states that suffering has an end, and the fourth 

offers the means tothat end: the Eight-Fold Path and the Middle Way. If one follows this combined path 

he or she will attainNirvana, an indescribable state of all-knowing lucid awareness in which there is only 

peace and joy. 

Evaluation of Buddhism 

 

Buddhism: Spiritual Revolution 

Small communities of monks and nuns, known as bhikkus, sprung up along the roads that 

Buddhatraveled. Devoted to his teachings, they dressed in yellow robes and wandered the countryside 

tomeditate quietly. For almost 200 years, these humble disciples were overshadowed by the 

dominantHindu believers. But the rise of a great empire changed all that.In the 3rd century B.C.E., several 

ambitious leaders built the expansive Mauryanempire and foughtmany bloody battles were fought to 

extend its boundaries of control. One king, named Ashoka, was sotroubled by the effects of the conquests 

on humanity that he converted to Buddhism. Adopting a codeof nonviolence, he renounced all warfare and 

incorporated principles of Buddhism in his ruling practices.Ashoka promoted Buddhist expansion by 

sending monks to surrounding territories to share theteachings of the Buddha. A wave of conversion 

began, and Buddhism spread not only through India, butalso internationally. Ceylon, Burma, Nepal, Tibet, 

central Asia, China, and Japan are just some of theregions where the Middle Path was widely accepted. 

With the great spread of Buddhism, it traditional practices and philosophies became redefined 

andregionally distinct. Only a small minority practiced the earliest forms of Buddhism, and 

Buddhistinfluence as a whole began to fade within India. Some scholars believe that many Buddhist 

practiceswere simply absorbed into the tolerant Hindu faith.Today there are approximately 350 million 

Buddhists in the world. 

 

Political and economic causes for the rise of Buddhism 

According to Buddhist sources, during the times of Mahajanapadas, named after a Janas tribe, who 

weresettled in a particular place, but it is debatable about their place of residence since they were 

annexingareas around them and expanding rapidly, there are 16 Mahajanapadas, namely, Anga, Magadha, 

Vriji,Mallas, Kasi, Kosala, Vatsa, Kuru, Pancala, Gandhara, Avanti, etc. 

Let us discuss these Mahajanapadas, who were powerful monarchies, or Ganga-sanghas, and 

powerfulkingdoms, or chiefdoms: 

Ganga-Sanghas: The clans of the Ganga Sangha, the heads of the Kshatriya clans, used to govern 

aterritory based on assemblies jointly. Therefore, the Ganga Sangha is a way of controlling societythrough 

assemblies aimed at forming an egalitarian society, and the assemblies formed are nothereditary. Some of 

the important Ganga-sanghas were the Vrijjis, Mallas, and Chedis. A vast differencebetween these various 

Ganga-sanghas was that all of them were not open to unorthodox views, unlikesome of the kingdoms 

Kingdoms: Unlike the Ganges Sangha, these kingdoms were ruled by hereditary rulers, with 

kingsoverpowered and seen as the epitome of the divine. The main power rested with the king, 

whosedecisions were considered final. A king would have several ministers to help him arrange things 

andadvise him on various choices, but in the end, the decision-making power was monopolised by the 



Special Issue Theme  

Buddhism in Contemporary Times : Relevance of Justice, Liberty, Equality & Fraternity  

 

3rd Oct. 

2022 

 
 

   Aayushi International Interdisciplinary Research Journal (ISSN 2349-638x) (Special Issue –114) 
  Impact Factor  7.331        Peer Reviewed Journal        www.aiirjournal.com                      

 

3 

 

kingSome of the kingdoms are Magadha, Kosala, Avanti, etc. The kings of these kingdoms were 

mainlyKshatriyas. 

The different political systems severely influenced the people’s ideology in these regions in the 

6thcentury BC. The emergence and growth of kingdoms started to weaken clan loyalty. This 

weakenedGanga-sanghas and strengthened the kingdoms. Kings also were portrayed as divine, and 

therefore, forthem, sacrifices grew in importance, and so did for the common masses. The most important 

of thesesacrifices were the ritual sacrifices. Almost all of these sacrifices were carried out by Brahmins. 

This ledto a profitable arrangement between the Brahmins and the Kings, who were Kshatriyas.Thus, both 

monopolised power after taking charge of the highest positions in society. At the same time,the 

subcontinent was moving slowly towards the period of second urbanisation. Second, urbanization could 

not have been possible without the increased surplus that farmers generated, which is closelyrelated to the 

technological advancements, i.e. use of iron. Iron was extensively used to cut down treesin fertile marshy 

lands, and thus that land was also brought under cultivation. Increased land undercultivation meant higher 

production, which generated a surplus. This surplus could have supported alarger population which, as a 

result, led to an increase in population.People started to specialise, and there was a need for trade that 

would ensure non-agriculturists aregular supply of food. Thus, people became increasingly dependent on 

the trade of goods and services,which increased the importance of Vaishyas, a trading community. All 

these factors capture the politicaland economic changes that were taking place in the 6th Century BC.But, 

why did an entirely new religion become popular amongst the masses, especially the lower castegroups? 

The answer to this question is in the question itself. The caste system was one of the criticalfactors that 

made Buddhism look better to people. 

 

Evolution :- 

 In the ancient india there were lots of caste, creed and religion, all the vedic gurus were unable to 

solve the human suffering. Solving and they try to bring the human being into lots of religions rituals, for 

all their suffering they have to perform cerfain religions rituals but yet to their suffering were still with 

them. When the Buddha come and he saw all the human being are in pain, agony. He  try to search it what 

is the verion of the  suffering then he meditate our it and one day he got the enlightemment. He brought 

the people on his maddyammarg, meanse the told the people for all your suffering only you and your 

desire are responsible. If you kill your desire all your pain and agony will disappear. He did not allow 

people to do that karmakandits is useless and slowly slowlyevalution bring into the society with the 

buddhas teaching. 

Decline of Buddism :-   

Buddhism or dhamma means the scientific way of life. If you walk on it you will set the nirwana. 

After the nirwana of Buddha, there were crysis and clasash among it. Buddhism divided into two branches 

Hinjan and Mahajan. Greediners about the wealth increase among the monk they were giving importance 

for collecting wealth and negalecting the teaching of Buddha.It we saw the past history of india. We saw 

that Buddhism and vedic dharma both were fought with each other. After the Ashokabuddhism did not set 

good prafronage, and the vedicfallower who were the always opositer of and burn the buddhist  monk and 

burn the Buddhist scripture and demolish the temple. 

Re-birth of Buddhism :- 

 After buddhasnirwana Buddhism started disappear slowly from the india, then after 2500 year later, 

it was again re-born on the same land and started growing  in the india, ti was because of Dr. 

BabasahebAmbedkar who was called the boddhisatwa dig art  the old roots of Buddhism and planted the 

bodhis tree on the land of Nagpur city. Which now flourished into a big tree with the thousand 

branches.Previansh lower- caste Hindus in Maharashtra. Under the influence of Dr. Ambedkar converted 

into Buddhism on 14 October 1956 . They became Buddhist for political and spiritual reasons and today. 

The implication of their actions continue to unfold in many ways.   
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Conclusion :- 

The social and economic context is responsible for the rise of Buddhism. We also discussed 

themonastic system and have seen how Buddhists respect nature. Their teachings emphasise non-

violence,the sanctity of nature and animal life and its protection. We further focused on the context within 

whichBuddhism arose. Buddhism gave India many things. It influenced the society away from social 

hierarchyand towards equality; it opened its doors to women and Shudras and challenged the orthodox. 
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Thus Spake the Buddha: Beyond Religion to Reconstructing India 

 

 Dr. Rajshree P. Meshram  

Associate Professor,  

P. G. Department of Education,  

K. K. S. U., Ramtek. 

 

 

Abstract: 

The Buddhism of the Buddha, during the 2500 years of its existence, has survived both as glory and downfall 

among the fierce encounters it met with other faiths and philosophies, not only in India but also in other parts of the 

world. The Modern History of Buddhism is the history of the revival of Buddhism. This paper explores the 

importance of Buddhism from three perspectives: Emergence, Decline and Revival of Buddhism in India. Buddhism 

emerged as the most potent religious reform movements. Post-Vedic society was clearly divided into Brahmanas, 

Kshatriyas, Vaishyas, and Shudras. Each varna was assigned well-defined functions. The rules and teachings of 

Buddha took full account of the new changes in the material life of the time and strengthened them ideologically. 

Buddhism created and developed a new awareness in the field of intellect and culture. Gautam Buddha undertook 

long journey’s and carried his far and wide. He recommended an eightfold path (ashtangika marga) for the 

elimination of human misery.  The Buddha’s unique message of love and lasting peace is needed even more today, in 

a world that is too much preoccupied with increasingly destructive bombs. The sermons, though delivered more than 

2500 years ago, are so universal and are so full of potency that no length of time can ever make them old or 

obsolete. They will shed light through the ages to come.  

 

Keywords: Buddhism, varna, awareness, sermons, eightfold path, love, peace. 

 

 

I go to the Buddha as my refuge 

  I go to the Dhamma as my refuge 

        I go to the Sangha as my refuge 

                                                                        --Buddha Prarthana 

 

Buddhism is so popular philosophy that helped the masses in changing the face of the world, 

especially the suffering and exploited people. The problems are naturally different today from those at the 

times of Buddha but there is a connecting link and in order to know the present world, we inevitably have 

to understand Buddhism which teaches and guides the oppressed humanity.  

 

The Emergence of Buddhism: 

Bhagavan Buddha was born in 563 BCE as the son of King Suddhodhana and Mayadevi at Lumbini 

near Kapilvastu. He was named Siddhartha, that is ‘He who has accomplished his purpose.’ Brahman 

Rishi (hermit) warned the king that the boy might renounce the world any time if he would come across 

the diseased, the old and the dead. The king was very much alarmed to hear this, got Siddhartha married at 

an early age and almost imprisoned him in a pleasure garden providing therein all kinds of enjoyments. He 

was married to Yashodhara at the early age of 16 and had a son named Rahula. At the age of 29, he left his 

palace and decided to become a wanderer in search of Truth. To fulfill the object of his advent and became 

a recluse, he came to Uruvilva (Boddha Gaya) and sat there beneath a Bio-tree, under a vow to attain 

enlightenment. After six years of hard Sadhana, the much-desired enlightenment dawned upon him and he 

became Bodhisattva and started preaching the new gospel.  
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1. The Four Noble Truths:  

i) The existence of sorrow 

ii) The cause of sorrow 

iii) The cessation of sorrow 

iv) The way which leads to the cessation of sorrow 

2. Five Precepts (Pancha Shila): 

i) Take the precept to abstain from killing. 

ii) Take the precept to abstain from adultery. 

iii) Take the precept to abstain from lying. 

iv) Take the precept to abstain from liquor. 

3. The Eight-fold Path 

i) Right understanding (free from superstition and delusion). 

ii) Right thought (high and worthy of the intelligent). 

iii) Right speech (kindly, open truthful). 

iv) Right actions (peaceful, honest, pure). 

v) Right livelihood (bringing hurt or danger to no living being). 

vi) Right effort (in self-training and in self-control). 

vii) Right mindfulness (the active watchful mind). 

viii) Right concentration (in deep meditation on the realities of life). 

 

The ultimate aim of the Buddha’s teachings is the attainment of Nibbana/Nirvana. The Nibbana is 

a Pali word formed of ‘Ni’ and ‘vanna’, ni means negative and vanna refers to lust or craving. So, Nirvana 

means a departure from cravings and lust. It signifies the dying out or extinction of desire, greed, hatred, 

ignorance, attachment and the sense of ego. In Nibbana, nothing is eternalized nor is anything annihilated, 

other than the suffering. It is a supramundane state and attainment (Dhamma) which is within the reach of 

all, even in this present life. The main difference between the Buddhist conception of Nibbana and the 

non-Buddhist concept is that Nibbana can be attained during life also. In the non-Buddhist concept, eternal 

heaven is realized only after death or union with God. When Nibbana is achieved in this life, it is 

called Sopadisesa Nibbana-dhatu. When an Arhat attains parinibbana (used for the death of enlightened 

beings such as Buddha), after the dissolution of his body, it is called Anupadisesa Nibbana-dhatu. 

 Buddhism gained wide acceptance and popularity and spread like a wildfire throughout India. With 

the support of emperor Ashoka, it spread its wings to central Asia, west Asia and Sri Lanka.  

The Decline of Buddhism: 

 One argument says that Buddhism had natural death but for others ‘it was murdered’. Dr. Ambedkar 

says, “Buddhism in its material form disappeared… but as a spiritual force it still exists.”  (Sattar, 43). Yet 

it is obvious that in some or other form Buddhism disappeared. The destruction of Buddhism can be 

attributed mainly to the hostility of Hindu kings and Brahmanical forces. Lalmini Joshi in his work, 
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Studies in Buddhistic Culture of India points to evidence of the fact of Brahmanical hostility to Buddhism 

teaching and unwillingness to share royal patronage and cultural influence with Buddhist monks. The 

Manava Sastra of Manu and Kautilya’s Artha Sastra afford plenty of evidence of this kind of attitude. 

From the early 12th century, Buddhism began to disappear from the land of its birth. Various causes that 

led to the decline of Buddhism are: 

1. Buddhist Sangha corruption: Over time, corruption crept into the Buddhist Sangha. When they 

received expensive gifts, they were drawn to luxury and fun. The Buddha's precepts were 

conveniently ignored, which led to the devaluation of Buddhist monks and their teachings. 

2. Reform in Hinduism: Buddhism severely damaged the brahminical religion. With its demise 

imminent, Hinduism began to reform. There are presently efforts being made to simplify 

Hinduism and make it more appealing by giving up the intricate system of rites and rituals. Even 

the Hindus eventually came to embrace the Buddha as a Hindu incarnation and the nonviolence 

tenet. This assisted in reviving Hinduism and regaining its popularity. The flower of Buddhism 

lost its fragrance as a result of this. Buddhism's demise was inescapable. 

3. Division among Buddhists– Buddhism faced divisions from time to time. The division into 

various splinter groups like Hinayana, Mahayana, Vajrayana, Tantrayana and Sahajayana led 

Buddhism to lose its originality. The simplicity of Buddhism was lost and it was becoming 

complex. 

4. Use of Sanskrit language– The majority of Indians speak Pali, which served as the medium 

through which Buddhism was communicated. However, at the Fourth Buddhist Council, which 

took place under Kanishka's rule, Sanskrit took their place. One of the numerous factors 

contributing to Buddhism's demise was Sanskrit, which was a language spoken by a select group 

of intellectuals and was little comprehended by the general public. 

5. Buddha worship– The Mahayana Buddhists introduced image worship into Buddhism. They 

began to worship the Buddha statue. The Buddhist doctrine of rejecting intricate ceremonies and 

rituals of Brahmanical devotion was violated by this kind of worship. People were misled by this 

paradox into thinking that Buddhism was moving closer to Hinduism. 

6. Patronage of Brahmanism: In course of time there was the rise of the Brahmanical faith again. 

Some Brahmana rulers, such as Pushiyamitra Shunga, the Huna king, Mihirakula (worshiper of 

Shiva) and Shaivite Shashank of Gauda persecuted the Buddhists on a large scale. The liberal 

donations to the monasteries gradually declined. Also, some rich monasteries were specifically 

targeted by the Turkish and other invaders. 

7. Muslim invasion– The Muslim invasion of India almost wiped out Buddhism. Their invasions of 

India became regular, and repeated such invasions forced the Buddhist monks to seek asylum and 

shelter in Nepal and Tibet. In the end, Buddhism died away in India, the land of its birth. 
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8. Lose of Royal Patronage: With time, Buddhism came to lose royal patronage. No king, worthy 

of note, came forward to sponsor Buddhism after Asoka, Kaniska and Harsavardhan. Royal 

patronage works magically for the spread of any faith. The absence of any such patronage for 

Buddhism came to pave the way for its decline in the end. 

9. The Emergence of Rajputs: The emergence of the Rajputs became an important reason for the 

decline of Buddhism. Kings of such dynasties as Bundels, Chamana, Chauhan, Rathore etc. were 

militant rulers and loved warfare. They could not tolerate the Buddhists for their message of non-

violence. The Buddhists feared persecution from these Rajput rulers and fled from India. 

Buddhism became weaker and faced decline. 

 

Revival of Buddhism 

 W. W. Hunter in his Indian Empire says, “The revival of Buddhism is always a possibility in 

India… The life and teaching of the Buddha are also beginning to exercise a new influence on religious 

thought in Europe and America. As that teaching becomes more accurately known to the western world, it 

will be divested of the mystical pretensions with which certain of its modern professors have obscured it. 

Buddhism will stand forth as the embodiment of the eternal verity that as a man sows he will reap; 

associated with the personal duties of mastery over self and kindness to all men and quickened into a 

popular religion by the example of a noble and beautiful life. A revival of Buddhism, I repeat,  is one of 

the present possibilities in India.” (Hunter, 240)  

 Many Buddhist scholars and social reformers worked for the reconstruction of  Buddhism. By 

admiring a brief background of the history of Indian Buddhists and the Hindu social context, Dr. 

Ambedkar oriented his thought and action to reconstruct and modernize Buddhism. ‘The depressed class 

must leave the Hindu fold and join some other religion that gives social and religious equality to them… 

choose any religion that gives you equality of status and of treatment.’ (Wilkinson, 3 & 28). This was the 

resolution which was unanimously passed at the Yeola Conference, Nasik, in September 1935, by about 

then thousand untouchables. Ambedkar declared in this conference: “Unfortunately, I was born a Hindu 

untouchable, it was beyond my power to prevent that, but it is within my power to refuse to live under 

ignoble and humiliating conditions. I solemnly assure you that I will not die a Hindu”. (Ramteke, 122). Dr. 

Ambedkar viewed the change of religion for Dalits as a  means of liberation and a path to freedom. For 

him, just as Swaraj(independence) is necessary for India, so also is the change of religion necessary for the 

Dalits for the desire for freedom. He founded the Bharathiya Buddha Mahasabha (Buddhist Society of 

India) with the object of propagating the Dhamma. He introduced the Dhamma Diksha ceremony for the 

people to become lay Buddhists on 14th October 1956 along with 3,65,000 of his followers, in Nagpur. His 

rationalized Buddhism can be seen in his twenty-two Buddhist Oaths which contributed to the 

Modernization of Buddhism and made it more acceptable to the modern society.  

 Dr. Ambedkar finds that the recognition of human suffering as the real basis of the religion of the 

Buddha. The real purpose of his religion is the removal of this misery. According to Dr. Ambedkar, the 
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Buddha Dhamma if every person followed, would bring about the end to all suffering. Even though he is 

more realistic in approach, he suggests absolute cessation of suffering. This is to instill positive hope in 

life. He finds three important paths in the Buddha Dhamma that assures anyone who follows them to get 

the highest happiness- the path of Purity, the path of Righteousness and the path of Virtue, the principles 

of life. 

 Buddhism emerged as the most potent religious reform movement. Post-Vedic society was clearly 

divided into Brahmanas, Kshatriyas, vaishyas, and Shudras. Each varna was assigned well-defined 

functions. The rules and teachings of Buddha took full account of the new changes in the material life of 

the time and strengthened them ideologically. Buddhism created and developed a new awareness in the 

field of intellect and culture. Love of man by man is a feature to Buddhism. This is not an abstract idea, 

but actual help and cooperation. Buddhism has elaborated the theory and practice of humanist 

reconstruction to remove all misery of life.  

Rise from dreams and loiter not, 

Open to truth thy mind 

Practice righteousness and thou 

Eternal bliss wilt find. 

--Buddha Sermon 

The bliss of religious life is attainable by everyone who walks on the Noble Eightfold path.  It is 

the characteristic of Buddha’s immortal message that with time, far from becoming obsolete, it has 

become more radiant and shines today like a beacon of light.  
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Abstract:  

Article 15th denied the discrimination on grounds of religion, race, caste, sex or place of birth. Article 16 th 

gives the guarantee of equality of opportunity among all. As per the directive principle of the state policy, it was the 

duty and responsibility of the state to make the appropriate policies, programmes and strategies for the all round 

development of discriminated, insulted and marginalised people. They have been living in worst condition. They 

were discriminated and exploited on social, political, economical, cultural and educational level. In short, they are 

citizens who have not yet been awarded the rights of citizens. Therefore, to think collectively for their liberation and 

emancipation.  

Key Words:- Dignity of Individual, Equal Opportunity, Human Rights, Socio-economic Development. 

 

Introduction:  

It is necessary to know that, before passing the Criminal Tribe Act - 1871, who were the 

Dinotified and Nomadic Tribes? How did they become Criminal Tribes and then De-notified Tribes and 

Nomadic Tribes? What was their category? Why are they socially, economically and even culturally 

isolated, insulted, degraded and exploited? That such inquiry is most important to suggest possible new 

ways for their liberation. 

Who Were The DTs/NTs: 

Nirmal Kumar Bose argue that, “ Instead of  settling down, some tribes or communities became 

nomadic, or migrant artisans, economically related, but often subsurvient to the settled communities of 

peasants and artisans (Bose, 2019).  

Radhakrishnan (1989) clearly mentioned that, the CTA act was adopted by the Britishares against 

inhabitants to capture the tribal dynasty and throw out them from power without any fighting or 

resistance(Kapadia, 1952). So, we need to know who were they?. What was their historical and cultural 

background? 

various scholars and researchers like W.Crook, Russel and Hiralal, Enthoven, Edger Thurston, 

Rose, Ibbetson Considerd them as ‘Dravidian Tribes’ (non-Aryan) and some scholars like Clarence H. 

Patric considered them as ‘Native (Indegenious) and Ex-Criminal Tribes’ (Mankar, 2009). 

Britishars and Upper caste people worked together against the untouchables and criminal tribes. 

Dirks (2001) pointed that Britishars had created illegal stories by thinkers, intellectual, writers and spread 

it against the DTs/NTs to demoralise and dehumanise them as they were criminal and exploit the natural 

resources. Chandavarkar (1998) propagated that, the concept of criminal tribe was the out come of 

Britishars attitude to insulted, degraded and dehumanised them in their own territory.  

To appreciate these theories, early 1871, DTs/NTs were not criminal tribes. They were aboriginal 

tribes, Dravidian Tribes or Indigenous Tribe. They were the non-Aryan people. They were the avarna i.e. 

varnabahya. A census report from 1911 onwards shows them as they are not Hindus. They were separate 

from Hindus. (Kapadia, 1952). 

 

Civilization and DTs/NTs? 

It is true that, the pre inhabitants or indigenous are not Hindu. Habib irfan (2001) and Shendage 

(1996) explained that, the history of Indian civilization started from the Indus Civilization and Harappan’s 

were the originator. Their culture was urban, Irrigated and modern without class, caste and Varnas; 
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however, the differences in society were based on wealth and status. Their economy was based on 

agriculture and trade. Their religion was animistic and nature - worshiping. These characters found in 

DTs/NTs communities. Dr. Ambedkar (1948) described that there were only two races in India, the 

Aryans and the Nagas. Das, Dasyu, Rakshas, Assuras, Gandharvas, Rakshas, Dravidian or indegineous 

tribes called Nagas. They were the first inhabitants of India who developed their own civilization and 

culture known as Indus civilization. The Nagas not only had a high cultural level but also ruled over a 

good part of India and the Maharashtra was home of the Nagas. Nagas was a racial or cultural name and 

Dravida their linguistic name for same people as such the Dasas are the same as the Nagas and the Nagas 

are the same as Dravidians. ( p. 300, vol-7, BAWS, The untouchables, 1948). They were the non-Aryans, 

preinhabitant or indegenious people in India having distinct culture and thoughts ( p. 563, vol,18, BAWS, 

part-III, 25 Nov. 1956). They were the civilized people. They established some practicesd lika meditation, 

aurved, Agriculture, Irrigation Trade, Scrints, education and Universities and other welfare activities for 

their all round development. They developed the ‘Gann’ or Republican system instead of caste and varna 

system. These people were not the followers of Vedic-Aryan culture. 

 

Why they Become Criminal Tribes? 

According to shendage, ( 1977) When Aryans entered India, they fought non Aryan people known 

as Assuras, Gandharvas, Rakshas, Yaksas and Pisacas. In Indus civilization, Aryan deffited the non Aryan 

people through bribery and untimely floods  (Shendage, 1977) (p. 286, shendage , malti. 1977,The 

civilized demons). So this victory was not won on the battlefield but through the back door strategy ( p.31, 

shendage , malti.1996, The Aryans: Facts without Fancy an fiction).  

In Indus civilization there was no catse. It was  the period 1000 B.C to 600 B.C. known as 

Brahminical period, the forth caste of Shudras became an integral part of the Aryan society, occupying the 

lowest position in it. In the period of 184-B.C.-606 A.D. Bruhadatt was killed by Pushyamitra Sung. He  

became the head and ruler the Sung kingdom. In this period, Manusmiriti was written by Manu in 185 

B.C. Manusmriti gave the special privileges to the upper three caste and imposed the sever restrictions on 

Shudras. Equality in law completely destroyed in this period. Untouchability existed during this period. 

They lived outside from the others, while the shudras were permited to become a trader, artisans and 

agriculturists. In 643A.D. Chinese scholars Hieun Tsang’s clarified, the persons following unclean 

occupations like butchers, fishermen and scavengers had to live outside the four wall of the city.  

Savarn, Avarna  and DTs/NTs 

Hindu society has been devided in two parts. 1) Savarna Hindus  and II) Avarna Hindus. Within the 

first division there are two classes of caste I) Dvijas and II) Shudras and  within the second division there 

are I) Primitive Tribes and Criminal Tribes and II) Untouchable castes. (p. 168, BAWS, Vol.5). The avarna 

hindus comprised three divisions ; first, is Primitive caste, second is criminal caste and third is The 

Untouchables caste (P.165,ibid).  

In 1911, the Commissioner of census and the census superintendent made a separate enumeration of 

untouchable caste and tribes. Under these test,  the castes and tribes people who 1) denied the supremacy 

of the Brahmins, 2) did not receive the mantra from Brahman or other recognised Hindu Guru, 3) denied 

the authority of Vedas, 4) did not worship the great Hindu Gods, 5) were not served by good Brahmanas, 

6) have no Brahaman priest at all, 7) have no access to the interior of the ordinary Hindu temple, 8) cause 

pollution, 9) bury their dead and 10) eat beef and do not revere the cow.(p. 232, ibid)  

Were They tribes?: 

Scholars like Ghurye, Naik, Bailey and Verrier Elwin have used different criteria for distinguishing 

between caste and tribe. According to them, some of these criteria are: religion, geographical isolation, 

language, economic backwardness and political organisation. The religion of the tribal people is 

Animism(p. 237, Ahuja, Ram, (1993, reprinted 2020).  They are not Hindus but are animists (Hutton, 
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J,H,1961 Caste In India: Its Nature, Function and Origin And  Bailey, F.G, Tribe, Caste and Nation, 

Manvhester Universit, Manchester, 1960).  

 

Conclusion:  

They live in geographically isolated regions like hills and mountains. Each tribes has its own 

language for exa.Gond spek Gondi language, Bhils speak Bhili or Vagdi , Santhal speak Santhali 

language. They are primitive and economic backward because they use primitive methods in cultivation. 

Their political existence is a very small propotion of the total society. Such communities included in the 

recognised list of tribes, called Scheduled Tribes. No doubt, Denotified and nomadic tribes like Banjara, 

Pardhi, gosavi, Dhangar etc. were followed their own language and culture.  
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Abstract:-     

Democracy is the biggest idea of the 20th century; it was achieved   after a long journey of Human 

civilization to ends the unjust and cruel rule of the  Monarchy. The Lord Buddha and his Sangha were known to be 

the First Democratic System of ancient time inspired by this, Greece was the first country to adopt, and then 

followed by many other nations. In Indian Democratic system, Liberty, equality ,justice and Fraternity are the quad 

core Rights which are interdependent and  unexchangable to each other are exclusively enshrined under 

fundamental rights of Constitution of India. In Democracy, citizens has expectations for their  progressive growth in 

social, political and economical status as rightly express in the preamble of constitution, further provides the Rights 

of education and culture. Indian democracy experienced its darkest phase by the way of imposing emergency, of 

course every Dark clouds has silver lining and this phase end with the elections as analysed in this Article. Indians 

have a matter of great pride and glory that, Central Government abrogated Article 370 of constitution for peaceful 

solution, Growth and development of Jammu and Kashmir and further yet another great milestone achieved in social 

reforms to one step move forward to ensure Gender justice by banned on Triple talakh, as narrated in this article. 

The present paper analysis on the criminalisation of politics and exclusive use of muscle, money power in our 

Democratic system which needs to be replace with truth and nonviolence which are the two paradigm of Noble 

Human Values as propagated by Buddha, Mahavir and Mahatma Gandhi throughout entire world. This paper maps 

on functioning on democracy based on check and balance mechanism between three pillars of government where the 

parliament is root of our Democracy. This paper further explores the challenges faced by the democracy in such 

diversified nation having social and economic disparities. The greatest challenges to establish welfare state and 

thrive to provide the rights as mentioned in the directive principle of state policy to the citizen of India which was 

suppose to achieve by next parliament after commencing of Constitution of India. This paper finally concludes with 

the analysis on Nation First Patriotism over the so many Religions, Diversities and Disparities to achieve the true 

sense of brotherhood and secularism.    

Keywords: - Democracy, Equality, politics, patriotism, Welfare state,     

 

Introduction:-  

Democracy is art of thinking independently together-Alexander Meiklejohn 

We the People of India, have the largest Democratic country in the   world.  India becomes 

sovereign, Democratic Republic on 26 January 1950 on enforcement of constitution of India. Preamble 

that is the aim and sole of constitution of India begins with the “we the people” reflects the democracy of 

India which is based on the principle of equality, liberty, fraternity and justice. Later on socialist and 

secular word added in the constitution of India by the 42nd amendment in the year of 1975.    

Unlike United State of America, the oldest democracy, India after    

independence in their democratic system India adopted the British format of parliamentary system, 

its modified format of west minister model of Government. The core and basic modification is that 

combination of Parliamentary system coupled with Federalism, off course with that Fundamental Rights 

and Directive principle of state Policy. This new creative Version of federal structure of unitary 

parliament does not known to west Minister. Yet, another important aspect by Departing replacement of 

Monarch with the Chief executive Head that is President.  The founding father of Constitution has putting 

great efforts, knowledge and experience to make diversified country into united by considering odd 

against Democracy in the background of multiethnic, multicultural and caste hidden society. Indian 

Democracy had shown fair performance of unique blend diversity into Unity.  India became Democratic 

Republic on the26 January 1950 and henceforth every citizens of India became politically equal despite of 
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caste, Religion, Sex, language and place of Birth. Adult suffrage that is one person is equal to one vote 

prominently of the people, by the People and for the People to form the Government. Democracy is the 

“Voice of government by the choice of the people”.   

 

Check And Balance Mechanism  

As lord Acton, a great jurist and philosopher quoted “Power tends to corrupt and absolute power 

corrupt absolutely” .Indian  Democracy empowers political party who attained the Majority and form the 

government to rule the country but this power is not absolute at all but its under check and balanced 

system. Governmental organization entrusted on three pillars. Legislatures who are responsible for making 

the law, Executive are execute the law and judiciary have to interpret the law. The whole system of 

democracy is based upon the concept of Check and Balanced, Every pillar of government is strong enough 

to compliments to each other and check and balance to one another.    

Darkest Phase of Indian Democracy 

Indian Democracy was faced the real challenge in the Year 1975    

when the Prime  Minister on that year proclaimed National Emergency without taking any approval 

from the Cabinet .This proclamation of National Emergency was only for their Political gain but the 

common peoples literally shaken with this anarchical decision. Thereafter Amendment passed in the 

parliament that it is mandatory to take approval of cabinet member for proclaiming National Emergency 

.This Emergency was the Darkest phase of Indian Democracy for the common People and as per 

politicians view, 1975’s emergency was seem to be like the murder of Indian Democracy .Some of dark 

facts as under about emergency period was considered as most significant phase of Indian Democracy.    

• People of India faced the emergency for the period of 21 month from25june1975 to21 March 

1977 where all the Fundamental Rights are suspended under Article 359 of constitution of India.    

• Journalist and Politicians were detained all over the country, More than 1,40,000 peoples were 

detained without Trials, Report suggested that many protester detainees were torture up to the 

death.    

• Sept 1976,Sanjay Gandhi Initiated program of compulsory sterilisation to control over the 

population Growth, In this drive, Many Unmarried and old men were reportedly Sterilised 

• Private and Public media and Doordarshan were Reported used for Government Propaganda, 

Newspaper also imposed Censorship.    

• Many slums are destructed near Jama Masjid New Delhi.    

• Attempt had made to reduce the power of Supreme Court and High Court pronounces upon 

Constitution Validity.    

    On 18 January 1977, called fresh election, released all prisoners. So Every Dark         

Clouds has Silver linings, This Dark Phase of Emergency officially came to end on 21st march 1977.    

 

Abrogation of article 370 of Constitution of India  

Its matter of great proud and glory for every Indian, great moments of celebration that central 

government abrogate article 370 of Constitution of India on 5 August 2019 which was matter of greatly 

concerned with Jammu and Kashmir and for every Indians. This was long pending issues and after 70 

years of independence, the brave and bold decision taken by the present government to nullify the 

article370 with that removal of special Constitutional status of Jammu and Kashmir. Before that no 

Government was so keenly interested to lead and address this vital issue to settle peacefully with political 

will. Article370 was drafted in Part XXI of Indian Constitution; this only article drafted by N. 

Gopalswami Ayyanger ,was chief drafter which granted local autonomy to state Jammu and  Kashmir. In 

the History, this year may be recognised for Absolute Sovergnity of India.    
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Triple Talakh Case to Secure Gender Justice 

The most Significant move one step forward to secure Gender justice was that triple talakh case 

which was the one of the discriminate and inhuman customs of pronouncement three times talakh, in 

Muslim community. This Triple talakh case paved way to open the door to eradicating various personal 

law base inhuman, evil customs and need to address such issues pertaining to Gender justice. Yet it was 

another most important issue in concern with the gender Justice that paved the way to open door of 

codification of personal law based on the Religion. The Article 44 of constitution of India as mentioned in 

part IV, Directive principle of state policy that is “The State shall endeavour to secure Uniform Civil code 

throughout the territory of India” dormant for many years in the dust but now becomes most vibrant issues 

pertaining to gender Justice and in the light of true sense of fraternity, secularism and National Integration. 

Therefore this year may be recognised for securing gender Justice in the Indian History.    

In the last 70 year of Indian Democracy, No Government had taken any initiatives for uniform civil 

code for only reason of vote bank politics. As different personal laws represent the Religion that 

differentiates citizens on the ground of women’s right and customs like polygamy and Nikah-halala. With 

the 42nd amendment we became secular but real secularism practically possible only when Harmonious 

construction of Uniform civil code which will be overcome religious conflict, bring togetherness among 

society and National Integration.    

 

Pendency of Cases in Judiciary 

The political system in India still struggling to minimised gap amongst the capitalist and beggars. 

Pending cases in the court is another most important issue for aggrieved masses of Society. “Justice Delay 

is a Justice denied “becomes a slogan. However, the litigants are expecting and hopeful for   speedy and 

time bound disposal of pending cases. Pending cases in the court is supposed to be hurdles to the Growth 

and development of individual litigants and restrict to the economic growth of the Nation.     

          Delivering the keynote address at the India-Singapore Mediation Summit,CJI NV Ramana cited the 

“often-quoted statistic thatpendencyin Indian courts has reached 45 (4.5 crore) million cases". A few 

months back in April, reports said that combined with Covid-19-induced lockdowns and restrictions, the 

pendency across all courts in India had crossed 4.4 crore cases, rising by at least 19 per cent since March 

last year.    

          According to reports that cited data from the National Judicial Data Grid and the Supreme Court, at 

present there are 3.9 crorecases pending in the district and subordinate courts, 58.5 lakh cases in the 

various high courts, and more than69,000casesin the Supreme Court.    

 

De-Criminilisation of Politics 

Indian Democracy basically expected to achieve their sole purpose and objectives for social and 

economical up gradation, growth and development of their citizens but Indian democracy are in danger 

when there is used of muscles power and   criminals’ entry in the politics. Our Honourable Prime Minister 

Mr. Narend Modi in his speech elaborates their wish to decriminalization of the politics. Fast tract courts 

and speedy trials provisions will be made for accused elected Members of parliaments and Members of 

State Assembly. When the candidate of criminal backgrounds elected then there will be no any scope left 

for the society for peace and Happiness, progress and Development.    

       The chances of winning for a candidate with declared criminal cases in the Loksabha 2019 is 15.5 

per cent whereas for a candidate with a clean    background, it is 4.7 percent. This is due to the fact that 

the 17th Lok Sabha will have close to half of its new Members of Parliament (MPs) with declared 

criminal cases. Out of the 539 winners analyzed in Lok Sabha 2019, 233 MPs have declared criminal 

cases against themselves. This is an increase of 44 per cent in the number of MPs with declared criminal 

cases.   
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          Since 2009.Congress MP Dean Kuriakose from Idukki constituency in Kerala has declared 204 

criminal cases against himself. These include cases related to committing culpable homicide, house 

trespass, robbery, criminal intimidation; etc. As per the selfsworn affidavits submitted by the candidates at 

the time of filing nominations, the new Lok Sabha has surpassed the previous two in electing MPs with 

criminal records.     

          Out of the 542 MPs analyzed during Lok Sabha elections in 2014, 185 (34 per cent) winners had 

declared criminal cases against themselves while out of 543 winners analyzed during Lok Sabha elections 

in 2009, 162 (30 per cent) had declared criminal cases against themselves.    

This time it’s close to half. Out of the 539 winners analyzed in Lok Sabha elections 2019, 233 (43 

per cent) MPs have declared criminal cases against themselves. The figure is far more alarming when it 

comes to serious criminal cases. Around 159 (29 per cent) winners this time have declared serious 

criminal cases including cases related to rape, murder, attempt to murder, kidnapping, crimes against 

women, etc.    

               In 2014, out of 542 MPs analyzed, 112 (21 per cent) had declared serious criminal cases against 

themselves. In 2009, out of 543 winners analyzed, 76 (14 per cent) winners had declared serious criminal 

cases against themselves. There is an increase of 109 per cent in the number of MPs with declared serious 

criminal cases since 2009.    

Among the new Lok Sabha MPs, there are 10 who have declared convicted cases against 

themselves. There are 11 MPs with declared cases related to murder (Indian Penal Code Section-302) and 

30 winners with declared cases of attempt to murder (IPC Section307). 

               There are 19 MPs who have declared cases related to crimes against women. Out of these, three 

have declared cases related to rape (IPC Section-376) and six have declared cases related to kidnappings.    

          Around 29 winners have declared cases related to hate speech.    

     Among the political parties, NDA ally Janta Dal United (JDU) has the highest percentage of MPs with 

criminal records.    

               In their affidavits, 13 (81 per cent) out of 16 winners from JD(U), 29 (57 per cent) out of 51 winners 

from INC, 10 (43 per cent) out of 23 winners from DMK, 9 (41 per cent) out of 22 winners fielded by 

AITC and 116 (39 per cent) out of 301 winners from the BJP have declared criminal cases against 

themselves.    

                 In view of Ex-chief Election commissioner T.N Sheshan version, Indian democracy suffering from 

some ailments that were tempering with electoral process, the use of muscle power, money power and 

rigging are the electoral scam, malpractice leads toward large number of Re-poll and polling booth were 

imperfect. Further they said that, cash, corruption and crime are three pillars on which Indian democracy 

stand. To save the democracy with its true spirit and objectives, its need of time to save democracy with 

demolishing these three pillars that is cash, corruption and crime over which Indian Democracy stand.    

Democracy and Economic Disparity     

           The poor people could not contest the Election due to their financial inability. Election campaign 

required lots of money that cannot bared by them.  The poor’s who are ignorant of power of his single 

vote and became victimized by gratifications of financially sound candidate contesting election and 

deprived from welfare and progress for themselves and for whole society for the period of longer lasting 

five years. Democracy, perhaps the boon for the elected members of Assembly and also for the members 

of parliament as these elected members besides serve the society acquired special skills of business of 

profit and hence we the people of India can found all the elected member is in good position of growth  

in his assets and properties.  If restrictions have to be made on the 3rd chance to represents the country, 

many others can get opportunity to be successful businessmen too. Unlike United state of America’s, 

oldest democratic system there is a restriction to represent the nation repeatedly; Indian democracy did not 

have such provisions. The economical equality plays a vital role in the democratic growth of the Nation.    
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Democracy and Caste, Religion Base politics    

Indian Democracy faces challenges of Caste and Religion based Politics. Political parties are 

playing with the sentiments and emotion of voters by raising certain religious issues. Religions and caste 

plays vital role in deciding fate of the contestant. So political parties are much focus on the vote bank 

politics based on caste and Religions rather than the growth and Development. No program to reduce the 

gap between Rich and poor’s but emphasized on the caste and Religions. So, it is duty of every political 

party to create such atmosphere amongst the people to think beyond the Caste and Religion. For every 

citizen, Nation is First and the Last. Every Political party of India should be patriotic and profess the 

patriotism among all citizen of India.    

 

Democracy And Literacy in India     

Even After70 years of enforcement of constitution of India, the Government fails to achieve the 

100% literacy rate. Democracy faces real challenge in this regard, that education inequality is major thrust 

and directly connected to the growth of the people and growth of democracy. Illiterate citizen could not 

understand the power of his single vote which can make the Government but due to illiteracy he could cast 

the vote without any reason and knowledge, sale his vote for small amount of Rupees. As the poverty and 

illiteracy are two side of same coin unless until it could not be eradicated, the growth of democracy could 

not be achieved in the true sense. Indian Democracy faces challenge of economical disparities. Yet it is 

true that “Rome was not built in a Day “but after 74 years of independence we the people of India still 

struggling to achieve to enhance the literacy percentage up certain benchmark to know their Fundamental 

rights enshrined under Constitution of India.  

                  Census of India pegged average literacy rate to be 73% in 2011 whileNational Statistical 

Commissionsurveyed literacy to be 77.7% in 2017–18. Literacy rate in urban areas was higher 87.7% than 

rural areas with 73.5%. There is a widegender disparityin the literacy rate in India and effective literacy 

rates (age 7 and above) was 84.7% for men and 70.3% for women. The low female literacy rate has a 

dramatically negative impact onfamily planning and population stabilizationeffortsin India. Studies have 

indicated that female literacy is a strong predictor of the use of contraception among married Indian 

couples, even when women do not otherwise have economic independence.  The census provided a 

positive indication that growth in female literacy rates (11.8%) was substantially faster than in male 

literacy rates (6.9%) in the 2001–2011 decadal period, which means the gender gap appears to be 

narrowing.     

Horse Trading practice and Democracy    

  Democracy of India is really threatened with the Horse-Trading practices adapted by politicians and 

political parties for making of the Government or for the destabilized the existence government when not 

one single party is in absolute majority or in position to form the government. In this malpractice there is 

involvement of money, muscles and ministry. If MP’s and MLA” are involved in such gratification of 

Horse trading then what is the use of voting and democracy when it is manipulated with the Money.    

In Indian democracy system, upper House of Parliament, the MPs are not take much interest in the 

regular session of the Parliament and remain absent for prolong time which is nothing but wastage of 

money and time too. In this regard there is no any disciplinary action had been taken on any MP’s and No 

Accountibility fixed on them. The code and conducts rules should have too more stringent and transparent    

Indian democracy truly successful when there is free and fair election system. Elected members come up 

with the clean hands. There is qualification criteria for the candidate who contesting election. Elected 

members of parliament, Assembly’s and even in municipal election have to be undergo training programs 

which syllabus is in the interest of Nation. Even in public and private sector there is compulsory training 

program for new recruited employee and he had to be completed it successfully then why not training is 

compulsory for those who have to govern over whole country. Accountability of elected members 
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assembly state and parliament being as most vital issue, when there is annual appraisal report for the 

employee in the government sector and private sector too.    

Politics Life-Long and Inherited Profession  

In India, Politics becomes a profession not remain as social service. In the last 70 years of Indian 

democracy, it is found that politics is becomes as inherited profession. It is seemed to be just like kingdom 

that the king and thereafter his hair and further hair get opportunity to rule the nation. Real sense of 

democracy is diluted with this, though they are elected by the people. Politicians has no retirement age 

and the new comers from general public chances are deem hope for exist to be a successful politician due 

to inherited profession. Politicians in India enjoy the VIP culture unlike USA having oldest democracy 

having politician enjoy common man simple life, getting only two terms for being member of house, 

however Indian politicians enjoy life long practice of this profession, no restricted for the terms for being 

as Member of Parliament, No retirement age for these politicians and further their next generation also got 

this as Readymade profession.    

At the end, Indian Democracy and its challenge in true sense is economic disparity, social 

backwardness and Social Inequality, Illiteracy, vote bank politics on caste and Religion, Inherited political 

profession, criminalization in politics, Non-existence of Uniform civil code, people are more religious 

than patriotic and gender discrimination. On overcoming these challenges and obstruction, India will 

become one of the world powers and gives new hopes and set a example to other countries in regards to 

true sense of Democracy. According to Theodore Roosevelt, Ex-President of USA and recipient of Noble 

peace prize winners has very powerful words on the Democracy is that, great democracy has got to be 

progressive or it will soon cease to be great or a democracy.  

 

Conclusion:-    

1) In the Indian Democracy, Its is matter of glory for every Indians that long awaited issues of special 

constitution status on Jammu and Kashmir removed by abrogating Article 370 of constitution to secure peace, 

prosperity and absolute sovereignty of Nation.    

2) Its historic event for all Muslim women and all the citizens of India on one move forward to securing Gender 

justice by abolishing of Triple talakh customs by judicial and Political Activism which paved the way to open 

the Door for Debates and harmonised construction of Uniform Civil Code.    

3) Indian citizens were shaken by the dark phase of Indian Democracy by the way of twenty one months of 

National Emergency in which all the Fundamental Rights are ceased, sterilisation of unmarried young man 

and old man, Journalist and Politician are unlawfully detained, protestant Detainee are torture up to Death but 

at the last, every Dark cloud has Silver linings and this came to the end in March1977 and thereafter citizens 

realised importance of Democracy and their sweet fruits in their life.    

4) Pending cases of judiciary is an alarming issue for every progressive Democratic Nation. “Justice Delay is 

Justice denied” becomes slogan. There is urgent need to address this issue to secure Justice for all aggrieved 

masses.    

5) The Study reveals that there is growth about 50% in criminalisation in Politics since last election in 2014.The 

data shows that 43% of Present member of Parliaments has inflicted with criminal charges. Decriminalisation 

of politics is most needed in our country to tribute Lord Buddha, Lord Mahavir Jain and Mahatma Gandhi 

who were propagate Truth and Non-violence to entire world.    

6) There is urgent need of demolishment of three pillars that is cash, crime and corruption on which present 

Indian Democracy stand and need to be shifted towards Noble Values like love, kindness, compassion, truth 

and Non-violence.    

7) The Democracy needs to be free from caste and religion based politics, further sole aim to upgrade the social 

and economical status of common citizens in the interest of growth and Development of Nation and 

progressive growth of democracy.    

8) The Democracy should be liberated from inherited professional with no retirement age with infinite terms 

regimes to rule and occupied the position Years after years, however Democracy should be vibrant, dynamic 

and progressive in the making  Of Great and Developed Nation.    
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Abstract 

The history of Buddhism followed today with over 500 million people worldwide. The world began in India 

about 2500 years ago. Nowadays, Buddhism israther non-religious, has a philosophy of life, and has an intellectual 

character, but it is easy to understand, and considered unlimited in time, space, race, or culture. Siddhartha 

Gautama is credited with delivering messages of mercy, morality, and equality as he rebelled againstoppressive 

social lawsand denounced the caste system. respected among members of society (Ambedkar, 1957). The 

Renaissance and Revival of Buddhism were founded in 1891 withtheintention of restoring sacredBuddhist temples 

and discovering numerous relics inIndian territory or returning relics that had been stored abroad. It is said to have 

originated in India. 

In the mid-twentieth century, the collaboration between many psychoanalysts and Buddhist scholars was 

seen as a meeting between "The two most powerful forces" at work in the Western mind. Buddhism and 

Western psychology overlap in theory and practice. Over the past century, experts have explored the many 

commonalities between Buddhism and various branches of modern Western psychology, such as phenomenological 

psychology, psychoanalytic psychotherapy, humanistic psychology, cognitive psychology, and existential 

psychology.Orientalist Alan Watts writes: We find something more like psychotherapy. 

The Buddha was a unique psychotherapist and his healing methods have helped millions of people over 

the centuries. This essay is simply an expression of the author's current understanding of the Buddha's 

philosophy. This is your chance to pay tribute to one of the greatest psychotherapists the world has ever created! 

 

Introduction 

All religions in India, Buddhism occupies a unique position, on the one hand, to accommodate 

people of all strata, but on the other hand, to population groups such as the Indo-Greeks and the Indo-

Scythians who settled in India is also supported. On the other hand, it spread to countries such as Ceylon, 

Burma, Tibet, Nepal, Sri Lanka, and China. Therefore, over time, it has conquered most of Asia because 

of its simple and clear teachings, which treat everyone equally. 

Most of us know the life and basic teachings of Siddhartha or Gautama Buddha from childhood, 

born in the 6th century BC. He was born into a royal family in Kapilavastu, at the foot of the Himalayas. 

The sight of sickness, old age, and death haunts the young prince with the idea that the world is full of 

suffering, and he renounced it early in his life. Buddhism gave the world a simple, intelligible, and popular 

religion. Buddhism greatly appealed to the people on account of its simplicity, emotional element, easy 

ethical code, the use of vernacular language, and methods of teaching. 

 

Teachings of Buddha: 

Buddha was primarily an ethics teacher and reformer, not a metaphysicist. The Buddha always 

sought to enlighten people on the most important issue of suffering, its origin, its end, and the path leading 

to its end. The answers to these four questions are the essence of Buddha's enlightenment. These have 

come to be known as the Four Sacred Truths. 

 

The Four Sacred Truths taught by the Buddha are: 

 

1. Life is full of suffering (Dhuka) 

The first noble truth is a life of suffering. Birth, old age, sickness, death, sorrow, desire, despair, in 

short, anything born of attachment is suffering. 
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2. There is a cause of this suffering (Dhuka Samdaya) 

The second sublime truth is that this suffering has a cause. Attachment leads to suffering. Attachment 

is a translation of the word Trishna, which can also be translated as thirst, lust, or craving. Another 

aspect of Dvesha means avoidance or hatred. The third aspect of attachment is Abidya, which means 

ignorance. 

Buddha preaches on his 12-link chain in the cause and maintenance of suffering. This chain of cause 

and effect brings suffering to the world. Suffering in life is due to birth, it is due to the will to be born, 

it is due to our spiritual attachment to things. This is through sensory experience, contact with sense 

objects, and the six sense organs. These organs are dependent on the embryonic organism (consisting 

of mind and body), cannot develop without first consciousness, and are ultimately derived from 

impressions of past life experiences caused by ignorance of the truth. They form the circle of existence 

(bhava chakra): birth and rebirth. 

3. Suffering can be ended(Dhuka Nirodha) 

Suffering can be extinguished. Nirvana is a state of being where all clinging and therefore all suffering 

can be removed here, in this life. The Buddha pointed out that work without attachment, hatred, and 

infatuation (raga, dvesha, moha) does not cause attachment. 

4. There is a way to extinguish suffering (Duhkha-nirodha-marga) 

The fourth noble truth about suffering is that there is a way (marga) to attain a state of freedom from 

suffering. He called it the Eightfold Path to Liberation. 

 

The Eightfold Path (Astangika Marga), called the stages of the Path, is not a series of learning 

processes, but the eight dimensions of life, all of which are integrated into our daily lives. This is how the 

environment for approaching Buddhism is created. 

These Paths are intended as a guideline to be considered, pondered, and walked only if each step is 

fully accepted as part of the life you seek. Buddhism always tries to encourage the process of learning and 

self-discovery. 
 

The Eightfold Paths are: 

1. Right Understanding: 

The first step in these paths is a RightUnderstanding or RightView. This is an important step in seeing the world 

and everything in it as it is, rather than what we think or want it to be. And on a deeper level, direct personal 

experience guides us to the right understanding. 

2. Right Intent 

This is the step we commit to being on the correct path. If we get it right, we will know what life is and what 

life's problems consist of. Right intention prompts you to choose what your heart desires. 

3. Right Speech: 

Right speech involves recognition of the truth, and an awareness of the impact of idle gossip and of repeating 

rumours. Thoughtful communication helps bring others together and can heal disagreements. By not expressing 

meanness or anger, we develop compassion and move towards a more compassionate daily life. 

4. Right Action 

Right Action recognizes the need to take an ethical approach in life, to consider others and the world we live in. 

5. Right Livelihood 

If your work lacks respect for life, then it will be a barrier to progress on the spiritual path. Buddhism promotes 

the principle of equality of all living beings and respect for all life. 

6. Right Effort 

Right Effort means cultivating enthusiasm, and a positive attitude in a balanced way. Right Effort should 

produce an attitude of steady and cheerful determination. 

7. Right Mindfulness 

Right Mindfulness means being aware of the moment and being focused on that moment. 

8. Right Concentration 
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Right concentration implies that we select worthy directions for the concentration of the mind, although 

everything in nature, beautiful and ugly, may be useful for concentration. At deeper levels, no object or concept 

may be necessary for further development. 

 

The meaning of Right has several aspects and includes an ethical, balanced, or middle way. When 

things go "right", we often experience a special feeling inside which confirms that this is the correct 

decision or action. 

 

Monastic System: 

The general term for Buddhist monastic orders is Sangha. The term for order in all Buddhist 

countries is a literal translation of the Indian word. The monastic discipline of the Buddhist clergy varies 

widely in the different parts of the Buddhist world. 

Another contribution of Buddhism to the world was the monastic system. The monks followed a 

common head and lived together under common discipline. The head of the monastery was elected by the 

monks. Apparently, this monastic system was adopted into Hinduism. 

 

Development of Language and Literature: 

Firstly, Buddha preached his message in the Pali Language, which was the language of the 

common people. Pāli is the name given to the language of the texts of Theravada Buddhism, although the 

Theravādin commentary tradition states that the language of the canon is Māgadhī, the language 

supposedly spoken by Gautama Buddha. The term Pāli originally referred to a canonical text or passage 

rather than a language, and its current usage is based on a misunderstanding that occurred several 

centuries ago. The language of the Theravadin canon is a dialect version of Middle Indo-Aryan, not 

Māgadhi, created by the homogenization of the dialects in which the Buddha's teachings were orally 

recorded and transmitted. This became necessary as Buddhism was carried far beyond its area of origin 

and as the Buddhist monastic order codified its teachings. During Kaniska's time, monks preached the 

Buddha's message in Sanskrit. The spread of Buddhism through these languages has enriched these 

languages and their literature. 
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Abstract 

Ambedkar played a very crucial role in building modern India as it appears today. India is known as one of 

the biggest democratic country with its sovereign, secular, and republic form of governance. The post independence 

India appears stronger and absolutely different from the one having illogical traditions and discrimination based 

social fabric. Among other things, the central factor in building this post independent India is its constitution. 

Ambedkar, the architect of Indian constitution with his dedication, brilliance and vision brought the well balanced 

constitution considering welfare of all sections of the society which paved way for building modern India. Our 

constitution recognizes three principles i.e. equality, liberty, and fraternity which are enshrined in the preamble. B. 

R. Ambedkar adopted these principles (not from French revolution as others believe) from Buddhist philosophy. 

Making of India in the post independence period is the result of the constitutional provisions. Since Ambedkar was 

the principal architect of constitution, his role in making modern India today is unquestionable. This paper 

correlates Ambedkar, Buddhism and making of India a strong nation. 

Keywords: Ambdekar, Buddhism, modern India, constitution, conversion 

 

Introduction 

Religion plays a vital role in the holistic development of any individual.  Ambedkar considered 

religion as “absolutely essential for the development of mankind”. Ambedkar suffered many trials and 

tribulations only because of the religion in which he was born. There were millions of masses having same 

fate. His mission and agenda of his life was to bring light in the life of the subjugated masses who had 

been suffering because of caste and religions. In the later part of his life he started a social revolution to 

awaken the subjugated masses and on finding that no person can have a respectable life in Hinduism. 

Later he embraced Buddhism. Conversion to Buddhism was not only a revolution but it brought a sea 

change in the lives of millions of underprivileged people. His strong belief in Buddhist ideas was reflected 

in designing the constitution which resulted in strengthening the lives of many depressed castes and 

classes.  

 

Ambedkar as a social reformer and crusader 

Dr. Babasaheb Ambedkar became the spokesman of the marginalized castes especially the 

untouchables in India.  He dedicated his entire life fighting for their suffering and disabilities. He became 

a passionate fighter for their elementary human rights. Ambedkar led the fight against untouchability, 

Hinduism and the Bramhin caste. Ambedkar criticized the caste system vehemently. For him, the fight 

against casteism and untouchability was central to his agenda. Hence, ‘he was very critical of the two 

contemporary approaches to the reform of the caste system; namely, those of Dayanand Saraswati and 

Gandhi’ (qtd. in Baxi 1994).  

Mahatma Gandhi was also against the heinous practice of untouchability and challenged the 

Hindu orthodoxy. ‘Unlike the Mahatma, Ambedkar was a modemizer with a tolerant eye for the West. In 

the radical tradition of the nineteenth century social reformer, Jotiba Phule, Ambedkar insisted that social 

democracy was even more important than freedom from foreign rule’ (Omvedt qtd. in Kapoor). 

Yet, in spite of their different approaches to ridding India of untouchability, each helped to 

significantly weaken the hold of Hindu orthodoxy and as a consequence strengthened the social and 

political status of the untouchables. (Kapoor, Gandhi Ambedkar and Eradication of Untouchability) 

Ambedkar painfully realized that within Hinduism the untouchables would never be able to get 

equal status and receive just treatment. Hence on 31 May 1936, he announced his decision of conversion 

mailto:shendesanjay1976@gmail.com
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to another religion: “Though I have been born a Hindu, I shall not die as a Hindu.” Later, along with his 

five lakhs followers, Ambedkar embraced Buddhism on 14th October, 1956.  

“Ambedkar’s embracing of Buddhism was a strong protest against all that the Hindus had failed to 

do. For him, swaraj did not mean anything if it did not also put an end to the slavery of the Untouchables” 

(Gore 144). Apart from freeing the subjugated masses from the slavery of Hinduism through conversion, 

Ambedkar did everything that he could do in order to bring the marginalized communities into the 

mainstream society.   

Hierarchy based India Social structure: a curse for the lower castes 

The origin of caste-based marginalization lies in the structure of Indian society and its caste system. 

The Hindu social structure is based on the theory of Chaturverna that devides the Hindu society into four 

parts namely, Bramhanas, Kshatriyas, Vaishyas and Shudras. These castes are arranged in a hierarchical 

order. These vernas or castes are like water tight compartments since a person belonging to a particular 

caste cannot move into higher one nor can he get the priviledges and advantages of other castes howsoever 

good or eligible he or she may be. ‘The system of Chaturverna limits the opportunities a person can have 

for earning an honorable living. (Ambedkar 5: 1).’  A person born in a verna had to be in same verna until 

his death and there was no way to change it. These four vernas were ranked from highest to the lowest in 

the descending order of social importance and prestige.  

Apart from the above four classes, there was a fifth class in the then social system called as 

Untouchables. The rigid framework of ‘Chaturvarnya’ itself inevitably led to emergence of the fifth group 

of those who came to be outside the pale—the atishudras, the untouchables. This fifth class was 

considered low and hence ineligible to be included as verna. They were considered as outcaste.  

Since Hindu social system was based on stratification, segregation and gradation, members of every 

lower caste group were assumed to have low status and thus marginalized by its superior caste group. 

Since the Shudra, the fourth verna were at the bottom position of hierarchy of Hindu social order and their 

duty was to serve all caste groups superior to it, they suffered extreme marginality. Still these four vernas 

were a part of the social system where the shudras were on the margins but there were many masses who 

were beyond the margins. 

The social reformers attacked inequalities and separatism and stood for equality and cooperation. 

They attack ed the heredity as the basis of distinction and law of karma as which supplied the religio-

philosophic defense of the undemocratic authoritarian caste institution. They called on the people to work 

for the betterment in the real world in which they lived rather than strive for salvation after death. They 

branded the caste system as the powerful obstacles to the growth of national unity and solidarity (Ghurye 

14).  

 

Conversion: renouncing Hinduism and embracing Buddhism 

Ambedkar’s decision to renounce Hinduism and embrace Buddhism was one of the historical 

moments for many masses who were beyond the periphery of the Hindu’s social pyramid of caste system. 

Equally well, it was a shocking thing for numerous intellectuals from Hindu religion. Conversion was a 

revolutionary step which brought unprecedented impact not only in the socio-ecoonomic life of the 

Buddhists but it was a huge setback for Hinduism. Since Ambedkar considered “Hinduism as a root cause 

of the worst kind of inequalities”, and the radical changes in the Hindu social system in the near future 

were far-fetched, he believed conversion as the only solution for life of dignity and self esteem. 

‘He rejected Hinduism because he thought that its rigid hierarchies were co-substantial to this 

religion, whereas equality was inherent in Buddhism’ (Jeffrelot, Which Ambedkar). That’s why, for him, 

“Remaining in the Hindu religion will bring no kind of progress to anyone. Progress can come only in the 

Buddhist religion.” Ambedkar’s social philosophy was enshrined in three words: liberty, equality and 

fraternity. Hinduism was based on caste system, a system of discrimination among human beings. 

Hinduism for him was “a threat to freedom”, having no place to equality for all human beings and no 
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liberty to the shudras, the fourth varna in the four- fold social structure.  There were two major reasons to 

embrace Buddhism. First, it was a religion originated in Indian soil and secondly it was based on equality, 

liberty and fraternity and met his core values of rationalism, morality and justice. 

 

Constitutional Provisions and making of modern India 

The process of constructing a nation’s unity is known as nation building. It begins after the country 

has gained independence. Nation building begins only after a country achieves absolute freedom. India’s 

process of nation building started on 15 Aug, 1947, the day of its independence but this process was 

initiated and regulated by the policies and principles enshrined in the constitution. Before achieving 

freedom, India was very poor country. In 2022, India has become one of the top five economies of the 

world. It has developed in all arena—social, economic, political, cultural and educational. 

This fabulous development of India in the past 75 years is the absolute result of the policies and 

principles enshrined in the constitution. Pakistan which attained freedom a day before couldn’t reach the 

success and height that India has done so. It is owing to the constitutional provisions and its smooth 

execution.  

i.) Provision for Abolition of untouchability 

Ambedkar was aware of the pain and suffering which the marginalized untouchables, he introduced many 

protective measures in the constitution in order to enable the marginalized classes and castes to live a safe, 

secure and honorable life based on equality and dignity. He specially introduced the article 17 in order to 

abolish the practice of untouchability. It states: ‘“Untouchability” is abolished and its practice in any form is 

forbidden. The enforcement of any disability arising out of “Untouchability” shall be an offence punishable in 

accordance with law’ (qtd. in Jodhka 128).   

ii.) Equality before law 

Because of hierarchical gradation, Ambedkar firmly believed that the entire Hindu social system of 

Chaturvarna was based on inequality and disparity. Hence, it was imperative to establish equality through 

constitutional provisions. Owing to this, article 14 stating ‘equality before law or equal protection of the laws’ 

puts an end to the notion of being higher or lower by caste. Now all are equal before law. Article 15 prohibits 

the state from making discrimination on the ground of religion, race, caste, sex or place of birth. 

iii.) Reservations for backward class 

Article 16 provides equal opportunity to all people for employment and appointment on any post under the 

states. The clause 4 of article 16 provides that the state can reserve appointments or posts in state services for 

any backward class, which in the opinion of the state, does not have sufficient representation. Later clause 4 

(a) was added in this article in 1995 vide amendment in 1995. This amendment restored reservation for the 

promotion of the SCs and STs by inserting clause 4 (a) which mentions that ‘nothing in this article shall 

prevent the state from any provision for reservation in matters of promotion to any class or classes of posts in 

the services under the states in favor of the SCs and STs which in the opinion of the state, are not adequately 

represented in the services under the state.’  

iv.) Protection of Dalits against violence 

The cumulative effect of article 14, 15 and 17 was that the marginalized masses received lawfully 

acknowledged status of citizens of India. ‘However, given that Indian society was based on hierarchical  

values of caste, the exercise of citizenship rights by Dalits often generated social tension leading to attacks on 

Dalits by the so called upper caste’ (Jodhka 129). Hence Government of India had to enact other legislations 

to protect Dalits from violence of different kinds. The Untouchability Offence Act was passed in 1955 and it 

was followed by the protection of Civil Rights Act in 1976 and Scheduled Caste and Scheduled Tribes 

Prevention of Atrocities Act in 1989. 

Apart from these measures, article 338 of constitution has enabled Indian government to appoint a 

commissioner for SCs and STs in order to investigate all matters relating to the SCs and STs in various states 

and report directly to the President of India about the working of these safeguards. Later in 1978, Government 

of India decided to set up a multi-member commission called as National Commission for Scheduled Castes 

and Scheduled Tribes. 
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v.) Reservation of seats in house of parliament 

The constitution also provides reservation of seats for the backward sections in the Lok Sabha (Article 330) 

and in the Vidhan Sabhas (Article334). Out of 545 seats in the Lok Sabha and 106 seats are reserved for the 

weaker sections. In pursuance of Article 332, reservation of seats for SCs and STs in the state Vidhan Sabhas 

(legislative assemblies) is provided’ (Joganand 315). Article 23 of the constitution prohibits traffic in human 

beings and beggar and other similar forms of forced labour and provides that any contravention of this 

provision shall be an offence punishable in accordance with law. Although article 23 does not specifically 

mention SCs and STs but since a majority of bonded laborers are member of SC/ST communities, this article 

has a special significance for these communities. In pursuance of this article, parliaments have enacted the 

Bonded Labor System (Abolition) Act, 1976. 

vi.) Educational safeguards through quota system 

The provision of quota system—reservation of seats in government run educational institutions and for 

employment in government or state sector jobs—was the most significant enabling measure to bring the 

deprived masses into mainstream society. Now some posts are reserved for backward classes in various 

government departments both at the central as well as state level vide article 16, 320, 335. These reservations 

have been offered according to the percentage of backward classes in the total population (Joganand 317). 

Besides above safeguards, enumerous schemes have been launched by the government from time to time. For 

example Intergrated Rural Development Programme (IRDP), National Rural Employment Programme 

(NREP), Training of Rural Youth for Self-Employment (TRYSEM), Jawahar Rojgar Yojna, Tribal 

Development Programmes, Special Componant Plan and the Scheduled Caste Development Carporation 

(Joganand 318). 

 

Article 46 needs a special reference since it is a comprehensive article that ensures justice against all 

forms of exploitation of SCs and STs.  

The constitutional provisions mentioned above not only strengthened the marginalized classes but 

helped build a society based on equality by offering opportunities to all sections of the society irrespective 

of his caste, creed, color or religion. 

 

Conclusion 

Though many persons and numerous factors are pivotal to the making of modern India in the post 

independent period, Ambedkar’s vision in the constitution is largely responsible for the progression. His 

ideolo gy of a just and ideal society based on equality, liberty and fraternity is rooted in Buddhist 

philosophy. Buddhism, which became driving force, is reflected in the constituition while framing the 

policies to ensure equality and justice to the suppressed masses in India and it contributes largely to the 

building of modern Indian society devoid of discrimination on the basis of caste, creed, religion or race.  

Consideration of all people equal before the law and provision of equal opportunities to all which is 

enshrined under article 14 was accepted principle in Buddhism. Buddhism does not propose nor accept 

discrimination among the human being on any pretext. 
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Introduction 

A word Mudra in Sanskrit is called Seal, Mark or Gesture; it also means as symbolic gesture in 

Buddhism, Jainism & Hinduism. It involves body posture with hand gesture and finger position touched 

together to attain a particular state for resolving a purpose for physical, Mental & Spiritual benefit. In 

India this mudra involves in Indian dance forms and yogic mudras in various forms & overlaps with its 

meaning and purpose. In addition, many of the Buddhist Mudra’s are used around the world and have 

developed different local forms elsewhere. There are many forms develop in hatha yoga in conjunction 

with the pranayama which involves breathing moments in a posture followed with particular Mudra. 

Mulbandh, mahamudra, vajrolimudra and later on many of the yogic Mudra’s which taken forms are some 

examples of diversity of Mudra’s. (Wikipaedia, 2022)1 In Buddha’s sculpture we can find attaining 

various Mudra’s in a particular body position. It is said that the composition of Mudra is based on certain 

moments of the fingers which is a sign of gestural communication, it is to unite the mind, body and soul 

together for external expression to inner resolve suggesting that such nonverbal communication are more 

powerful than spoken words. Mudras are thus gestures which symbolize divine manifestation. They are 

also used by monks in their spiritual exercises of ritual meditation and concentration, and are believed to 

generate forces that invoke the deity. We may find that these external mudras are meant for operating 

some purpose without any verbal communication, it is a magical art of symbolical gestures through which 

the invisible forces may operate on the earthly sphere. (Kumar, 2001)2 Another interesting idea appear for 

existence of Mudra is human body is made up of five elements that is Agni (Fire), Vayu (Air), Akash 

(Space), Pruthvi (Earth) & Jal (Water). Each one of it balance the healthy cycle of the body if it is in a 

balance form and if there is any imbalance in any element may affect on health and leads to illness. When 

specific mudras are performed, any imbalance in the above stated five elements is restored and the person 

recovers. We can understand each finger represent which element through image mentioned below. 

(Sunitha S, January 2021) 

Buddha Mudra’s and Yoga Mudra’s  

There are so many Mudras can be found in review of Mudra’s but there is significant 

difference between each Mudra and it is performed for significant purpose & its different 

meaning, we can find some of these mudras and its meaning in further section. 

 

 

 

 

 

 

 

 Picture representing the five elements of fingers 
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The five Mudra’s of Buddha 

After studied many references regarding Buddha Mudra’s, it has retained only five of them for the 

representations of the Buddha. Images of the Buddha which exhibit mudras other than these are extremely 

rare. The significance of these mudras can be gauged from the fact that each of the five transcendental 

(Dhyani) Buddhas is assigned one of these mudras, and they are invariably depicted in visual arts with this 

particular mudra only. (Kumar, 2001) 

These five mudras are: 

1. Dharmachakra Mudra 

Dharmachakra Meaning in Sanskrit is Wheel of Dharma, it was symbolized when Buddha preached 

his first sermon after his enlightenment in the deer park at Sarnath, it denotes the setting into motion of the 

wheel of the teaching of the Dhamma. In this Mudra the Thumb and index fingers of both hands touch at 

their tips to form a circle which represents the wheel of Dharma or in 

metaphysical terms, the union of method and wisdom. The three extended 

fingers of right hand represent the three vehicles of Buddha’s teaching 

that is Hearers (Middle Finger), Solitary realizers (Ring Finger) and 

Mahayana or great vehicle (Little Finger). The three extended fingers of 

the Buddha represent the three jewels of Budhhism that is Buddha, 

Dhamma & Sangha(Anonymous, 2021).3Significantly, in this mudra, the 

hands are held in front of the heart, symbolizing that these teachings are 

straight from the Buddha's heart. 

 (Kumar, 2001) 

 

 

2. Bhumisparsh Mudra 

Word Bhumisparsh refers to ‘Touching the Earth’ it is also known as earth witness mudra. 

This Mudra performed with five fingers of right hand extended to touch with ground. The right 

hand, placed upon the right knee in earth-pressing mudra, and complemented by the left hand-

which is held flat in the lap in the dhyana mudra of 

meditation (Anonymous, 2021). The right hand, placed 

upon the right knee in earth-pressing mudra, and 

complemented by the left hand-which is held flat in the 

lap in the dhyana mudra of meditation, symbolizes the 

union of method and wisdom, samasara and nirvana, 

and also the realizations of the conventional and 

ultimate truths. The second Dhyani Buddha Akshobhya 

is depicted in this mudra. He is believed to transform 

the delusion of anger into mirror-like wisdom. (Kumar, 

2001).  

 

 

Picture representing 

Finger position during 

Dhramachakra Mudra 

(Nagendra, 2016) 

Picture representing Finger 

position during Bhumisparsh 

Mudra (Anonymous, Mudras: 

Symbolic Hand Gestures) 



Special Issue Theme  

Buddhism in Contemporary Times : Relevance of Justice, Liberty, Equality & Fraternity  

 

3rd Oct. 

2022 

 
 

   Aayushi International Interdisciplinary Research Journal (ISSN 2349-638x) (Special Issue –114) 
  Impact Factor  7.331        Peer Reviewed Journal        www.aiirjournal.com                      

 

30 

 

3. Varada Mudra 

This Mudra is performed to accomplishment of the wish to devote oneself to human salvation 

& it symbolizes for charity, compassion, and boon-granting. This Mudra made with the left hand, 

and can be made with the arm hanging naturally at the side of the body, the palm of the open 

hand facing forward, and the fingers extended. The five extended fingers symbolizesGenerosity, 

Morality, Patience, Effort, Meditative concentration. This mudra is rarely used alone, but usually 

in combination with another made with the right 

hand, often the Abhaya mudra (described below). 

This combination of Abhaya and Varada mudras 

is called SeganSemui-in or YoganSemui-in in 

Japan. The third Dhyani Buddha 

Ratnasambhavadsplayes this Mudra, the delusion 

of pride becomes the wisdom of sameness under 

his guidance.Thevarada Mudra referes to the key 

to this transformation (Kumar, 2001). 

 

 

 

 

 

 
4. Dhyana Mudra 

The Dhyana mudra is the mudra of meditation, of concentration on the Good law, and of the 

attainment of spiritual perfection. This Mudra can be made with one or two 

hands. with a single hand the left one is placed in the lap, while the right 

may be engaged elsewhere (in such cases symbolizes the female left-hand 

principle of wisdom) and on open left palm ritual objects i.e., texts, alms 

bowls symbolizing renunciation can be placed. While making this Mudra 

with both hands, the hands are generally held at the level of the stomach or 

on the thighs. The right hand is placed above the left, with the palms facing 

upwards, and the fingers extended. In some cases, the thumbs of the two 

hands may touch at the tips, thus forming a mystic triangle (represents three 

jewels of Buddhism-Buddha himself, the Good Law, and the Sangha). 

This Mudra is Introduced by fourth Dhyani Buddha Amitabha, by 

meditating on him, the delusion of attachment becomes the wisdom of 

discernment. It is said by performing this Mudra helps mortals achieve this transformation. (Anonymous, 

iasgyam.in, 2021) 

 

 

 

5. Abhaya Mudra 

The word Abhaya in sanksrit means Feralessness it is a gesture of fearlessness represents protection, 

peace, benevolence, and the dispelling of fear. It is made with the hand raised till shoulder height, arm 

slightly bent chest height and the palm facing outward, finger uprights and joined and the left hand hangs 

down side of the body.The Abhaya mudra is displayed by the fifth Dhyani Buddha, Amoghasiddhi. By 

Picture representing Finger position during 

Varada Mudra (Anonymous, The Hand 

Mudras) 

Picture representing Finger 

position during Dhyana 

Mudra (Anonymous, The 

Hand Mudras) 
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meditating on him, the delusion of jealousy is transformed into the wisdom of accomplishment. 

(Anonymous, iasgyam.in, 2021) 

 

 

 

 

 

 

 

 

 

 

 

These Mudras was introduced, innovated & performed by the Buddha to the world and many of 

the Mudras of modern world hence influenced by the Buddha Mudras. Every Mudra assumed with body 

posture reveals an impact on body and the vibrations generated from it sent to the atmosphere for its 

impressions such an arrangement can be seen in yoga of Mudra. Mudras make effective impressions by 

performing through any art, dance or the form of modern exercises and it meant to be benefitted for the 

human life. 
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The story and history of Buddhism, followed nowadays by more than five hundred million persons 

all over the world, starts about 2500 years ago, in India. Nowadays, Buddhism is understood rather as a 

non-religion, a lifephilosophy, intellectual in nature but easy to follow, considered to not be limited by 

time, space, race, culture. 

Researchers still hesitate to give precise details regarding Gautama Buddha’s life, yet it is generally 

accepted that he lived, spread his knowledge and founded a monastic order during the reign of Bimbisara, 

ruler of the Magadhan Empire (VI-V C. B.C.E.) (Rawlinson, 1950, Muller, 2001). The Buddha, “The 

Enlightened One”, is also called Śākyamuni, “The Sage of the Śākya people”, born into the Gautama clan, 

Siddhārtha being his name before he left home to embrace a religious life. The founder of what is today 

called Buddhism, from his first discourse, at the Deer-park near Benares, spoke in a simple manner about 

the principles to be followed when adhering “the Noble Eightfold Path”, and “the Four Noble Truths” (see 

for example Rhys Davis, 1894), addressed to every sentient being. A huge body of canonical scriptures 

defines Buddhism since its early times, the first ones being preserved and transmitted in the form of 

Tripiṭaka, meaning “The Three Baskets”, in the Pāli language, which included the Vinaya, Sutta and 

Abhidamma (see Nakamura, 1987, 1999). Siddhārtha Gautama is credited to have brought a message of 

compassion, morality and equality, as he revolted against the oppressive social laws and condemned the 

caste system, being considered a strong opponent of the Indian caste, and an upholder of equality among 

people in society (Ambedkar, 1957).  

Buddhism flourished and spread in India for about one millennium, a period time that is seen as a 

time when “the great thinkers, great mystics, great sages […], by their uncommon intellect, and supreme 

wisdom made a great impression upon the thought of people; the sculptors and artists and Buddhism 

hewed great cave temples and stupas which are to this day among the great achievement of humankind” 

(Sankrityayan, 1973: 328-349 apud Ahir, 2013: ix). In its long history, Buddhism became the national 

religion of India during King Aśoka, reaching its zenith during the reign of Harsavardhana (606-647 C.E.), 

the last “Buddhist Emperor”. Different researchers have defined the historical phases of the evolution of 

Buddhism in India as: consolidation, systematic propagation, becoming a popular religion, struggling and 

maintaining, massacre and regression, followed by a period of apparently disappearance (see Naik, 2006). 

A renaissance and revival of Buddhism is agreed to have started in India as early as 1891, with the 

intention of restoring the sacred Buddhist shrines, as well as with the discovery of numerous relics on the 

Indian territory, or the return of the relics kept abroad. After 1947, “the Buddhist revival movement came 

to be associated with nationalism and ancient Indian culture” (ibid: 9). In 1956, to mark 2500 years of 

Buddhist Era commenced on the day of the Mahaparinirvana celebrated worldwide, in India a Buddha 

Jayanti Celebrations Committee has been appointed; the same year, Dr. B. R. Ambedkar adhered to 

Buddhism, along with half a million followers. While a significant increase in the Buddhist population in 

India took place since then, Buddhism in India is still far from having the power of a living religion (Ahir, 

2011: 201). Starting with 1950, India Archeological Survey also started systematic archeological works 

and restoration of Buddhist heritage, the Buddhist sites being nowadays among the most important travel 

and tourism destinations, nationally and internationally. India is now represented as “The Land of 

Buddha”, in the Ministry of Tourism promotion campaigns. 

In the context of all Indian religions, Buddhism occupies a unique place, firstly for addressing and 

accepting people of all strata of society, but also populations like the Indo-Greeks and Indo-Scythians, 

who settled in India at the time, and secondly, for its propagation in countries from like Ceylon, Burma, 
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Tibet, Nepal, Sri Lanka, China, etc. Thus, it has conquered in time, due to its simple and clear teachings 

equally addressed to everybody, a great part of Asia. Along with the spread of the religion, there were 

introduced in those countries the Buddhist art and architecture, language and literature and above all, 

translations of the Buddhist scriptures, and the subsidiary literature in the languages of the countries where 

the religion made its home (Rama, 1999: 77). With the propagation of Buddhism, and its becoming a pan-

Asian institution (Jackson, Makransky, 2013: 5), “the words of Buddhist theologists were preserved, 

transported from country to country, and translated from one language to another. They became in this 

way a kind of currency within élite circles in the Buddhist world” (id: 6). As Richard Gombrich argues, 

Buddhism, wherever practiced in Asia, although seen sometimes as synchretic, it is rather defined as 

accretive, meaning it can coexist with other religious systems (in the case of Theravada Buddhism, see 

Gombrich, 1971, 2009: 49); this being in agreement with L. Dumont who wrote that in early India 

Buddhism was “an individual religion based upon choice […] added to the religion of the group” 

(Dumont, 1960: 46). 

Undoubtedly the most prominent figure of Buddhism in the contemporary world is His Holiness the 

14th Dalai Lama of Tibet, Tenzin Gyatso, who received a Nobel Prize in 1989, for His message of peace. 

Following the China invasion of Tibet, in 1959 the Dalai Lama had to search political asylum in India. 

Despite the difficult conditions that Tibet is passing through, the country never stopped struggling to keep 

alive its religious and cultural identity, defined as “Tibetan Buddhism”. His Holiness the Dalai Lama of 

Tibet made Dharamsala, in Himachal Pradesh, India, an important center of Tibetan culture and Buddhism 

knowledge. His presence, along with more than one million Tibetans who received Indian asylum, helped 

at creating awareness and reviving the Buddhist tradition in its country of birth. His books helped to make 

the Buddhist vision and knowledge known throughout the world. 

Despite the long history of Buddhism, Buddhist Studies are considered still a young academic 

discipline, seen rather as a heterogeneous field of study, drawing on classically accepted disciplines, such 

as philology, history, archeology, philosophy, etc. It is thus multidisciplinary, due first of all to its object 

of study and to the international composition of the scholars engaged in this field of research (Ruegg, 

1962, 1992; Foulk, 1993). J. W. DeJong, in 1974, was making a history of Buddhist Studies in Europe and 

U.S.A. (DeJong, 1974: 55-106). Before him, Ernst Windisch (Strassbourg, 1917, Berlin, 1920, Leipzig, 

1921), Henri de Lubac (Paris, 1952), G.R. Welbon (Chicago, 1968) tried to systematize the history of such 

studies. J. W. DeJong defines the “early period” of Buddhism being made known in Europe as early as in 

Megasthenes’ work, following Clement of Alexandria (200 C.E.) and Hieronymus (± 347 – 419 C.E.) who 

mentions the birth of Buddha (cf. Dihle, Dihle, 1964, 1965; Foucher, 1949). However, the Western world 

became aware of Buddhism with Marco Polo’s thirteenth century account on Buddhism in his Description 

of the World (Divisament dou Monde). Only starting with the 19th Century, the Indian sources on 

Buddhism in Sanskrit and Pāli were studied. There are to mention the pioneering researches of Eugène 

Burnouf (Burnouf and Lassen, 1826), who remarks Simon de la La Loubère as the first to mention Pāli 

(Windisch, 1917, 1920, 1921: 125; Lubac, 1952: 99) and also who stressed the fact that Indian Buddhism 

had to be studied on the basis of Sanskrit texts from Nepal and the Pāli texts from Ceylon (Introduction a 

l’histoire du Bouddhisme indien, Paris, 1844). There are to mention the works of Isaak Jakob Schmidt 

(1832, 1837), Alexander Csoma de Körös (1836-1839), Philippe Édouard Foucault (1847-1848), etc. 

Starting with 1800, the knowledge of Buddhism in the West increased, yet 1877 marks a turning point in 

Buddhist studies: many Pāli texts are edited, as well as Buddhist Sanskrit texts. In 1881 Max Müller 

published the Sanskrit text of the Vajracchedikā, one of the most important texts of Mahāyāna Buddhism; 

in 1882-1897 Émile Senart published the Mahāvastu, having the merit to explain the myth of Buddha as a 

product of India and its religious concepts, based upon Vedic and Brahmanical literature. There are to 

mention Kern, Senart, La Vallée Poussin, Hermann Beckh, who stressed the importance of yoga in 

Buddhism. The publications, as well as the archeological discoveries, helped a new generation of scholars 
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to enlarge the perspective on Buddhism studies: Serge d’Oldenberg, Sylvain Levi, Th. Stcherbatsky, F. W. 

Thomas, Louis de La Vallée Poussin, followed by their disciples and students (DeJong, 1974). 

This special issue of the International Review of Social Research addressed scholars from a wide range of 

disciplines connected to Buddhist academic research and Buddhism. The articles we selected cover an 

extended spectrum of research topics, including Buddhist history and histories, Buddhism in India and 

Asia, Buddhism and archaeology, Buddhist rituals and practices, Buddhism cultural origins and cultural 

transformations, Buddhism, identity and social change, Buddhist heritage, Buddhist sites and tourism. We 

welcomed articles on classical textual analysis, Buddhist doctrine, archaeology, as well as analyzing 

contemporary Buddhist communities. The volume’s guest editors are interested in enhancing the advances 

and research results in the field of Buddhist studies and Buddhism, worldwide. Acknowledging the 

interdisciplinary and international nature, inherent to the contemporary Buddhist studies, we intended to 

facilitate the exchanges of ideas between different disciplines such as sociology, anthropology, social and 

cultural anthropology, ethnology, history, archeology, art history, religious studies, literary, textual and 

philological studies etc. We considered also the observations of José Ignacio Cabezón, for an emphasis on 

cultural contextualization (see Nash et. al., 1966), as well as on cross-cultural analysis or feminist studies 

(see also Gross, 1993, Klein, 1995), or to a critique of colonialism, neocolonialism (Cabezón, 1995: 264). 

In the 19th and 20th centuries, Buddhism and its institutions went through major changes, “if Asian 

Buddhist theology prior to modern era was confined primarily to the monasteries, today it has become 

decentralized, issuing not only from the wats and vihāras, but also from university departments and lay 

oriented practice centers” (Jackson, Makransky, 2000: 7). Modern Buddhism developed from an 

exclusively Asian tradition to a global one, as since the nineteenth century more and more “Westerners” 

started to study its doctrines and to live its practices, arriving to have a word to say in the evolution and 

definition of contemporary Buddhism (ibid: 8). Nowadays, as Ralph Flores critically points out, Buddhism 

has been “sucked into a whirlpool of global economics, New Age therapies, and neo-Buddhism. This 

situation is manifested in glossy magazines and newsletters supported by advertisements for meditational 

supplies” (Flores, 2008: 2), alongside with other Asian traditions, like yoga. What would be the use of 

understanding the Buddhist tradition, for Europe and Europeans? The answers are yet to be found. Seeing 

from the East to the West, as Lokesh Chandra writes, “The European perceptions of eurocentrism and the 

general theory of civilizations are both structuring of a mind that has seen phenomenal advances during 

the last millennium. The Western mind is seeking room to move meaningfully in a pluralistic universe, 

while it is rooted in the meaning and being of its own thinking and understanding. It does not seek either a 

revaluation or a trans-valuation of its bodhicitta (bodaishin) in the rich structures of consciousness of 

Buddhism, Hinduism, Taoism, Confucianism or Shintoism. […] We have to discover freedom to 

acknowledge variousness. […] So concepts like “cultural commonality” and “universalism” are 

counterproductive rather than creative. Buddhism has accepted and respected differences, the beauty of 

many forms, the eternality of various values” (Chandra, 2003: xxvii). 

The research paper authored by Anand Singh, entitled Female Donors at Sārnāth: Issues of Gender, 

Endowments, and Autonomy, acknowledges women participation in early Buddhism religious rituals in 

connection to their social autonomy. The research points out that, since Early Buddhism, women 

participated in numerous religious activities and their names have been found in various donative records. 

The author argues that the impact of Buddhism on women’s autonomy in the early India is still under 

debate, although Buddhism might be seen as a source of transformation of gender relations. 

In the West (Europe and U.S.A.), Buddhism is seen more like a philosophy, an intellectual 

reflection, as separated from theology during the early modern times; yet, as some researchers note, 

“theology probably is at work even when it appears to be absent.” (Jackson, Mackenzie, 2013: 2). The 

article authored by Nguyen Quy Hoang, investigates the doctrine of anattā (Not-self) and other related 

doctrines from Early Buddhism. As Lokhande explained, “the basic tenets of Buddhism rely on the 

concept of Tilakkana Anicca (Impermance), Dukkha (Suffering) and anatta (Substancelessness)” 
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(Lokhande, 2003: 151-157). The author analyzes Early Buddhism doctrinal texts that define self as the 

combination of five aggregates (skandhas), to emphasize that the perspective on anattā as ‘No-self’ is not 

accurate. 

The author of the next article, Chow Chandra Mantche, proposes an analysis of the Theravada 

Buddhism in NorthEast India. The research emphasizes that five states in North-East India are important 

as Buddhism sites: Assam, Arunachal Pradesh, Sikkim, Mizoram and Tripura, many ethnic communities 

professing Theravada form of Buddhism being Khamtis, Phakeys, Khamyangs, Turungs, Aitons, 

Singphos, Tikhak Tangsas, Chakmas, Moghs, Boruahs. The case study focuses on the Tai-Khamtis, the 

largest Theravada Buddhist community of Arunachal Pradesh and Assam, showing that Buddhism is a 

living part of this community life and culture. By studying the Theravada Buddhist practices of the Tai-

Khamtis, who are following the Burmese (Myanmarees) church, but also of indigenous origin, the author 

gives light to the relationship between India and the other South-East Asias countries. 

Based on his lifelong archeological investigations, Sunil Kumar Patnaik makes a presentation of 

The Buddhist Monuments in South-Eastern India: A Study of Forms and Patronage, with a focus on the 

Buddhist heritage of the State of Odisha. Different Buddhist monuments have been discovered, built from 

the third century BCE to the sixthseventh century CE. The author argues that the Buddhist remains 

discovered through archaeological investigations help to reconstruct the past of the region and of India 

(Chakrabarti, 2006: 315). Buddhist establishments have been built in the post-Asokan period in this 

region, particularly at Lalitgiri, Langudi, Radhanagar, Dhauli, Jaugarh and Aragarh. The paper emphasizes 

that from the earliest period of Indian historical setting, Buddhist monuments played a major role for 

growth of religion, trade, art and architecture in the Indian Sub-continent. 

The next article, authored by Umakanta Mishra, studies the sacred landscape in the Buddhist site of 

Udayagiri, Odisha, with a focus on Stūpa as śarīra dhātū to stūpa as dharma-dhātū and maṇḍala. The study 

explores the religious practices (stūpa worship) and their changes mainly on the Udayagiri site, but also at 

Lalitgiri, both found in Odisha. The evolution of stūpas in the Buddhist sites of Lalitagiri and Udayagiri, 

first as containing corporal relic in 2nd century BC, followed by dharma relic and Bodhimaṇda (Buddha 

image) in the 5th century CE onwards; from 7th century CE various dhāraṇī s were inserted inside stūpas 

and were inscribed on images; in the final phase maṇḍala stūpas emerged. Nevertheless the changes, these 

areas remained an area of spiritual attraction throughout all the analyzed historical period, as the author 

concludes. 

N. James proposes an Interpretation for Odisha’s ‘Buddhist Diamond’, with a focus on cultural 

heritage tourism in India. Although promoted as touristic attractions, the archaeological sites of four early 

Buddhist monasteries, are not properly preserved and effectively interpreted for the visitors proper 

reception. A critical view is exposed through the case study of visitor management and interpretation at 

Lalitagiri. While the measures for preservation there are deemed as good, as it cannot be assumed that 

visitors have the background to understand the original contexts of the displays, there is an urgent 

necessity for improving the quality of the information offered as interpretation. 

Borobudur is the largest Buddhist temple in the world, built in the 9th-century, in Central Java, 

Indonesia, and a UNESCO World Heritage site. The paper written by Budi Hermawan, Ubud Salim, 

Fatchur Rohman and Mintarti Rahayu discusses the issues for Making Borobudur a Buddhist Religious 

Tourist Destination: an Effort to Preserve Buddhist Temples in Indonesia. While the Borobudur temple 

has been designated as an excellent destination by the government, in an effort to increase foreign 

exchange, thus increasing the number of visitors, at the same time it also increased the threat to the 

sustainability of the site. The research intends to provide alternative solutions for the management of 

Borobudur temple that pay attention to its sustainability, as well as to its not only heritage tourism 

characteristic, but also the spiritual and religious features that defines a Temple. 

Balaram Tripathy investigates the Buddhist remains of Boudh district, in Odisha, India, in a 

historical perspective. The author includes in his analysis the literary sources available, as well as colonial 
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times’ records of Buddhism in this area. The archeological evidences in sites like Boudh, Syamsundarpur, 

Pragalpur, are enriched with accounts regarding nowadays traditions of the local communities in the 

region. 
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Abstract :  

Inequality is the is the very crucial and serious issue in the global perspective but more complex in India. It 

has been possible to resolve the problem of inequality in foreign countries but in India due to the class and caste 

system the inequality became strong.By accepting the principles of Buddhism in Contemporary Times Liberty, 

Equality and Fraternity many countries resign to the practice of inequality. In india, social stratification done by 

Brahmins for their personal benefits and they became superior socially, economically and politically. The reason 

behind this is hatred and ill will. dr. Ambedkar surrendered his life to annihilate the caste system and social 

discriminiation. He became the architect of Modern India.  

 

Inequality is the is the very crucial and serious issue in the global perspective but more complex in 

India. It has been possible to resolve the problem of inequality in foreign countries but in India due to the 

class and caste system the inequality became strong.By accepting the principles of Buddhism in 

Contemporary Times Liberty, Equality and Fraternity many countries resign to the practice of inequality. 

In india, social stratification done by Brahmins for their personal benefits and they became superior 

socially, economically and politically. The reason behind this is hatred and ill will. dr. Ambedkar 

surrendered his life to annihilate the caste system and social discriminiation. He became the architect of 

Modern India. Buddhism in contemporary times – Relevance of Justice Liberty Equality & Fraternity. 

2500 years ago Siddharth Gautama, the Buddha, propounded his dhamma is to relieve the mankind 

of its suffering. Buddha’s propounding the ideas of justice, Liberty, equality and fraternity is essentially 

antithetic to these sufferings. Buddhist perspective for solving these problems of the world.Those of 

values of justice, liberty, equality and fraternity which are the founding of values of a just society and 

hence the promotion o of justice. Thus, human developments, welfare, happiness, national and global 

cooperation as well as international peace are very much dependant upon these foundational values. The 

very idea of justice and peace cannot be expected without the establishment and re-organization of the 

society on the values of justice, liberty, equality and fraternity. They are fundamental. 

Modern democracy is based on the principle that all human beings are essentially equal, and that 

each of us has an equal right to life, liberty and happiness. Buddhism too recognizes that human beings are 

entitled to dignity and that all members of the human family have an equal and inalienable right to liberty, 

not just in terms of political freedom, but also at the fundamental level of freedom from fear and want. 

Buddhism  is based on human values,  natural justice, and equality. He liberated the shudras from slavery. 

He taught and practiced equality between genders and treated women as men’s  equals, bestowing on them 

the right to be priests. Both shudras and women were denied this liberty and equality by the chaturvarna 

practices before and during the advent of Buddhism. 

Buddha and Buddhism not only successfully revolted against the institution of caste but also 

provided an alternate way of life culture which is based on justice, equality, liberty and universal 

brotherhood. Social order of inequality has been reversed in the Buddhist social order.BuddhaDhamma 

has in it both hope as well as purpose. Its purpose is to remove Avijja means ignorance of the existence of 

suffering. There is hope in it because it shoes the way to put an end to human suffering.AttaDeepaBhava 

of of human society is the  essence of the whole teaching of Buddha, which means be the light unto 

yourself.One’s action is responsible for everything. Dr. Ambedkar piloted the constitution of India and 

therin enshrined the principles of justice, liberty, equality, fraternity and secularism. The very source of 
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these principles for Dr. Ambedkar was the Dhamma of Buddha. Buddha Dhamma has been interpreted by 

dr. Ambedkar in his true perspective as original and not reinterpreted. “Buddhism  in contemporary times: 

Relevance of Justice, Liberty, Equality and Fraternity” to bring together the scholars in contributing to the 

Relevance of Buddhism in promoting the same. 

Once Dr. Ambedkar said that he has not derived the principles, liberty, equality, fraternity and 

justice from French revolution but he derives these principles from his master, Buddha. Same principles 

are echoing in the constitution and could be read directly, in the preamble of the constitution. Still there 

has been poor attempt to give credit to Buddhism for its philosophical contribution. Buddhist philosophy 

is the best- suited discourse by which social conscience can be cultivated.  

Buddhism on Constitution of  India, Dr. B. R. Ambedkar’s  contribution for the same and how 

Buddhism can help to fulfill aims and objectives of constitution, as an social agency .Buddhism has 

something to offer and is relevant in all times, not just our own time.This is an important aspect of 

Buddhism in modern society. We need to bring the Buddha’s teachings on loving-kindness into our 

workplace, into our family, even into the grocery store and the gym.When we do, automatically we will 

have a positive influence on the people around us. After independence it is duty bound to the Government 

to abolish the inequality but the policies of the government are not favourable to S.C., S.T., and OBC as 

they are the lower castes. The inequality  in society and importance of Buddhism to solve the problem of  

enequality.  

Buddhism in contemporary times – Relevance of Justice Liberty Equality & Fraternity.2500 years 

ago Siddharth Gautama, the Buddha, propounded his dhamma is to relieve the mankind of its suffering. 

Buddha’s propounding the ideas of justice, Liberty, equality and fraternity is essentially antithetic to these 

sufferings. Buddhist perspective for solving these problems of the world.Those of values of justice, 

liberty, equality and fraternity which are the founding of values of a just society and hence the promotion 

o of justice. Thus, human developments, welfare, happiness, national and global cooperation as well as 

international peace are very much dependant upon these foundational values. The very idea of justice and 

peace cannot be expected without the establishment and re-organization of the society on the values of 

justice, liberty, equality and fraternity. They are fundamental. 

Modern democracy is based on the principle that all human beings are essentially equal, and that 

each of us has an equal right to life, liberty and happiness. Buddhism too recognizes that human beings are 

entitled to dignity and that all members of the human family have an equal and inalienable right to liberty, 

not just in terms of political freedom, but also at the fundamental level of freedom from fear and 

want.Buddhism  is based on human values,  natural justice, and equality.He liberated the shudras from 

slavery. He taught and practiced equality between genders and treated women as men’s  equals, bestowing 

on them the right to be priests. Both shudras and women were denied this liberty and equality by the 

chaturvarna practices before and during the advent of Buddhism.Buddha and Buddhism not only 

successfully revolted against the institution of caste but also provided an alternate way of life culture 

which is based on justice, equality, liberty and universal brotherhood. Social order of inequality has been 

reversed in the Buddhist social order. 
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Abstract :-  

The objective of this thesis is to analyze the philosophical implications of Ambedkar’s approach to 

Buddhism. This approach created a new social philosophy based on Buddhist ideas and a political commitment to 

social justice, particularly for the Dalits of India. What was the purpose of this social philosophy? To transform 

Buddhist philosophy? Or rather, to oppose Brahmanism and empower the lower castes? After a twenty-year-long 

study of Indian society and history, and Indian philosophical and religious traditions, Ambedkar came to the 

conclusion that Buddhism could have the power to transform the situation of the Untouchables. Why did he think that 

Buddhism would have this radical transformative impact not only for Dalits, but for Indian society as a whole? 

 

Introduction:- 

 The objective of this thesis is to analyze the philosophical implications of Ambedkar’s approach to 

Buddhism. This approach created a new social philosophy based on Buddhist ideas and a political 

commitment to social justice, particularly for the Dalits of India. What was the purpose of this social 1 

philosophy? To transform Buddhist philosophy? Or rather, to oppose Brahmanism and empower the lower 

castes? Bhimrao Ramji Ambedkar was one of the founding fathers of the Republic of India. He was a 

jurist, economist, politician, and social reformer who dedicated his life to supporting the rights of the 

Untouchables and ending discrimination against them in Indian society. Ambedkar himself was an 

Untouchable, from the Mahar caste. Being an Untouchable is a designation that comes from the Hindu 

caste system that assigns each person into a specific caste from birth. To be an Untouchable is to be 

considered as contaminated from birth. Even today Untouchables, along with other lower castes, face 

violence and discrimination from the higher castes, particularly in access to jobs and education. The 

Constitution of India, one of whose main architects was Ambedkar, takes great steps to guarantee equality 

and fundamental rights for all members of the Indian society: It makes untouchability illegal, and it 

prohibits discrimination on the basis of caste. However, this social discrimination still exists, because it is 

an intrinsic part of the Hindu caste system and has been part of Indian society for thousands of years. One 

of Ambedkar’s objectives was to bring this situation to an end and he worked throughout his life to make 

that possible. Even today we see how relevant and alive his message is. Thousands of people in India hold 

Ambedkar’s image as a symbol of freedom and equality, against the violence and oppression against lower 

castes that successive governments have failed to eradicate. Ambedkar became the leader of a movement 

for the liberation of the Untouchables and worked for a transformation of Indian society. He wondered, 

however, if this deep transformation would really be possible within the Hindu social system Would 

Hinduism support the end of the discrimination suffered by Dalits for thousands of years under their caste 

system? After a twenty-year-long study of Indian society and history, and Indian philosophical and 

religious traditions, Ambedkar came to the conclusion that Buddhism could have the power to transform 

the situation of the Untouchables. Why did he think that Buddhism would have this radical transformative 

impact not only for Dalits, but for Indian society as a whole? In 1956, in what became a historical event, 

he led a movement of conversion of more than five hundred thousand Untouchables from Hinduism to 

Buddhism. Ambekdar saw Buddhism as a way and as a tool to empower the lower castes of India. But 

what type of Buddhism did he envision? In 1956, in that historical event, Ambedkar founded what he 

called Navayana Buddhism. He used the word Navayana to refer to the birth of a new school. Nava means 
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“new,” Yana means “vehicle”. Was he indeed creating a new yana, or new vehicle? What type of Buddhist 

school was this? What innovations did he introduce? Is the result still Buddhism, given Ambedkar's 

radical vision? This thesis aims to address these questions. Navayana Buddhism transforms some of the 

main elements usually attributed to Buddhism, such as the theory of Karma and the goal of Nirvana. A 

first approach may suggest that Ambedkar did this in order to question Buddhist philosophy, however, a 

further analysis could bring a different conclusion. Through this thesis we will explore how Ambedkar 

elaborated his new approach in order to oppose Brahmanic philosophy and the social structures it creates. 

It may seem that Navayana Buddhism was created to transform Buddhist philosophy and, we will see, 

Ambedkar certainly transformed many of its core concepts . This thesis research will also try to uncover 

how Ambedkar’s transformation was, in essence, an attempt to question the foundations of this societal 

structure. Ambedkar wanted Navayana Buddhism to be a school for the empowerment of lower castes, 

women, and Untouchables. However, Ambedkar announced Navayana as a Buddhist school, rather than a 

political movement. Although at first look, a Buddhist school and a political movement might seem to be 

two different things, for Ambedkar, both could certainly work together, and Navayana Buddhism was, in a 

way, envisioned to join both as one tool. While for some, Navayana can hardly be considered actual 

Buddhism, for others, it is one of the most important representatives of what today is the Engaged 

Buddhist movement. A deeper exploration of Ambedkar’s philosophy will help to appreciate his aims and 

the nature of his reading of BuddhismThe aim of this thesis is, therefore, to analyze Navayana Buddhism 

as it was founded by Ambedkar, and its main philosophical characteristics and innovations: His 

transformation of the Four Noble Truths; his understanding of the cause of suffering and the three paths to 

end sufferings; the elements of the Navayana Dhamma, with special focus on its social message; and his 

reformulation of the theories of Anatta, Rebirth, Karma, and Nirvana, focussing especially on the theory 

of Karma. I provide a study of the historical context of the creation of Navayana Buddhism and the 

philosophical influences on Ambedkar. Navayana Buddhism is also analyzed in the broader context of 

contemporary Buddhist movements, in particular Engaged Buddhism. Navayana Buddhism is considered 

by some as the starting point of this new form of socially engaged Buddhism, and therefore as one of 

Ambedkar’s important legacies. I also briefly compare Navayana Buddhism with Liberation Theology, an 

example of another contemporary socially engaged form of spirituality. The line of argument presented in 

this thesis is that Navayana Buddhism may be considered a new school of Buddhism. Ambedkar, in a way, 

uses Buddhism to criticize Hindu society and to find an alternative to what he saw as the Hindu social and 

philosophical system, which discriminates against lower castes and excludes them from basic human 

rights. He sees Buddhism as based on compassion and equality, at whose core there is respect for all 

humans. Buddhism, for him, establishes a path for all humanity to reach liberation, and he aimed to create 

a movement that rejected Hinduism and empowered the lower castes in India. In order to do this, he sees 

the need to reformulate certain elements of Buddhist teachings; elements that, for Ambedkar, may have 

been inherited by the Buddhist tradition in a different way than the Buddha originally taught. Some of 

these elements are as central to Buddhism as the Four Noble Truths or Nirvana. In an attempt to bring the 

Buddha’s teachings to its original form, values such us equality and dignity now become central tenets of 

Ambedkar’s approach to Buddhist philosophy. Ambedkar also presents a secular form of Buddhism, in 

line with the scientific discoveries of his time. Navayana philosophy gathers the traditions of the European 

Enlightenment, the North American pragmatism of John Dewey, and certain Western values such as those 

of human rights, critical thinking, and social justice. Navayana Buddhism was greatly influenced by 

traditions both from the East and the West, through Ambedkar’s study of both Indian and Western 

philosophy and his own experience living inIndia, the United States, and England. His philosophy was 

permeated by rationalism and scientific thought, but also influenced by the study of Buddhist scholars 

with a more secular approach. This gives Navayana philosophy its particular shape, a shape that other 

Buddhist movements, mostly in the West, have also adopted in recent decades. 
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Buddhism and Buddhist Schools :- In 1956, B.R. Ambedkar led a mass conversion of thousands of 

Dalits to Buddhism. This conversion was the result of his more than twenty years of study of Indian 

philosophical and religious traditions, as well as other religions such as Christianity, Islam, and Sikhism. 

Ambedkar’s mass conversion not onlymeant the adoption of Buddhism, but also his announcement of a 

new school: Navayana Buddhism. With Navayana Buddhism, Ambedkar wanted to return to the original 

message of the Buddha but, at the same time, he wanted to transform it so that it could also serve to give 

voice to the lower classes in India. But is this a new Buddhist school? Or is it rather a social philosophy of 

transformation which incorporates Buddhist elements? What type of transformations did Ambedkar carry 

out? Transformation means creating something new out of a tradition, and traditions are embedded in their 

own history and evolution. The following is a brief introduction to Buddhism, always considered in the 

context of Ambedkar’s legacy. Ambekdar, like millions of others in India, was born an Untouchable, a 

member of the lower castes, who have suffered violence and discrimination for thousands of years. His 

conversion to Buddhism, which took place near the end of his life, responds to a historical situation 

created by the Hindu caste system. But Ambedkar also, with his conversion, explicitly announced a new 

school, Navayana Buddhism, which opened the doors to a form of Buddhism characterized by social and 

political engagement. This may not be new in Buddhist history; however, following the foundation of 

Navayana, a wave of socially engaged forms of Buddhism spread throughout Asia and around the world, 

most notably in North America, during the second half of the twentieth century. Ambedkar’s legacy 

spearheaded a different understanding of Buddhism that embraced the tradition while responding to the 

issues of its time. This, however, does not close the possibility of understanding Navayana as uniquely a 

social philosophy, rejecting the idea that it actually founded of a new Buddhist school. By exploring some 

of the characteristics of Buddhism, and through an analysis of Navayana Philosophy, we will be better 

equipped to take a stand in regards to whether Navayana is a social philosophy, a new school of 

Buddhism, or both. 

What is Buddhism? :- 

 Buddha is a Sanskrit and Pali word that means “Awakened One” and it is usually understood as a 

person who has awakened fully to the final truth of things, and who has liberated himself from all forms of 

suffering. “Whether Buddhas arise, O monks, or whether Buddhas do not arise, it remains a fact that... all 

[the world’s ] constituents are transitory… that all its constituents are dissatisfactory... that all its 

constituents are lacking a permanent self.” These words of the Buddha reveal the foundations of Buddhist 

2 thought: The understanding of the nature of impermanence, suffering, and no-self. The Buddha’s 

realization of these three ideas sets the beginning of the Buddhist path, a path that leads to a 

transformation, an awakening, an experience that, in Buddhism and other religious traditions, is known as 

Nirvana. Understanding impermanence, suffering, and no-self, is ultimately a lifelong process of learning 

and transformation that involves certain practices which, according to early texts, were begun by the 

Buddha, and today are commonly shared by most Buddhist schools. Becoming a Buddhist is a 

transformative process that varies greatly from country to country, from school to school, and from person 

to person. However, a first common step shared by all is the symbolic act of what is called “taking of 

refuge” in three basic elements. These basic elements, for Buddhists, become like “refuges”, because they 

serve as protection and guide in their learning process. These elements are the Buddha, the Dharma, and 

the Sangha. The Buddha is considered the ultimate spiritual refuge, because, for Buddhists, he is the one 

who has already walked this path and whose example guides them. The Dharma are the Buddha's 

teachings, which describe the Buddhist understanding of reality, a way of life, and ethics, as well as how 

to incorporate these into daily life. The Sangha is the community of those who are on the Buddhist path. 

From a Buddhist perspective, each member of the community is at a different point along the path, and 

every member gives support to everyone else. This support is based on the understanding that they are all 

on the same journey, but they come from different circumstances, social situations, and levels of 

consciousness. 
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No Self and Dependent Arising :- 

The Buddhist concept of no-self is based on the idea of the impermanent nature of reality, 

including human nature. What is usually called self is understood as formed by five constituents, called by 

the Buddha the “Five Aggregates” (skandha, Sanskrit, khandha, Pali). These five aggregates are: the body; 

feelings and the sensations associated with the body; perceptions; mental formations, understood as mental 

states, attitudes, and dispositions ; and lastly, consciousness, understood as mental awareness. 

Karma and Rebirth :- 

Human experience is determined by our attachment to certain things or feelings. These continuous 

patterns determine how people live their lives, how they see the world, and how they relate to other 

people. “Birth,” in the Buddhist tradition, has been understood both as being reborn after a past life, or 

being metaphorically reborn, such as after a life-changing event. Both interpretations accept the influence 

of karma. Karma is a Sanskrit word that means “action” and is usually understood, both in Buddhism and 

Hinduism, as the consequences brought about by a person’s actions. From a Buddhist perspective, it is the 

intentions behind a person’s actions that determine if an action is good or bad and, therefore, what 

consequences this action ultimately brings. “It is will [cetana], O monks, that I call Karma; for having 

willed, one acts through body, speech or mind.” It is human’s conscious character, therefore, that 

determines 7 their good or bad actions, which reflect how a person chooses to live their life. The Buddha 

talked about wholesome (kusala) and unwholesome (akulasa) acts. A wholesome action is one that 

produces positive attitudes and states of mind and body, both for the person who does it and for the ones 

affected. These types of actions ultimately lead to the realization of Nirvana. An unwholesome action is 

one that is harm. 

The Four Noble Truths  

The Five Aggregates, that is, the five impermanent factors of human existence, demonstrate from 

a Buddhist perspective that there is no permanent substantial self. It is the human way of perceiving, 

thinking, and feeling that cause human’s unwholesome patterns and behaviours and ultimately cause 

suffering for oneself and others. Moved by this realization, the Buddha delivers his First Sermon, which is 

considered the first turning of the wheel of the Dharma. This sermon presented what are called the Four 

Noble Truths, which refer to the suffering of the human condition, its cause, the possibility of putting an 

end to this suffering, and the path that leads to its end. This end means the realization of Nirvana. The path 

to Nirvana, from a Buddhist perspective, involves facing the truth about a person’s own life, and about life 

itself. It also involves finding the causes of one’s suffering, healing it, and realizing a truly satisfactory 

life. In the First Sermon, the Buddha talks about what this truly satisfactory life entails and the path to 

realize it. He says: “These two extremes, O monks, are not to be practiced by one who has gone forth from 

the world. What are these two extremes? That one which is joined with the passions, low and vulgar, 

common, ignoble and useless. And also that one which is joined with self-torture and pain, ignoble and 

useless. Avoiding those two extremes, the [Buddha] has gained the knowledge of the Middle Way, which 

gives sight and knowledge, tends to calm, to insight, to Awakening and Nirvana. What, O monks, is the 

Middle Way…? It is the Noble Eightfold Path, namely, Right Understanding, Right Thought, Right 

Speech, Right Action, Right Livelihood, Right Effort, Right Mindfulness, and Right Concentration…”8 

The Buddha called this middle way the “Eightfold Path”, which is the path that leads to a life in Nirvana. 

According to this path, this is a life lived in moral discipline with oneself and others, and which 

incorporates mediation practice, and a deep insight into the nature of one’s life and life in general. 

The Eightfold Path:- 

 For the Buddha, emancipation from suffering is Nirvana. This emancipation happens by the 

attainment of an awakening. This is a kind of awakening that takes places by following what is called 

theEightfold Path. The Eightfold Path consists of a series of steps that one should follow in order to reach 

the long-lasting happiness brought about by the attainment of Nirvana. These steps should not be taken as 

a dogma, but rather experienced in a person’s life. The eight steps in this path are usually arranged in three 
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categories: the first two steps, Right Understanding and Right Thought, refer to the idea of “Proper View”. 

These refer to the way of thinking one should develop in the process of awakening. The steps of Right 

Speech, Right Action, and Right Livelihood would fall under the category of “Proper Conduct” and they 

refer to the kinds of living conducive to the Buddhist understanding of Nirvana. The steps of Right Effort, 

Right Mindfulness, and Right Concentration are understood as “Proper Practice”. They refer to practices 

that develop the view and the conduct conducive to an awakened life. 

Nirvana:- 

 “Whatever… is the cessation of greed, hatred and delusion, this is called Nirvana” According to 

12 this passage, for the Buddha, Nirvana is a kind of freedom that is achieved when the causes of dukkha 

are eliminated. In this way, Nirvana means the elimination of the unwholesome attitudes that lead to the 

13 Three Roots of Evil so that wholesome attitudes can flourish. Both the elimination of greed, hatred, and 

delusion, along with the cultivation of compassion, loving kindness, joy, and equanimity, are then 

necessary for Nirvana to be realized. The cultivation of these wholesome attitudes is often called the Four 

Divine Abodes, which refer to the way a person relates to others. Along with these, a person who lives in 

Nirvana has also cultivated what Buddhists call the Six Perfections: generosity, morality, patience to 

endure difficulties, energy to change what one can for the better, equanimity of meditation, and wisdom 

about the truth of existence. These perfections would arise and naturally flow in a person who has 

experienced Nirvana. The state of Nirvana, then, means liberation from dukkha, and it involves inner 

freedom, detachment from things, care for all beings, the perfection of virtues, and wisdom about the 

ultimate truth of reality. In general terms, a person who lives in Nirvana lives kindly and compassionately 

for the good of all beings. 

The Buddha’s Historical Context  

When the Buddha was born, and throughout his life, the authority of the brahmins was already 

well established in the Indian society, and Buddhism was partly born as a response to this. The Buddha 

rejected the final religious authority of the brahmins and their fundamental scriptures, the Vedas. It is true 

that the characteristics of the Indian society at the time of the Buddha were very different from modern 

Indian society. However, there are certain fundamental elements of Hindu culture in general and 

Brahmanism in particular that have remained unchanged. Knowing this helps us understand the 

significance of the Buddha’s position towards brahmins, as well as that of Ambedkar’s philosophy, the 

potential he saw in Buddhism, and finally his conversion. 

The Buddhist Canon and The Buddha’s Dhamma :- 

There are different versions of what is considered to be the canonical corpus of Buddhism. There 

are, for example, the Theravada or ‘Pali’ Canon, the Mahasamghika Canon, and the Sarvastivada Canon, 

pertaining to different schools, Theravada, Mahasamghika, Sarvastivada, respectively. However, “the only 

complete canon of an early Buddhist sect surviving in its original Indian language is the Pali Canon, and 

the Theravada sect is the only representative of these early sects of Buddhism to have survived to the 

modern day in something resembling its ancient form. (…) It would be wrong to think unquestioningly 

that the Theravada sect is original Buddhism, and its canon is the original word of the Buddha’ In the 16 

Buddhist tradition the authenticity and accuracy of the Buddha’s words should not be as important as the 

teachings themselves, the Dharma, and the fact that the Buddhist path is understood as an experiential 

path, of daily practice, and personal realization. The Buddha’s last words, gathered in the the 

Mahaparinibbana Sutta, refer to what should have the highest importance when it comes to his legacy, not 

him or a specific authority, but his practices and teachings: “Then the Blessed One addressed the 

Venerable Ananda: ‘It may be, Ananda, that to some of you the thought may come: “Here are (we have) 

the Words of the Teacher who is gone; our Teacher we have with us no more”. But Ananda, it should not 

be considered in this light. What I have taught and laid down, Ananda, as Doctrine (Dhamma) and 

Discipline (Vinaya), this will, be your teacher when I am gone. 
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Throughout the ages, the helpless Dalits (touchable and Untouchable Shudras) have been 

grappling with the tyrant Hindu Gods, leaders, tactless and unsuccessfully. So as Ambedkar who was one 

of the victim of social exploitation and injustice of Hindu society. That is why he had given top priority 

to social reforms in India. He dedicated his life for the cause of the downtrodden with a powerful 

leadership quality and very soon carved out a rare place in the hearts of the millions and billions of low 

case helpless people, who were reeling and wandering leaderless in wilderness with the horror of torture 

by the upper castes. He organized the suffering masses to fight against the discriminations and social 

disabilities imposed on them by the Hindu social order. He belonged to the reformist school of thought 

and drew significantly from the nineteenth-century academics and thinkers. The prominent personalities 

are Professor John Dewey, Max Mueller, Herbert Spencer, J.S.Mill, Prof. H.J.Laski, Dr.Keynes, Dr. 

Selligman and Edmund Burke. He waged the banner of revolt in his hands against the iniquitous caste 

system in Indian society. He criticized the existing caste system amongst Hindus and blamed squarely the 

caste Hindus and the Hindu religion for the division between man and man which resulted in the political 

and economic backwardness of these low caste people and the social neglect of the Depressed Classes.  

Babasaheb Ambedkar was invited to preside over the Depressed Classes meeting near Nasik, in 

1928, for the construction of a temple dedicated to Chokhamela, a great Dalit saint, said that removal of 

Untouchability is vital than the erection of temple. In his opinion, the saint-poets did not preach directly 

against the Caste System which stood for the domination of one caste over the others, for social 

inequality and social injustice. The efforts of theses saint-poets were directed to establishing equality, not 

between a Brahmin as an individual and a Shudra as an individual, but between a Brahmin and a Shudra 

devotee of God and in this struggle they succeeded. He further stated: 

From the view point of the annihilation of caste, the struggle of the saints did not have any effect 

on the society. The value of man is axiomatic, self evident; it does not come to him as the result of the 

gliding of Bhakti. The saint did not struggle to establish this point. On the contrary their struggle had a 

very unhealthy effect on the Depressed Classes.  

Regarding Hinduism and cruelty of Untouchability, Ambedkar observed that mahatmas have come 

and mahatmas have gone. But the Untouchables have remained Untouchables. He, therefore, organized 

Social Revolution throughout the Nation for the establishment of justice, liberty, equality, fraternity and 

human dignity on the basis of the thoughts and works of Gautam Buddha, Kabir, Guru Nanak, 

Mahatma Joytibarao Phule, Chatrapati Shahu Maharaj, Tukaram, Rabi Das and Chokhamela, who laid 

their life for social equality. Just like the God of Abraham, the leader of Moss, Dr.Ambedkar started his 

mass struggle to emancipate the untouchables from the yoke of Brahmanism, and to give to the slaves 

their salvation.From the outset, Ambedkar adopted the Temple entry movement as an instrument of 

social change, not as an end but as a means. But his main focus was social equality not religious or 

spiritual equality. 

 

Mahad Satyagraha: 

        The impact of British rule in India brought certain changes in the Hindu Social Order. 

Government had declared that all public utilities and public institutions, such as wells, schools, buses, 

railways, and public offices were open to all citizens including the untouchables. The rights to wear any 
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kind of clothes or ornaments were some of the rights which British Indian law gave to untouchables 

along with the rest. Due to the strong opposition from the caste Hindus the Untouchables could not make 

any use of them. Dr.Ambedkar took the lead role to break these inhuman practices .The Chowder Tank 

of Mahad was made a public tank in 1869. In 1923, the Bombay Legislative Council passed a resolution 

to the effect that the untouchable class be allowed to use all public watering places. Addressing the 

Depressed classes Conference at Mahad in March 1927, Ambedkar in an inspiring tone said: 

 No lasting progress can be achieved unless we put ourselves through a three- fold process of 

purification. We must improve the general tone of our demeanor, re-tone our pronunciations and 

revitalize our thoughts. I, therefore, ask you now to take a vow from this moment to renounce eating 

carrion. It is high time that we rooted out from our mind the ideas of highness and lowness among 

ourselves  

In pursuance of the resolution of the Mahad Municipality which in 1924 had declared to have 

thrown open its Tank to the Depressed Classes, it was now decided to take water from the Tank and 

established the right of the Untouchables. Soon afterwards Ambedkar led a procession, starting from the 

dais where he had spoken, to a water source-the Chawdar Tank-which, in theory, was open to 

untouchables but to which access had been denied.The Untouchables marched in discipline and 

enthusiasm to vindicate their rights.  

Dr.Ambedkar himself was standing on the verge of the tank. In a symbolic and solemn manner, 

he drank some water from the tank and lager number of his follower also joined and vindicated their 

rights. This transgression was perceived as a provocation by local upper caste Hindus who attacked the 

demonstrators when they retuned to the meeting place.Dr.Ambedkar then organized a second meeting 

which marked the crystallization of a new discourse. This second Mahad conference took place in 

December 1927. Ambedkar’s speech called for a root and branch abolition of the caste system. He 

remarked that the so- called Caste-Hindus are bitterly opposed to the Panchamas (the Depressed Classes) 

using a public Tank not because they really believe that the water will be spoiled by the use of 

Untouchables but they are afraid of losing their superiority of castes and of equality being established 

between the former and the latter. We are resorting to this Satyagraha not realizing that the water of this 

particular Tank has any exceptional qualities, but to establish our natural rights as citizens and human 

beings. He further said, “This Conference is held to unfurl the banner of equality. Our Conference aims 

at the same achievement in social, religious, civic and economic matters. We are avowedly out to smash 

the steel-frame of the caste-system.The values he invoked were those of the National Assembly of 

France, and he even compared the Mahad conference to the met of Versailles. 

At the outset, let me tell those who oppose us that we did not perish because we would not dink 

water from this Chawdar Tank. We now want to go to the tank only to prove that, like others, we are also 

human beings. This conference has been called to inaugurate an era of equality in this land. Removal of 

Untouchability and inter-castes dinners alone will not put an end to our ills. All departments of services 

such as courts, military police and commerce should be thrown open to us. Hindu Society should be 

reorganized on two main principles-equality and absence of casteism.  

Dr. Ambedkar stated the fact that ours is a movement, which aims at not only removing our own 

disabilities, but also to bring about a social revolution, a revolution that will remove all man made 

barriers of caste by giving equal opportunities to all to rise to the highest position and making no 

distinction between man and man so far civic rights are concerned. If we achieve success in our  

movement to unite all Hindus in a single caste we shall have rendered the greatest service to the Indian 

nation in general and to the Hindu community in particular. Our movement stands for strength and 

solidarity; for equality, liberty and fraternity. We refuse to be controlled and bound by the Shastras and 

Smrites composed in the dark ages and base our claims on justice and humanity. The Conference passed 

two resolutions, first, for the eradication of internal divisions within Hindu society so that eventually it 

would consist of only one category of people, and, second, for the priestly profession to be opened to 
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all.The Conference further declared that the Manusmriti which directed molten lead to be poured into 

the ears of Shudras to hear or read the Vedas, which impaired their self-respect and perpetuated their 

social, economic, religious and political slavery, be publicly burnt. On December 25, 1927, Ambedkar 

burnt the old Manusmriti and demanded to reshape the Hindu Code governing the life of common 

people.While speaking of bonfire of Manusmriti; Dr.Ambedkar in an interview with T.V.Parvate in 

1938, said: 

The bonfire of Manusmriti was quite intentional. We made a bonfire of it because we view it as a 

symbol of injustice under which we have been crushed across centuries. Because of its teaching, we have 

been ground down under despicable poverty, and so we made the dash, stalked all, took our lives in our 

hands and performed the deed. 

The next day, Dr.Ambedkar lunched a Satyagraha to obtain free access to the Chawdar tank and 

some 3,884 delegates volunteered to take part in it. But the upper caste Hindus lodged a case in the court 

claiming it as a matte of private property and finally it was advised to wait for the judgments. 

Dr.Ambedkar hence postponed the Satyagraha and organized a procession.The procession reached the 

tank with slogans and took its round. Actually he organized the Chawdar Tank Satyagraha in Mahad, to 

establish the right of the Untouchables to take water from public watering places. 

Kalaram temple Satyagraha: 

In Indian history the year 1930 was very important for adaptation of passive method of resistance 

which is called Satyagraha. Ten day before the Dandi March of Gandhi, Dr.Ambedkar, the father of 

Indian social unrest, lunched his temple entry movement at Nasik. Preparations for this movement had 

been going on for over three months. He put forward a thought-provoking speech about the ways and 

means of the entry of Kalaram Temple. He said: 

Today, we are about to enter the Temple. But the entry in the Temple would not solve the whole 

problem. Our problem is comprehensive. It is political, social, religious, economic, and educational- all 

are part of the problems. The issue of Kalaram Temple entry is an appeal to the Hindu mind. The high 

caste Hindus deprived us from the far ages. Whether the same Hindus are willing to grant our 

humanitarian rights will be the question raised from this Temple entry Satyagraha. Whether the Hindu 

mind is willing to accept us as human beings, this is the question to be tested through this Satyagraha. 

The high caste Hindus looked down upon us and treated us even worse than cats and dogs. We wish to 

know whether those very Hindus would give us the status of man or not. This Satyagraha will provide 

answer to this question. This Satyagraha is one of the efforts for bringing about a change of heart among 

the high caste Hindus. Hence the success of this effort depends on the Hindu mind-set. 

He suggested that our real problem is not going to be solved by the entry into Ram Temple. It will 

not bring about any radical change in our life. But this is a test to judge the high caste Hindu mind. 

Whether the Hindu mind is willing to accept the elevated aspirations of the new era that, “man must be 

treated as man; he must be given humanitarian rights; human dignity should be established” is going to 

be tested. In order to achieve this goal, we have launched this Satyagraha. The main question is whether 

the high caste Hindus are going to consider theses aspects and going to act accordingly. We know that in 

this Temple resides God made of stone. By having a mere glance at him or by worshiping him, our 

problem will not be solved completely. Millions of people might have visited this Temple and have had a 

glance of the God until now. But who would say that their basic problem was solved by this act? We 

know this. But our Satyagraha today is an effort to bring about a change of heart among the Hindus. With 

this principled position we are launching this Satyagraha.But with time the temple entry Satyagraha was 

not given support by the administration and both men and women belong to the Untouchables were 

insulted and beaten badly by the caste Hindus. Many were injured and some were imprisoned by the 

government on the ground of causing breach of the peace. Finally, Ambedkar gave up the movement. He 

pointed out that: 
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worshipping or because I believed that temple entry would make them equal members in and an 

integral part of the Hindu Society. So far as this aspect of the case is concerned I would advise the 

Depressed Classes to insist upon a complete overhauling of Hindu Society and Hindu theology before 

they consent to become an integral part of Hindu Society. I started temple entry Satyagraha only because 

I felt that was the best way of energizing the Depressed Classes and making them conscious of their 

position. As I believe I have achieved that purpose and I have no more use for temple entry. I want the 

Depressed Classless to concentrate their energy and resources on politics and education and I hope that 

they will realise the importance of both. 

 Dr.Ambedkar adopted the temple entry movement to mobilize the Untouchables, hoping to get a 

place for them in Hinduism, but all his efforts were suppressed by Hindu upper Caste people heavy 

handedly. Thus he preferred to give up the temple entry issue. 
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Abstract 

   "A democratic form of Government presupposes a democratic form of a society, The formal framework of 

democracy is of no value and would indeed be a misfit if there was no social democracy. It may not be necessary for 

a democratic society to be marked by unity, by community of purpose, by loyalty to public ends and by mutuality of 

sympathy. But it does unmistakably involve two things. The first is an attitude of mind, and attitude of respect and 

equality towards their fellows. The second is a social organisation free from rigid social barriers. Democracy is 

incompatible and inconsistent with isolation and exclusiveness resulting in the distinction between the privileged and 

the unprivileged." 

                                                                                          ----Dr. Babasaheb Ambedkar 

It has been observed that social democracy developed in the 19th and early 20th century. A 

social democracy is a political movement advocating a gradual and peaceful transition from 

capitalism to socialism by democratic means. It has been found that social democracy began as a 

political movement in Germany in the 1870, and after that in 1945 social democratic government 

came to the power in West Germany, Sweden and Britain etc.  In the 19th century meaning of 

social democracy that each individual should have a vote, does not stand up to full test of social 

and political democracy. It was incomplete and inadequate 

Impact of Buddhism on Dr. Ambedkar to redefine Indian democracy is very remarkable. 

According to Dr.Babasaheb Ambedkar, "A Democratic form of Government presupposes a 

Democratic form of Society. The formal framework of Democracy is of no value and would 

indeed be a misfit if there were no social democracy. The political never realized that democracy 

was not only a form of Government, it was essentially a form of society." The concept of his 

social democracy included human treatment and human rights to all, without which there can be 

no sure and stable political life anywhere. 

Walter Bagehot defined democracy as ' Government by discussion'. Abraham Lincoln 

defined democracy as ' A Government of the people, by the people and for the people'. However 

Dr. Ambedkars' definition of democracy is - A form and a method of Government whereby 

revolutionary changes in the social life are brought about without bloodshed. That is the real test. 

It is perhaps the severest test. But when you are judging the quality of the material you must put it 

to the severest test. Democracy is not merely a form of Government. It is primarily a mode of 

associated living, of conjoint communicated experience. It is essentially an attitude of respect and 

reverence towards our fellow men. Democracy is not a Form of Government, but a form of social 

organization. What we must do is not to content ourselves with mere political democracy. We 

must make our political democracy a social democracy as well. Political democracy cannot last 

unless there is at the base of it, a social democracy. What does social democracy mean? It means 

a way of life which recognizes liberty, equality and fraternity as the principles of life. These 

principles of liberty, equality and fraternity are not to be treated as separate items. They form a 

union in the sense that, to divorce one from the other is to defeat the very purpose of democracy. 

Liberty cannot be divorced from equality, nor can liberty and equality be divorced from 

fraternity. The second thing we are wanting in is the recognition of the principle of fraternity. 

What does fraternity mean? Fraternity means a sense of common brotherhood of all Indians, all 

Indians being one people. It is a principle that gives solidarity to social life. It is difficult thing to 
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achieve. It seems to me that there lies a heavy duty to see that democracy does not vanish from 

the earth as a governing principle of human relationship. If we believe in it, we must both be true 

and loyal to it. We must not only be staunch in our faith in democracy but we must resolve to see 

that whatever we do, we do not help the enemies of democracy to uproot the principles of liberty, 

equality and fraternity. It follows that we must strive along with other democratic countries to 

maintain the basis of democratic civilization. If democracy lives we are sure to reap the benefit of 

it. If democracy dies it will be our doom. On that there can be no doubt. 

It has been found that liberty, democracy & Rule of Law are the most important indices of a 

free & civilized society which depend upon the existence of independent courts. Independent of 

judiciary postulates freedom from bias and prejudice. Justice has always evoked ideas of equality, 

of proportion of compensation. Equity signifies equality. Rules and regulations, right and 

righteousness are concerned with equality in value. If all men are equal, then all men are of the 

same essence, and the common essence entitles them of the same fundamental rights and equal 

liberty... In short justice is another name of liberty, equality and fraternity. Anyone who studies 

working of the system of social economy based on private enterprise and pursuit of personal gain 

will realize how it undermines, if it does not actually violate the individual rights on which 

democracy rests. How many have to relinquish their rights in order to gain their living? How 

many have to subject themselves to be governed by private employers? 

It is observed that India is not a utilitarian State, but a Democratic Republic with a colonial 

past and the inevitable backwaters with no dearth of interested rowers to ply the cars against the 

stream of progress.  Our democracy took upon itself the task of attacking the five giants evils 

which battle although, all our dreams and targets.  The giant evils are-Want, Disease, Ignorance, 

and idleness."  Essentially all the five giants evils sustain on the fundamental evil of inequality-

leading eventually to poverty, injustice and deprivation."Indian democracy is committed to 

justice, liberty, equality and fraternity.  There is no nation of Indians in the real sense of the 

world, it is yet to be created. In believing we are a nation, we are cherishing a great delusion. 

How can people divided into thousand of castes be a nation? The sooner we realise that we are 

not yet a nation, in a social and psychological sense of the world, the better for us. 

Dr. Babasaheb Ambedkar observed that, for a successful revolution it is not enough that 

there is discontent. What is required is a profound and thorough conviction of the justice, 

necessity and importance of political and social rights. Our object in framing the Constitution is 

rally two-fold: (1) To lay down the form of political democracy, and (2) To lay down that our 

ideal is economic democracy and also to prescribe that every Government whatever is in power 

shall strive to bring about economic democracy. The directive principles have a great value, for 

they lay down that our ideal is economic democracy. 

While giving the warning Dr. Ambedkar opined that, on the 26th January 1950, we are 

going to enter into a life of contradictions. In politics we will have equality and in social and 

economic life we will have inequality. In politics we will be recognizing the principle of one man 

one vote and one vote one value. In our social and economic life, we shall by reason of our social 

and economic structure, continue to deny the principle of one man one value. How long shall we 

continue to live this life of contradictions? How long shall we continue to deny equality in our 

social and economic life? If we continue to deny it for long, we will do so only by putting our 

political democracy in peril. We must remove this contradiction at the earliest possible moment 

else those who suffer from inequality will blow up the structure of democracy which this 
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Constituent Assembly has so laboriously built up. on 15 August 1947, India become an 

independent country. What would happen to her independence? Will she maintain or will she lose 

it again? This is the first thought that comes to my mind.It is not that India was never an 

independent country. The point is that she once lost the independence she had. Will she lose it a 

second time? It is this thought which makes makes me most anxious for the future. What perturbs 

me greatly is the fact that not only India has once before lost her independence, but she lost it by 

treachery of some of her own people. Will history repeat itself ?It is this thought which fills me 

with anxiety. This anxiety is deepened by the realization of the fact that in addition to our old 

enemies in the form of castes &creeds, we are going to have many political parties with diverse & 

opposing political creeds. Will Indians place the country above their creed or creed above their 

country? I do not know, But this much is certain that if the parties place creed above country, our 

independence will be put in jeopardy a second time & probably be lost forever. This eventuality 

we all must resolutely guard against. We must be determined to defend our independence with 

the last drop of our blood. We are Indians, firstly & lastly  Given the time & circumstances, 

nothing under the sun shall stop this country from becoming a super power. 

 

Conclusion : 

             Indian democracy is committed to justice, liberty, equality and fraternity and to achieve 

the idea of welfare state.  Impact of Buddhism on Dr. Ambedkar to redefine Indian democracy is 

very remarkable. Dr. Ambedkar for his immense contribution as the architect of Indian 

Constitution in providing effective constitutional mechanism for establishing a welfare state. He 

played a predominant role in incorporating all significant aspects of the Constitution, i.e. Social 

justice for achieving social democracy, federalism, independence of judiciary, socio-economic 

justice and eradication of inequalities. Dr. Ambedkar observedCultivation of mind should be the 

ultimate aim of human existence. and sincerity is the sum of all moral qualities 

            In India, 'Bhakti' or what may be called the path of devotion or hero-worship plays a part 

in politics unequalled in magnitude by the part it plays in the politics of any other of the world. 

'Bhakti' in religion may be a road to salvation of the soul. But in politics, 'Bhakti' or hero-worship 

is a sure road to degradation and to eventual dictatorship. Every society gets encumbered with 

what is trivial, with what is dead wood from the past and what is positively perverse. As a society 

becomes more enlightened, it realises that it is responsible not to conserve and transmit the whole 

of its achievement, but only such as makes a better future society. Law and order are the 

medicine of the body politic and when the body politic gets sick, medicine must be administered. 

           Besides this it is also concluded that constitutional morality was far more important than 

the Constitution, democracy would be succeed in India, only when both the people & the 

government should observe certain moralities or conventions. 
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xkSre cq/nkP;k rRoKkukrhy ekuoh eqY;s % ccu ljkMdj 

 

MkW- eerk jkÅr 

ts-,e-iVsy egkfo|ky;] 

HkaMkjk- 

 

 egku txizfl/n rRoosRrk fl/nkFkZ xkSre cq/n txkrhy ifgys bgoknh] lerkoknh] U;k;oknh o ca/kqRooknh fopkjkps 

izorZd vkgsr- rlsp rs O;oLFkk ifjorZuoknkps iqjLdrsZ gksrs-  cq/nkauh txkyk lR;] vfgalk] vLrs;] lerk] eS=hph 

Hkkouk] lgu'khyrk] Kkukps egRo] lsokHkko] U;k;] Lokra«;] ca/kqHkko o ekuork ;kaph f'kdo.k fnyh vkgs- ;krwu cq/nkpk 

ekuorkoknh n`"Vhdks.k izdV gksrks- 

 ekuoh ewY;s tksikl.kkÚ;k egkdk:.kh cq/nkP;k rRoKkukph vkt 20 O;k 'krdkrgh txkyk [kwi xjt vkgs- tx 

vkt ;q/nkP;k macjB;koj mHkk vkgs- fgalsps izek.k >ikV;kus ok<r vkgs] lekt eukr tkrh&/kekZP;k ukokus }s"k ok<foyk 

tkr vkgs- n;k&{kek&'kkarh gh eqY;s nqjkoyh tkr vkgsr- ygku ckydkiklwu rj o`/nkaP;k eukr vlqjf{krrsph fHkrh 

fuekZ.k gksr vkgs- nfyr&oafprkaps] Jfedkaps 'kks"k.k ok<r vkgs- nMi'kkgh vkf.k gqdqe'kkghph O;oLFkk vkgs- ekuo] taxy] 

>kMs] i'kq&izk.;kaph fnolk&<oG;k dRryh gksr vkgsr- lekt vkuan;k=s,soth va/kkj;qxkdMs okVpky djhr vkgs vls 

tk.kors- v'kk Hk;xzLr o fo"kerkoknh okrkoj.kkr xkSre cq/nkP;k ekuorkoknh] vfgalkoknh] 'kkarhoknh o eS=hP;k 

rRoKkukph iz[kjrsus xjt vkgs-  

 cq/nkps ekSfyd] rkfRod fopkjp txkyk] ns'kkyk o lektkyk rk:Uk usÅ 'kdrkr- ;k lanHkkZr MkW- ;'koar euksgj 

fygrkr] ^^yksHk] Øks/k] vKku] izk.khgR;k] O;kfHkpkj vkf.k [kksVs cksy.ks ;keqGs O;fDrRokph mToyrk <klGrs- ojhy 

xks"Vhiklwu nwj jkg.ks Eg.kts pkfj«;kps lkeF;Z ok<fo.ks gks;- T;kauh lnkpkjk'kh Qkjdr ?ksrysyh vlrs R;kauk brjkauk 

xqyke dj.;kps o R;kaP;koj vU;k; dj.;kl dkghgh okVr ukgh- cq/n Eg.krks] nq%[k ukghls Ogkos] nkfjnz; m: u;s vls 

rhozi.ks okV.kkjs eu fuekZ.k gks.;klkBh d:.ksph xjt vkgs- tks vkuan vki.kkyk gok rksp brjgh izk.kh ek=kauk feGkok 

vls okV.kkjs eu eS=hus fuekZ.k Ogkos o loZ vkpj.kkl izKsph tksM goh- ca/kqRokps lkSgknZ ukankos ;klkBh tkxh vlysyh 

cq/nh Eg.kts izKk-**
¼1½
 

 vR;ar ekSfyd fopkj MkW- ;'koar euksgj O;Dr djrkr- ;kp lE;d fopkjkps /kuh doh ccu ljkMdj xkSre 

cq/nkaP;k fopkjka'kh R;kaP;k thou&tkf.koka'kh ukrs tksMwu vkgsr- 

 

xkSre cq/nkaP;k thou tk.khoka'kh tqGysys ukrs %& 

 fnu nq%f[krka'kh] d"VdÚ;ka'kh] ?kkestY;ka'kh o 'kksf"kr o oafprka'kh g`n;kps ukrs ti.kkjs doh ccu ljkMdj xkSre 

cq/nkP;k fo'o'kkarhoknh] ekuorkoknh fopkjkus izHkkfor >kysys vkgsr- oSHkokr jkg.kkjk ,d jktdqekj tsOgk izFker% gs 

vuqHkorks dh] euq"; thou nq%[kkus os<ysys vkgs- vktkj] ej.k g;keqGs ekuo vR;ar osnusus rMirks fiMhr vlrks- gs 

nq%[k c?kwu cq/n vR;ar O;Fkhr o fparhr gksrks- g;k nq%[kkoj ekr dj.;kpk ekxZ vki.k 'kks/kwu dk<kok g;klkBh cq/n 

jkt&oSHko] lq[kh&lqlkj] eksg&ek;k R;kxrks o vktUe izse&d:.kk txkyk f'kdforks- 

 xkSre cq/nkP;k ;k egku Fkksj dk;kZuh dfops eu izHkkfor >kys vkgs- miyC/k /keZiz.kkyhr ekuorsph vkf.k lekt 

ewY;kaph tkx:drsus ekaM.kh dj.kkjs vusd deZ;ksxh vkgsr- ijarq xkSre cq/n lok±gwu fujkGs vkgsr] ;kph dfoyk tk.k 

vkgs- cq/nkps rRoKku 'kq/n ekuorkoknh vkgs gs lkaxrkauk ds'ko esJke fyghrkr] ^^pkokZdkuarj loZ ukfLrd tMoknh 

fopkjoarke/;s ts rRoKku vxzslj Bjys vkgs vkf.k vkt rhu gtkj o"kkZuarjgh ts rRoKku vusd lkfgR;kyk izsj.kknk;h 

Bjys vls 'kCn o ekuorkoknh uh Økarheqyd rRoKku Eg.kts fl/nkFkZ xkSre cq/nkps rRoKku gks;-**
¼2½
  cq/nkP;k vykSdhd 

dk;ZdrqZRokus] ekuoh nq%[kkps fuokj.k dj.;kdjhrk dsysyk R;kx&leiZ.kkus cq/nkP;k var%dj.kkr nq%[khrkfo"k;h vlysY;k 

izse d:.ksus doh cq/nkyk ureLrd gksrkr-** 
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 ^lw;Z ek.klkpk* ;k Hkkoiw.kZ o vk'k; laiUu dforsr Eg.krkr dh] 

^^vJwr nq%f[krkaP;k fHktykl xkSrek rw 

vktUe izse d:.kk txykl xkSrek rw** 

¼iki.kiky[kh % lw;Z ek.klkpk % i`-47½ 

 cq/n vkiY;k vk;q";kr izFker% euq"; thoukrhy ihMk] Dys"k] nq%[k] Egkrkji.k] vktkj] ej.k g;k g`n;nzkod 

voLFkk c?krkr- rsOgk rs vxnh uhjl o nq%[kizn gksrkr] f[kUu o mnkl gksrkr- rMQM.kkÚ;k euq";kP;k nq%[kkus rs nq%[kh 

gksrkr- yksdkaP;k osnuk ikgwu rs foOgGrkr- rs loZlk/kkj.k ekuo ulwu rs egkekuo vlrkr- 

 doh Eg.krks dh] nq%f[krkaP;k nq%[kkus O;Fkhr >kysys] R;kaP;k vJwauh UgkÅu fu?k.kkjs] euq";kP;k vlg; osnusuh 

rMQM.kkjs xkSre cq/n ekuoh thoukrhy nq%[k nwj dj.;klkBh vktUe izse d:.kspk mins'k txkyk nsr jkfgys- cq/nkps gs 

ekSfyd o egku dk;Z dohP;k eukr ?kj d:u vkgsr- ekuoh nq%[k nwj dj.;klkBh cq/nkus dk; Lohdkjys ;kfo"k;h MkW- 

;'koar  euksgj fyfgrkr] ^^cq/nkP;k erkuqlkj] eu gs loZ xks"Vhapk e/;fcanw vkgs- rs loZ oLrwaoj lRrk pkyfors- R;kaph 

fufeZrh djrs- eukps vkdyu >kys dh] loZ xks"Vhaps vkdyu gksrs- eukoj dks.krs laLdkj djk;ps gh xks"V lokZr 

egRokph vkgs- loZ cÚ;kokbZV xks"Vhapk mxe eukr gksrks- v'kq/n fpRrkus >kysY;k d`rh&mDrhrwu nq%[k gksrks- rs 

VkG.;klkBh fpRr'kq/nh Ogk;yk goh- nq"d`R;s VkGkohr- lnkpkjkaP;k fu;ekaps ikyu dj.ks egRokps- R;k fu;ekaps dsoG 

okpu dj.ks ok rs fu;e ikB dj.ks fujFkZd gks;-**
¼3½
   

 gs vxnh [kjh vkgs Eg.kwup dh dk; ;q/nkiklwu nwj tk.;klkBh nq%f[krkaps nq%[k nwj dj.;klkBh] R;koj ekr d:u 

ekuoh thou lq[kh dj.;klkBh xkSre cq/n jktikV eksg] ek;k iklwu Qkj nwj tkrkr- euq"; thoukrhy th vVG nq%[ks 

vkgsr] R;klkBh dkghrjh ekxZ 'kks/kkos- g;k nq%[kkoj ekr dj.;klkBh cq/n 6 o"ksZ fparu&euu djrkr] lk/kuk] riL;k 

djrkr- cq/nkaP;k R;kxe;] ekuorkoknh dk;kZph Fkksjoh xkrkauk doh iq<s Eg.krks] 

^^vkHkkG oSHkokps gksrs [kqys&[kqys i.k 

ukghp rkjdkauk Hkqyykl xkSrek rw 

rw ikfgysl tsOgk nqcG;kl HkVdrkauk 

O;kdqG ykspukauh fHktykl xkSrek rw** 

¼lw;Z ek.klkpk % iki.kiky[kh % 47½ 

 oSHko MksG;kiq<s vlrkauk] dqBY;kgh yksHkkyk] ,s'o;kZyk fdaok eksBsi.kkyk u Hkqyrk dsoG Hkksorkyps vifjfpr nq%[k] 

ekuoh ;kruk] phjdky osnuk ikgwu cq/n O;Fkhr gksrkr- R;kaP;k eukyk gh Hk;ku okLrfodrk LoLFk clw nsr ukgh- 

cq/nkyk iz'u iMrks dh] ekuoh vLrhRokph xq<rk vkf.k R;kaps nq%[k xq< dqBs vlsy\ v'kk vusd fooapusuh cq/n O;kdqG 

gksrkr- txke/;s nq%[k Qkj vkgs] gs nq%[k nwj dls djkos vkf.k ekuo tkrhyk lq[kh dls djkos gsp iz'u  R;kauk KkukdMs 

?ksowu xsys- 

 dohyk nq%[ktuklkBh] O;kdqGysys cq/n Eg.kts ekuoh thou laiUu dj.kkjs] nq%[kkrwu izdk'kkdMs us.kkjs ^egkdk:.kh* 

okVkos ;kr uoy ukgh- txkP;k bfrgklkr Dofprp vls jktdqekj vlrhy dh] T;kauh tUedY;k.kkFkZ ,s'o;Z vkf.k 

oSHkokpk rlsp lq[kh&lalkjkpk R;kx dsyk vkf.k laiw.kZ vk;q"; ekuokyk lalkj lq[kkpk mins'k dsyk- 

 doh ekuorsP;k vksykO;kus vksFkacysY;k xkSre cq/nkyk R;kaP;k O;kdqGrsph dohyk tkf.ko fuekZ.k gksrs rsOgk Eg.krks 

dh] 

^rw ikfgysl tsOgk nqcG;kl HkVdrkauk 

O;kdwG ykspukauh fHktykl xkSrek rw 

feVY;kp iki.;kauh tsOgk izcq/n >kyk 

va/kkj laLd`rhpk xhGykl xkSrek rw** 

¼lw;Z ek.klkpk % iki.kiky[kh % 47½ 
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 ekuoh thoukrhy T;k O;k/kh vkgsr R;k O;k/kh rj izR;sdp euq";kP;k vk;q";kr ;s.kkjp vkgsr- R;k O;k/khoj ekr 

dj.;klkBh] R;k nq%[kkps fuokj.k dj.;klkBh R;k lalkj nq%[kkrwu lksMfo.;kpk ekxZ vki.k 'kks/kykp ikfgts- g;k 

fu'p;kus cq/nkus lalkjR;kx d:u cks/khlRo m:osy ¼x;k½ ;sFks fujatuk unh fdukjh cks/kho`{kk[kkyh vgksjk= clwu 

/keZfparu] euu djhr vlr-  lkr o"ksZ vgksjk= cq/nkus lk/kuk d:u 'ksoVh R;kauk nq%[k eqDrhps jgL;Kku izkIr gksrs- 

cq/nkus ts /keZrRofoosdh Kku izkIr dsys rs Kku izKsps vkf.k ekuoh drZ̀Rokps rst izdkf'kr dj.kkjs Kku vkgs- gs cq/nkps 

Kku thoukrhy va/kkj u"V dj.kkjs egku vls izdj.kknk;h Kku vkgs] rsp Kku egkcks/kh  cq/nkus txkyk izcq/n 

dj.;klkBh] ekuoh thou izdk'ke; dj.;klkBh nsr jkfgys- ^va/kkj laLd`rhpk xhGykl xkSrek rw* vls doh tsOgk Eg.krks 

rsOgk dohyk gs pkaxys tk.kwu vkgs dh] va/kkj gs fo"kersps] vKkukps o nq%[kkps izfrd vkgs- vKku] nq%[keqDrh o cq/nkP;k 

thoukps vafre y{; gksrs- rs y{; doh ccu ljkMdj ;kauh cq/nkP;k pfj=kRed dforsrwu O;Dr dsys vkgs- 

 T;kizdkjs ^lw;Z va/kkj u"V djrks- va/kkj Eg.kts vU;k;] fo"kerk] eyhurk] vKku  vkf.k ;keqGs thoukr nq%[kp 

fuekZ.k gksrks- gkp va/kkj cq/nkus R;kaP;k Kkukus] izKsus vkf.k l`tu'khyrsus nwj dsyk- R;kauk izkIr >kysY;k foosdh Kkukus 

txkyk izdk'ke; dj.;kpk v"Vkax ekxZ cq/nkus lkaxhryk] cq/nkP;k g;k lw;Z rstklkj[;k iz[kj dk;kZph dohyk ekuoh 

dY;k.kklkBh xjt Hkklr vkgs- 

 dohyk okVrs dh] cq/nkus iqUgk tUe ?;kok- bFks tks va/kdkj ektyk vkgs rks iqUgk cq/nkus vkiY;k Kkue; 

izdk'kkus nwj djkok] rsOgk doh fygwu tkrks dh] 

^c?k'khy dka tjklk vkrk iqUgk /kjsyk 

js lw;Z ek.klkapk Bjykl xkSrek rw* 

¼lw;Z ek.klkpk % iki.k iky[kh % 47½ 

 dohyk tkf.ko vkgs dh] cq/n ekuoh thoukrhy va/kkj nwj dj.kkjs ,d rstkse; lw;Z vkgsr- cq/nkus laiw.kZ ekuoh 

thoukyk ^Lo;aizdkf'kr Ogk vlsgh EgVys vkgs*-  ^vr% fni Hkoa* gk R;kapk lans'k gksrk- cq/nkpk gk lans'k 

lw;Zizdk'kklkj[kk iz[kj vkgs- iqUgk lw;Z gk LokfHkekukpk o Lokra«;kpk izrhd vkgs- Eg.kwup dohus cq/nkyk ^ek.klkpk 

lw;Z* Eg.kwu miek fnyh rh vxnh  lkFkZ o ;ksX; vkgs- 

 cq/nkus txkyk tks Kku o lans'k fnyk rks ekuoh thoukrhy va/kkj] vKku] nq%[k nwj dj.kkjk vkgs-  

Lokra«;&lerk&ca/kqrk o eS=h gs R;kaP;k /keZfoosdh cks/khKkukps eqY; vkgsr- gs rRo tj izR;sd ekuokus vaxhdkjys rj 

ekuoh thoukojhy dkGks[kkph Nk;k rj u"Vp gksbZy- ijarq txkr lerk&Lokra«; o ca/kqHkko ukansy vls ekuorkoknh o 

lerkoknh fopkj cq/nkus txkyk fnys- 

 ^lw;Z ek.klkapk* gh dfork dfoP;k fopkjkph maph n'kZfo.kkjh vkgs- dfoyk tk.kors dh] txkr ukuk:ikus 

vKku&va/k%dkjkps lkezkT; iljr vkgs- nhu&nqcG;kaps tx.ks dBh.k >kys vkgs- R;kaP;k osnuslkBh ekuoh thoukrhy 

uSfrd ewY;kalkBh] ekuoh dY;k.kklkBh rGeG.kkjk] R;kaps nq%[k >sy.kkjk xkSre cq/nklkj[kk lw;Z gksÅu izdk'k ns.kkjk 

egkekuo gks.ks v'kD;p vkgs- rsOgk dohyk ^egkdk:.khd cq/nkph iqUgk xjt Hkklr vkgs- gh doh eukph vkrZ 

rGeG&pVdu fnlwu ;srs-* 

 ^lw;Z ek.klkpk* gh dfork lkekftd thoukpk mUurhpk /;kl ti.kkjh vkgs- dohpk gk /;kl Eg.kts ,sfgd 

ikrGhojhy thoukrY;k izdk'kewY;kph |ksrd vkgs- rlsp gh dfork cq/nkus lkafxrysY;k ekuoh thou mtG.kkÚ;k 

lw;Zrstkph izdk'kiqatd vkgs vkf.k lw;ZQqykP;k ejkBh dfors'kh ukrs tksM.kkjh vkgs- 

 cq/nkph dsysyh dkj.kehekalk fufj'ojoknh] vf/kd 'kkL='kq/n] rdZ'kq/n o foKkufu"B vkf.k cqf/nizkek.;oknh gksrh gs 

loZ cqf/noknh fopkjoarkauh ekU; dsys vkgs-  ^^cq/n Hkkjrh; bfrgklkrhy lokZr eksB;k Økarhpk mn~xkrk gksrk- 

tkrhO;oLFkk bZ'ojfufeZr ulwu d`=he vlY;kpk rks mins'k djhr vlY;kus o fHk{kqla?kkr o.kZtkrhHksn ulY;kus rks [kjk 

lektlq/kkjd gksrk- Hkkjrkrhy loZJs"B n'kZu laiznk;kpk rks izorZd gksrk vkf.k cgqtukauk letsy v'kk i/nrhus n'kZukP;k 

tfVyre leL;kaps fooj.k dj.kkjk vuU; izpkjd gksrk-**
¼4½
  gs izk-'ks"kjko eksjs ;kaps er ekSfyd okVrs- 
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 txkrY;k brj /keZizorZdkis{kk ^cq/n* gs loZLoh osxGs O;fDreRo gksrs- gs osxGsi.kk cq/nkaps egkui.k gksrs- rs fuOoG 

fuO;kZt ekuoh; gksrs- ^^cq/nkps ekuoh eksBsi.k R;kP;k izR;sd n'kZukrwu fl/n gksrs- txkrY;k brj /kekZP;k rqyusr cq/nkpk 

/keZ gk dq.kkgh vrD;Z vKkrkpk /keZ ulwu rks dsoG] ekuoh; ek.klkpk&ek.klklkBh gksrk- ek.kwl o ek.klkps eu gs R;k 

/kekZps dsanz LFkku vkgs-**
¼5½
  ds'ko esJke ;kaps er cq/nkP;k O;DrhRokph ij[kM ekaM.kh dj.kkjs Eg.kkos ykxrs- 

 vktP;k U;k; lektewY;ka'kh o yksd'kkgh thoun`"Vh'kh lqlaxr rlsp Lokra«;&lerk& ca/kqrk ;koj vk/kkjhr rRos 

cq/nkus ekuo tkrhyk fnyh vkgsr- vk/kqfud thoukyk le`/n dj.kkjs ekuorkoknh fopkj cq/nkps vkgsr- [kjs rj 

o.kZO;oLFksps o tkrhoknkps mPpkV.k d:u [kjk ekuorkoknh /kekZps [kjs Kku ckS/n rRoKkukr vkgs- ekuorkoknh ewY;kaP;k 

fufeZrhlkBh lkekU; dk;ZdR;k±ps thou Lohdkj.kkjs egkiq:"kp lektkps vktP;k lekt uofufeZrhps [kjs vkn'kZ Bjrkr- 

 ;k lanHkkZr d`".kjko vtqZu dsGlwdj ;kauk xkSre cq/nkps fopkjk}kjs cq/nkP;k g`n;kr ekuotkrh fo"k;h vlysyh 

d:.kk y{kkr vkY;kokpwu jkgr ukgh R;kauh EgVys vkgs- 

 ^^euq";ek=kph foiRrh u"V Ogkoh] v'kh cq/nkyk ijkdk"Bsph bPNk gksrh- vki.k ;kstysY;k LokUurhP;k o 

lnkpj.kkP;k ekxkZpk voyac dsY;kus euq";kP;k ,danj foiRrhps o nq%[kkps fueqZyu gksbZy vls R;kl eukiklwu okVr 

vlY;keqGs o gk eks{kfl/nhpk ekxZ lokZr lqxe o lk/; vlY;keqGs R;kus ,danj ghu&nhu o =Lr tukal vkiY;k ekxkZps 

voyacu d:u nq%[k foekspu d:u ?;kos- vlk mins'k cq/nkus thoukP;k varki;±r dsyk-**
¼6½
 i`-36-  gs vxnh [kjs 

vkgs dh] cq/nkph f'kdo.k ekuokps thou le`/n djrs- rlsp cq/nkauh /kEekps egRoi.k lkafxrys- 

 ^cq/nkpk /kEe Eg.kts ca/keqDrhps rRoKkukp gks;* gs lkaxrkauk MkW-;'koar euksgj lkaxrkr dh] ^^yksdkae/;s 

lnkpkjkps jkT; fuekZ.k dj.ks gk cq/nkP;k /kEekpk mn~ns'k vkgs- R;kapk /kEe Eg.kts lR; gks;- /kEe cqf/noknh vkgs- 

/kkfeZd [kqGpVi.kkiklwu rj yksdkaph lqVdk dj.kkj vkgs- 'kkarh ns.kkÚ;k fuokZ.kkph f'kdo.k Eg.kts /kEe-  /kEe] eS=h] 

d:.kk vkf.k ca/kqRokph f'kdo.k nsrks- /kEe gs ca/keqDrhps rRoKku gks;-**
¼7½
 

 gs vxnh [kjs vkgs] cq/n /kEe bgoknh vkgs vlsgh euksgj Eg.krkr- cq/n /kEe gk va/kJ/nk] deZdkaM] 

vKkukiklwu eqDr vkgs- foKkuoknh n`"Vhdks.kkrwup cq/n /kEekph LFkkiuk >kysyh vkgs- Eg.kwup cq/nkP;k rRoKkukr dsoG 

ekuoh dY;k.k] oSKkfud n`f"Vdks.k] lq[k&'kkarh&d:.kk o eS=hph Hkkouk g;k ekuoh eqY;kaph ekuoh thoukr mi;qDrrk 

iVowu fnyh vkgs- 

 

lanHkZ lqph %& 

1½  MkW- ;'koar  euksgj  % cq/n vkf.k R;kapk /kEe % lkjrRo ] izdk'kd & ;qxlk{kh izdk'ku] =heqrhZuxj] fjax 

jksM]ukxiwj & 440022-  nqljh vko`Rrh & 5 twu 2006- 

2½ ujs'k ijGhdj ¼vuq½ % eWDl oscjph /keZfeekalk ] izkLrkfod i`-53 

3½ MkW- ;'koar  euksgj  % cq/n vkf.k R;kapk /kEe % lkjrRo ]izdk'kd & ;qxlk{kh izdk'ku] =heqrhZuxj] fjax 

jksM]ukxiwj & 440022-  nqljh vko`Rrh & 5 twu 2006- 

4½ MkW- 'ks"kjko eksjs % Hkkjrh; ?kVusrhy lsD;qyWfj>epk vFkZ 

5½ ds'ko esJke % MkW- vkacsMdj fparu % yksdokM-e; x`g] eqacbZ] i`-69 

6½ d`".kjko vtqZu dsGqldj % xkSre cq/nkps pfj=] lkdsr izdk'ku] vkSjaxkckn] 2014- 

7½ MkW- ;'koar  euksgj  % cq/n vkf.k R;kapk /kEe % lkjrRo] izdk'kd & ;qxlk{kh izdk'ku] =heqrhZuxj] fjax 

jksM]ukxiwj & 440022-  nqljh vko`Rrh & 5 twu 2006- 
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U;k;] Lokra«;] lekurk vkf.k ca/kqRokP;k lanHkkZr lkekftd ifjorZuke/;s  

ckS/n /kekZP;k çklafxdrsoj MkW- ckcllkgsc vkacasMdj ;kaps fopkj 

        

Dr. Aruna Thool (Deogade)  

                                                                                                          Smt. G. B. Mahila 

Mahavidhyalaya Tumsar  

 

Hkkjrh; ifjfLFkrhpk fopkj dsyk rj ckSnw/k dkGiwohZ izkphu Hkkjrkrhy dk;n~;kps vafre mn~fn’V dk; gksrs ;kp 

fopkj d: ;k- czkge.kh fopkjlj.khP;k euqus lektkyk pkj o.kkZr foHkkxys- T;keqGs ,dkp ekuo tkrhps d`f=e 

oxhsZdj.k >kys- euwpk mn~ns”k lkekftd lkSgknZ fVdfo.ks gksrk vls Eg.krkr- izR;sdkph ik=rk rks dks.kR;k o.kkZr tUEkkyk 

;srks ;koj Bjk;ph- Mk-W vkacsMdjkauh ;k izdkjP;k fopkjlj.kh fojks/kkar caM iqdkjys- R;kaP;k ers pkrZqo.kZ gs lektkyk 

?kkrd vlwu rh vi;”kh Bj.kkjh O;oLFkk vkgs pkrqjo.kkZpk fojks/k vlrkuk MkW- vkacsMdjkauh IysVksP;k ladYiusykgh ekaU; 

dsys ukgh- nksgksae/;s dk;nk lkekftd xjatkaph uhV iwrZrk gksÅ “kdr ukgh- ,[kkn~;kP;k lkekftd xjtsph iwrZrk R;kaP;k 

ik=rsuqlkj Bjkoh] rh xks’V R;kP;k dks.kR;k oxkZr tUe >kyk ;koj Bjow u;s- ckcklkgsckaP;k “kCnkr lkaxk;ps rj , “ 

IysVksP;k ladYiusoj T;k xks’VhalkVh Vhdk Ogk;yk ikfgts  R;kp xks’VhalkBh pkrqjo.kkZaoj gh Vhdk Ogk;yk goh- yksdkauk 

vfr”k; dkVsdksji.ks dkgh oxkZr cka/kqu Bsok;ph IysVksph ladYiuk Eg.kts ek.kwl vkf.k R;kP;k {kersps mFkG vkdyu gks;- 

IysVksyk g;kpk fopkj djrk vkyk ukgh dh izR;sd O;Drhph {kerk]xq.k izR;sdkps Lora= vfLrRo vkf.k izR;sdkpk oxZ osxGk 

vlrks- T;k dkj.kklkBh IysVksph x.kjkT;kph ladYiuk vi;”kh Bjrs R;kp dkj.kkus pkrqjo.kZgh vi;”kh Bjrks- dkj.k 

osxosxG;k oxkZrhy O;Drhuk i{kkaizek.ks [kqjkV~;kr Vkd.;kph dYiuk dj.ks “kD; ukgh- 

MkW- ØsVhl us EgVY;kizek.ks U;k; Eg.kTks “kfDr”kkyh yksdkaps fgr t s Hkkjrh; lektkr rarksrr ykxw gksrs dkj.k g;k 

lektkr dk;n~;kuqlkj tjh lkekftd lekurk leku lqj{kk vkf.k dk;n~;kleksj lekurk ;k xks’Vh vfLrRokr vlY;k 

rjh ukgh js vkf.k xjhc oxkZlkBh U;k; gk “kCnp R;kaP;k vkokD;kckgsj vkgs-  

Mk-W Ckkcklkgsc vkacsMdjkauh “kklukph O;k[;k dsyh ukgh] rjhgh R;kaph “kklukckcrph ers brj fBdk.kh 

vk<Grkr-mnkgj.kkFkZ] lafo/kkukrhy dye 34 pk iqjLdkj djrkuk Hkk’k.kkr R;kauh EgVys gksrs dh ewyHkwr vf/kdkjkapk 

rsOgk dkghgh Qk;nk ulrks tsOgk jkT;p/”kklup xjrsr lkiMys vlrs- jkT;kph lqjf{krrk gh d/khgh tursP;k 

lqjf{krrsP;k oj vlrs- R;kpkizek.ks]MkW- ckcklkgsc vkacsMdjkapk yksd”kkgh iz.kkyhrhy fo”oklgh fnlwu ;srks-“ekÖ;k ers 

Lokra«;] lerk vkf.k ca/kqrk ;k f=lw=h oj vk/kkfjr lekt vkn”kZ vkgs-vkn”kZ lektkr ,dk Hkkxkr gks.kkjk  cny 

nql&;k Hkkxkr ekfgrh gks.;kdfjrk lalk/kus miyC/k vlrkr- ;keqGs nksu ?kVdkrhy laokn ok<fo.;kl enr gksÅu 

ca/kqrspk fodkl gksrks vkf.k ;kykp yksd”kkgh Eg.krkr- “yksd”kkgh Eg.kts dsoG ljdkjps Lo:i uOgs rj rh Eg.kts lewg 

thou] lqlaoknkph vuaqHkwrh gks;-yksd”kkgh Eg.kts brjkacn~ny vknj o lUeku jk[k.ks gks;-  

U;k;  

U;k;kps nksu izdkj vkgsr-dk;|kOnkjs feG.kkjk vkf.k lkekftd] dk;ns”khj U;k; Eg.kts jk’Vªh;Ro ln~ln~foosd 

;koj vk/kkfjr dk;|kph dkVsdksj vaeyctko.kh gks;- rj lkekftd U;k; vk/kkfjr vlrks- lkekftd xjtk /;kukr 

Bsowu cufoysY;k dk;|kP;k vaeyctko.khoj lektrhy lk&;k oxkZP;k / ?kVdkaP;k lkekftd xjtk leku ulrkr- tls 

dh vaixkP;k vFkok lkekftd neukps “krdka”krds CkGh BjysY;kaP;k lkekftd xjtk osxosxG;k vlrhy- R;keqGs R;kauk 

osxosxGs dk;ns ykxrhy fdaok dk;|kP;k pkSdVhrp funku osxGh okx.kwd ns.;klkBh ,d ldkjkRed gLr{ksi vko”;d 

vkgs-R;kykp laj{kd Hksn Eg.krkr- 

Lkafo/kkukrhy dk;nk o lkekftd U;k; %& 

lafo/kkukph izLrkouk Eg.krs dh] vkEgh Hkkjrkps ukxfjd lUekukus Lohdkjrks dh] Hkkjr gs lkoZHkkSe] lkekftd 

/keZfujis{k]vkf.k yksd”kkgh x.kjkT; vkgs- vkf.k ;kOnkjs lk&;k ukxfjdkauk lkekftd] vkfFkZd] vkf.k jktdh; U;k;kph 



Special Issue Theme  

Buddhism in Contemporary Times : Relevance of Justice, Liberty, Equality & Fraternity  

 

3rd  Oct. 

2022 

 
 

   Aayushi International Interdisciplinary Research Journal (ISSN 2349-638x) (Special Issue –114) 
  Impact Factor  7.331        Peer Reviewed Journal        www.aiirjournal.com                      

 

58 

 

geh nsrks-R;kr la/kh vkf.k izfr’Bsph lekurk] /keZ vkf.k iwtk fo/khps LokRka«; vkf.k ca/qkRo ;kapk lekos”k gksrks ;sFks 

mYys[kuh; vkgs dh U;k;kckcr y{kos/k R;kauk lkekftd U;k; gk vkfFkZd U;k;kP;k vk/kh ;srks vkf.k vkfFkZd U;k; 

lkekftd U;k;kP;k jktdh; U;k;kP;k vk/kh- g;k Øeko:u gs Yk{kkr ;srs dh] jktdh; LokRka=;kiwohZ lkekftd lq/kkj.kk 

vko”;d vkgs- Lokra«;kiqohZ vLi`”;rk] lkekftd fo’kerk] tkrhO;oLFkk] o.kZO;oLFkk] gaqMk i/nrh] lrh izFkk] fL=;kauk 

ukdkjysys LkaiRrhojhy vf/kdkj bR;knh xks’Vhapk uk”k dj.ks ;kpk lkekftd lq/kkj.kkr varHkkZo Ogk;pk- g;k lkekftd 

vfu’Bkapk uk”k ghp lkekftd U;k;kph ewG ladYiuk gks;- MkW-ckcklkgsc vkacsMdjkaps er gksrs dh] lektkrhy fofo/k 

?kVdkaP;k lkekftd xjtkaph iwrZrk dj.ks gsp dk;|kps dk;Z vlkos- gs djrkuk tSls Fks ifjfLFkrh Bso.kk&;k pkyhjhrhauk 

frykatyh ns.ks vko”;d vkgs- R;kaUkh “fganw dksM fcy” dsoG oafpr efgykauk R;kaps vf/kdkj feGowu ns.;klkBh cufoys- 

ek= R;kaP;k ;k iz;R;kauk lalnsrhy mPpo.khZ;kauh m/oLr dsys vkf.k iafMr usg: Ekq[k izs{kd cuwwu jkfgys- 

Lokra«; %& 

MkW-ckcklkgsc vkacsMdjkaP;k Lokra«;kP;k fopkjkrwu ekuokyk R;kP;k “kkjhfjd o ekufld fodkl >kyk rj 

lkekftd fodklkdMs ekxZØe.k djrks Lokra«;kr lokaZuk leku gDd vlyk ikfgts lkoZtfud {ks=kr lokZauk leku la/kh 

feGkyh rj ekuo la?kVu cuowu R;k ek/;ekrwu lkekftd fodklkdMs ykac cG feGrs MkWDVj ckcklkgsc vkacsMdjkauh 

Lokra+«;kps  nksu Hkkx lkafxrys vkgsr- vkarfjd Lokra«; o ckg; LokRka«; izR;sd O;Drhus vkiY;k varXkZr eukpk fopkj 

d:u thou txrks rs vaRkxZr Lokra«; gks; O;fDr brj xjtk Hkkxfo.;klkBh R;kyk vusd i;k;Z vlrkr izR;sd O;DrhP;k 

vkpj.kk e/;s brjka”kh lgkuqHkwrhiwoZd O;ogkj vlsy rj lkekftd izxrhyk oko feGrs ekuokyk Lokraa«;kph izxrh 

dj.;klkBh iqjs”kh lks;h o la/kh vl.ks xjtsps vkgs R;klg vki.k dk s.krs dke djk;ps gs Bjfo.;kpk vf/kdkj R;kyk 

vlkok lokZauk fopkj laokn mikluk dj.;kps Lokra«; vlkos dks.khgh R;kaP;k varxZr ckchae/;s gLr{ksi dj.kkj ukgh 

ekuokyk Lokra«;kpk miHkksx ?ksrk vkyk ikfgts R;keqGs ekuokP;k çxrhlg lektkph çxrh gksrs- 

Lkerk %&  

lekt fodklklkBh fo’kerk ç/kku lekt jpuk ulkoh tj lekt jpuk fo’kerk ç/kku vlsy rj rh lekt 

fo?kVd cuw “kdrs lersP;k rRokoj MkW- ckcklkgsc vkacsMdjkauk çFkk ijaijk pkyhjhrh :<h ekU; ukgh- MkW- ckcklkgsc 

vkacsMdjkaP;k ers Lokra«; o lerk ;k nksUgh ckch leku vkgsr ijarq T;k tkxsoj lerk vlsy rj rsFkhy yksdkaukp 

Lokra«;kpk miHkksx ?ksrk ;sÃy- lersP;k rRokoj lkekftd fodkl djk;pk vlsy rj ekuokP;k ijaijkxr HksnkHksn u’V 

djk;yk ikfgts tkr] /keZ] fyax] Hksn ;k vk/kkjkoj HksnkHksn djk;yk udks loZ O;Drhauk vkiyk fodkl dj.;klkBh iqjs”kh 

la/kh feGk;yk ikfgts T;keqGs lersps rRo çcG gksÃy-  

ca/kqrk %&  

loZ çdkjph fo’kerk u’V djk;ph vlsy rj Lokra«; lerk lg ca/kqrk lq/nk egRokph vkgs loZ O;Drhauh 

lokZlkscr ca/kqrkP;k Hkkousus jkfgY;kl lektkph çxrh vko”;d gksrs ca/kqrkeqGs jkx yksHk eRlj gs loZ nqxqZ.k ukghls 

gksrkr MkWDVj ckcklkgsc vkacsMdjkauk tkrh;okn çkarokn Hkz’Vkpkj LokFkhZ ço`Rrh ;k loZ xks’Vh ca/kqrkP;k fopkjkaps uk;ukV 

gksÃy- vls okVr gksrs O;fDre/;s çse ftOgkGk vlrk HkjHk:u vlk;yk gok lektke/;s lkekftd HksnHkko çkarokn 

tkrh;okn o /kkfeZd la?k’kZ ;klkj[;k ckcheqGs lektkr fo’kerk fuekZ.k gksrkr- lektkr ,drk fuekZ.k djk;ps vkgs rj 

lektkr ca/kqrkph Hkkouk fuekZ.k gks.ks vko”;d vkgs ca/kqrk eqGs lektkr ek.klkph çfr’Bk ok<rs vls MkWDVj ckcklkgsc 

vkacsMdjkaps fopkj vkgsr- MkW-ckcklkgsc vkacsMdjkaps lkekftd U;k;kps fopkj Lokra«;] lerk o ca/kqrk ;k vk/kkjsp 

vkgsr loZ O;Drh dk;|kiq<s leku vlrks R;kP;kr tkr /keZ] oa”k] jax ;ko:u dks.kR;kgh çdkjpk HksnHkko djk;yk udks 

vkgs- lektke/;s ,[kk|k oLrwph fufeZrh gksr vlsy rj R;kps laiw.kZ lektke/;s leçek.kkr dks.krkgh HksnHkkouk gksrk 

forj.k >kys ikfgts R;kp lkscr lektkrhy çR;sd O;DrhP;k çkFkfed xjtk iq.kZ gks.ks xjtsps vkgs R;k xjtk Hkkxfo.;kpk 

lokZuk gDd vlyk ikfgts ,danjhr lektkr T;k oLrw o lsok lektkr fuekZ.k gksrkr R;k U;k;P;k rRokoj lokaZuk 

feGkyk ikfgts- 
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vkacsMdjkaps cq/n /kEe fe”ku %&  

MkW- ckcklkgsc vkacsMdjkauh 14 vkWDVkscj 1956 jksth ukxiwjP;k ifo= nh{kkHkwehoj cq/n /kEekph nh{kk ?ksryh- 

cq/n /kEekpk vaxhdkj d:u cksf/klRo MkW- ckcklkgsc vkacsMdjkauk vkpkj Økarh ?kMowu vk.kk;ph gksrh- QDr Økafrdkjh 

fopkj Økarh ?kMowu vk.k.ks ,o<kp R;kapk cq/n /kEe Lohdkj.;kpk mn~ns”k uOgrk- vkiY;k laiw.kZ thou dkGkr rs 

/kEekuqlkj thou txys- rs f”kykps HkksDrs gksrs- mRre v”kh uSfrdrk vkiY;k vkpj.kkrwu lrr çnf”kZr gksr vls- 

d`frfouk fopkjkl rs fo”ks’k egRo nsr uOgrs- Eg.kwu cq/n /kEekP;k rRokauk lqlaxr vls vkpj.k vkiY;kdMwu ?kMkos v”kh 

R;kaph eukseu bPNk gksrh- vkiY;k vuq;k;kauh cq/n /kEekps dkVsdksji.ks ikyu d:u thoukP;k loZ {ks=kr mPp ;”k 

laiknu djkos gh R;kaph dGdG gksrh- ^^Hkxoku cq/n vkf.k R;kapk /kEe** ;k xzaFkkph fufeZrh gs R;kauh dsysys ,d egku 

dk;Z gksrs- R;kaP;k loZ vuq;k;kauk o cq/n /kEekuqlkj vkpj.k”khy gks.;klkBh ç;Ru”khy vlysY;k txkrhy loZ yksdkalkBh 

ekxZn”kZd Bjsy vlk gk xzaFk vkgs- ;k xzaFkkpk l[kksy vH;kl dsY;kl cksf/klRo MkW-ckcklkgsc vkacsMdj pkj vk;Z lR; 

çfrR;lewRikn vkf.k vk;Z v’Vkafxd ekxZ ;k cq/nkP;k eqyHkwr f”kdo.kq”kh ekU;rk n”kZforkr o ;k f”kdo.khuqlkj vkpj.k 

d:u loZ O;Drhauh thou txkos ;kpk rs iqjLdkj djrkr-cq/nkP;k f”kdo.khe/;s dks.kkrkgh cny u djrk Js.khc/n 

vlekursoj vk/kkjysY;k lkekftd O;oLFksps okÃV ifj.kke cq/n /kekZeqGs iw.kZi.ks nwj djrk ;srkr] gs R;kauh Bkei.ks 

ekaMys- 

ifjorZukP;k y<kbZrhy vMFkGs %&  

la;e] leUo;kpk vHkko /;s;kph vfuf”prrk vkf.k oSpkfjd xksa/kG ;k ckch ifjorZuP;k y<kbZrhy vMFkGs cuys 

vkgs- lektdkj.k vkf.k jktdkj.k ;kaph xYyr gksr vkgs- vkiY;kyk ns”kkrhy jktdh; cny [kVdr vlsy rj leFkZ 

jktdh; i;kZ; ns.;kphgh r;kjh goh- Mk-WvkacsMdjkaP;k fopkjkaoj vk/kkfjr pGpGp i;kZ; B: “kdrs- i.k rls 

gks.;kvk/kh vko”;d jktdh; yofpdrk fdaok eqRl++n~nhi.kk gh pGpG nk[ko.kkj vkgs dk [kjk dGhpk iz”u vkgs- 

ckcklkgsckaP;k fopkjkaps vki.k ,deso izekf.kd ikbZd vkgksr-jktdh; i{kkph ckcklkgsckauk visf{kr vtwu vkacsMdj ukgh 

rj letwu ?ksrysyhs ukgh- gh letwu ?;k;phgh ukgh vkikiys nqdkua] Vi&;k lkaHkkGwu Bsok;P;k vkgsr- R;keqGsPk dh dk; 

gksr R;kaP;k iyhdMs leLr Hkkjrh; tk.kkj d/kh vkacsMdjh usrwRo djhr ukgh- lekurk] Lokra«;] vuqca/k ;kaoj vk/kkfjr 

i{k ckcklkgsckauk visf{kr gksrk- yksdkaP;k vkfFkZd vkf.k lkekftd thoukr Økafrdkjd cny jDrfojghr ekxkZauh ?kMowu 

vkeP;k “kklu i/nrhpk Eg.kts yksd”kkgh] gs ckcklkgsckaps yksd”kkghph dYiuk ?kVukRed uhfreRrsP;k ukokoj 

ckcklkgsckapk Hkj gksrk- i.k ckcklkgsckaP;k LOkIukrhy dkWaaxzslyk i;kZ; gksbZy vlk i{k ns”kkr mHkk jkfgyk ukgh- 

Hkkjrkph ?kVuk Lokra«;] lerk vkf.k ca/kqrk ;k f=lw=h oj vk/kkfjr vkgs] Eg.ktsp ,dk vFkkZus cq/nkP;k 

f”kdo.khoj vk/kkfjr vkgs-cq/nkph f”kdo.k gk /keZ ulqu rh ,d vkn”kZor v”kh thoui/nrh vkgs- /kkfeZd jhrhfjoktkis{kk 

;k nSuafnu thoui/n~rhyk [kjs rj çk/kkU; ns.;kph xjt vkgs- vls thou i/nrh vuqlj.kkjk lekt ?kMo.ka gh dkGkph 

xjt vkgs- fdacgquk HkkjrkP;k ?kVusykgh rsp visf{kr vkgs- diMs cnyys vkf.k nso cnyyk] fjrhfjokt cnyys Eg.kwu 

/keZ cnyr ulrks- R;kus /keZ cny.;kpk ekufld lek/kku feGq “kdra- /keZ Eg.kts /kkj.kk frP;kr cny gks.;klkBh 

cnykP;k çfØ;srqu tkoa ykxra R;klkBh gok /khj la;e lkrR; R;kpçek.ks ?kVusoj dsoG gDd lkaxwu mi;ksx ukgh frpa 

rarksrar ikyu dj.kkjh vko”;d vkgs ukxfjd Eg.kqu laoS/kkfud ekxkZpk voyac vkf.k ckSn/k /kekZps ikyu ;k ijLijiwjd 

xks’Vh vkgs- 

Lkektoknh /keZfujis{k yksd”kkgh x.kjkT; lkekftd vkfFkZd jktuSfrd U;k; fopkj vfHkO;Drh fo”okl J/nk vkf.k 

mikluk ;kaps Lokra«; ntkZph vkf.k la/khps lekurk O;Drhph çfr’Bk o jk’Vªh; ,dkRerk ;kaps vk”oklu ns.kkjh canqd vla 

okrkoj.k ns”kkr çR;{kkr mrjowu ;kgqu Hkkjr ckS/ne; djhu ;kpk nqjfp= vFkZ vk.k[kh dk; letqu ?ks.;kf”kok; Hkkjrkr 

vkacsMdj fopkjkapk ckcklkgsckauk visf{kr yksd”kkgh O;oLFkk çLrkfor d: “kdsy vlk jktdh; Ik;kZ; mHkk jkg.kaaaa “kD; 

ukgh- 
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MkW-ckcklkgsc vkacsMdjkaps fopkj %& 

Hkkjrkrhy lekt vkt uO;k ifjorZu”khy fn”ksus okVpky djhr vkgs- egkRek T;ksfrck Qqys] jktJh “kkgq egkjkt] 

isfj;kj] l;kthjko xk;dokM bR;knh Økarhdkjh egkiq:’kkauh lersP;k rRokoj lekt jpuk LFkkiu dj.;kps cht gjoys- 

ijarq lerk [k&;k vFkkZus Hkkjrh; lektkP;k thoukr vk.kU;kps [kjs Js; MkW- ckcklkgsc vkacsMdj ;kauk tkrs-MkW- 

ckcklkgsc vkacsMdjkauh nfyr] vkfnoklh] ekxkloxhZ; vkf.k vYila[;kad turslkBh Lokra«; ] lerk] ca/kqrk o U;k; ;k 

fopkjklkBh thouHkj la?kZ’k dsyk-lkekftd] /kkfeZd]vkfFkZd]jktdh; xqykefxjhP;k fojks/kkr R;kauh tuekulke/;s uohu 

psruk fuekZ.k dsyh-;kp lektkr ifjorZukP;k okVsoj MkW- ckcklkgsc vkacsMdjkauh lkekftd pGoGhyk lq:okr dsyh- 

çLFkkfir /kekZyk “kg ns.;klkBh lektkr lerkoknh /kekZps nkyus rFkkxr xkSre cq/nkauh m?kMs d:u fnys- o.kZ Js’BrsP;k 

vk/kkjkoj O;Drhaph Js’B dfu’Brk v”kk fo’kerkoknh fopkjkyk QkVk fnyk- ckSn~/k /keZ gk lerk o ca/kqrk ;k yksd”kkgh 

eqy rRokoj Bkei.ks mHkk vkgs rFkkxr cq/nkus vkthou lektkrhy Js’B&dfu’Brk] mPp&fuEurk lkekftd vkSnqacj 

deZdkaM vkf.k HksnkHksn bRlknh vU;k;dkjd xks’Vhauk Nsn nsÅu lerk çLFkkfir dj.;klkBh ekuoh; Hkqfedsrqu vkiys mHks 

vk;q’; [kphZ ?kkrys- ;k rFkkxr cqn~/kk fopkjkapk MkW-ckcklkgsc vkacsMdjkaoj eksBk çHkko gksrk-] blohlu iqoZ lgkO;k 

“krdkr cq/nkus lerspk vkn”kZ Hkkjrh; lektkr ?kkyqu fnyk- ;kp cq/n fopkjkus çsfjr gksÅu MkW- ckcklkgsc vkacsMdjkaPks 

Hkkjrh; lektklkBh Lokra«;]lerk]ca/kqrk o U;k; gh yksd”kkghpk çk.k vlysyh rRos lafo/kkukP;k ek/;ekrqu bFks :toyh 

vkgs- 

 

Lkekjksi % 

MkW-ckcklkgsc vkacsMdjkaP;k lkekftd fopkjkr lezXk fopkjkr O;Drh vkf.k lekt gk egRokpk dsanzfcanq vkgs- 

ekuo lektkph mUurh djk;ph vlsy rj R;kauk iqjs”kh la/kh miyC/k gks.ks xjtsps vkgs- R;klkBh R;kaP;k Lokra«;koj 

dks.kR;kgh çdkjkpk vkGk ;k;yk udks O;fDrfodklklkBh lektk lektkr fo’kerk ç/kku lekt jpuk ulkoh lektkr 

tkr]/keZ]fyax] Hksn ;k vk/kkjkoj dks.kR;kgh HksnHkko ulkok lersps fopkj loZ lektke/;s :tysys vlsy rj lektkP;k 

çxrhps nkj usgeh [kqys vlrs- 

lektkrhy çxrh O;fDre/;s ,desdkalkscr lkekftd HksnHkko ulkok] lkekftd HksnHkkokeqGs lektkr fo’kerk 

fuekZ.k gksrs lektkr ,drk fuekZ.k djk;ph vlsy rj lokZuh ca/kwrk ;k rRokoj vkiys thou txys ikfgts-MkWDVj 

ckcklkgsc vkacsMdj dk;|kiq<s loZ O;Drh leku ekurkr R;kaP;kr tkr] /keZ ] fyax o.kZ]iaFk ;ko:u dks.krkgh Hksn dsyk 

tkÅ u;s- lektke/;s ,[kk|k oLrqph fufeZrh gksr vlsy rj R;k loZ O;Drhpk leku gDd vlyk ikfgts O;DrhP;k 

okx.kqdhe/;s lekt fgrkps fopkj vl.ks xjtsps vkgs- MkWDVj ckcklkgsckauh O;DrhfodklklkBh U;k;kps fopkj lkafxrys- 

U;k;kP;k fopkjkr yksdkae/;s mPp fuR;spk vk/kkj ulkok lokZuh lkeku lkewfgd fgrkyk çk/kkU; |kos O;Drhps fopkj 

U;k;k”kh fuxfMr vlkos-  

MkWDVj ckcklkgsc vkacsMdjkauh vkiY;k fopkjkr lektkrhy çxrh gks.;klkBh Lokra«;] ca/kqrk] lerk o U;k;kph 

tksikluk ekuokus dsyh ikfgts- mijksDr yksd”kkghP;k egRoiw.kZ ewY;s vkRelkr d:u la/khph lekurk lkekftd ,drk o 

loZ /keZ leHkko lektkr :tyk tkm “kdrkr-  

ckS/n /kekZph ojhy fopkj dsyk] rj i`Foh ojhy ekuokps thou vkf.k lektkrhy brj ekuoka”kh R;kaps laca/k ;kauk 

ekxZn”kZu dj.kkjs oG.k yko.kkjs vls gs ckS/n rRoKku vkgs- ekuokP;k ,sfgd thoukdMs rs oSKkfud n`’Vhrwu ikgrs- 

ijes”ojkps vfLrRo ukdkjys- R;kpçek.ks iqutUe] vkRek] :<h] vkf.k va/kJ/nk o peRdkj ;k lokZoj ;k rRoKkukus 

lkQ vfo”okl nk[kfoyk vkgs- 

O;fDrxr Lokra«;kps eqY; ;kr mpywu /kjys vkgs- lerk] U;k;] ca/kqrk] vfgalk vkf.k d:.kk ;koj Hkj vkgs- 

uSfrdrk gk R;kpk ik;k vkgs- vkf.k Eg.kw.kup MkW- ckcklkgsc vkacsMdjka lkj[;k yksd”kkgh] Lokra«;] lerk] ca/kqRo vkf.k 

U;k; ;k eqY;kalkBh vkthou [kMrj d’V dj.kk;k usR;kyk /keZ ifjorZuklkBh cSk/n rRoKkukph vks< ykxkoh ;kr uoy 

ukgh- 
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Eg.kqup T;k çek.ks vkt loZ ekuotkrhyk ckS/n /keZrRokaph n[ky ?ks.ks vkR;kafrd t:jhps vkgs- R;kpçek.ks 

nz’Vsi.kkus ;k ckS/n rRokKkukpk txkyk mn~cks/kd ifjp; d:.k ns.kkjs MkW- ckcklkgsc vkacsMdj gsgh R;k rRoKkukbrdsp 

cq/nkaps fpjaru okjlnkj vkgsr] gs vkiY;kyk dcqy djkos ykxsy- 

 

lanHkZ xzaFk lwph %& 

1- MkW-eqa”khyky xkSre & dk;nk o lkekftd U;k; ¼yksdjkT;] vkWDVkscj 2006½ 

2- MkW-“kke rkxMs]vk;-,-,l- & cksf/klRo MkW- ckcklkgsc vkacsMdjkaps cq/n /kEe fe”ku ¼yksdjkT;]vkWDVkscj 2006 ½ 

3- jktk vljksaMdj & ¼vkacsMdjh pGoGhrys dk;ZdrsZ½ %& n`f’Vdksu vktP;k vkacsMdjh fopkj/kkjs lokZuk lkekowu 

?ks.kkjh O;kid n`’Vh ukgh- 

4- /kuat; dhj MkW- ckcklkgsc vkacsMdj ;kaps ikWI;qyj çdk”ku  

5- MkW- HkkyHkksGs MkWDVj vkacsMdj vkf.k R;kaps jktdh; fopkj  

6- jkt yksVs Hkkjrh; jktdh; fopkj  

7- jkt yksVs Hkkjrh; yksd”kkgh  

8- iM?ke & lkaLd`frd  ys[kd & Hkkypanz equxsdj  

     Buddhism and the contemporary world an Ambedkarian Perspective - 26may 2021 

9- xqxy usV osc 
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MkW- ckcklkgsc vkacsMdj o fgUnw dksM fcy 

 

lgk- çk- LoIuhy pOgk.k 

MkW- vkacsMdj dkWyst vkWQ lks”ky odZ] o/kkZ- 

 

çLrkouk % 

 Hkkjrh; lektkr efgykauk usgeh nq¸;e LFkku ns.;kr vkys- r”kh O;oLFkkp lukruoknh] opZLooknh yksdkauh 

iwohZiklwu d:u Bsoyh gksrh- ákph tk.kho MkW- ckcklkgsc vkacsMdjkauk gksrh- rh O;oLFkk eksM.;klkBh o lekurk 

vk.k.;klkBh R;kauh fgUnw dksM fcykph fufeZrh dsyh- ts.ksd:u Hkkjrh; efgykaojhy vU;k;] vR;kpkj] “kks’k.k deh gksbZy- 

MkW- ckcklkgsc vkacsMdjkauh ,sfrgkfld] ikSjkf.kd] ^ckS)’ dky[kaMkrhy] e/;dkGkrhy] eq?kydkGkrhy o fczfV”k 

dky[kaMkrhy L=h;kaP;k fLFkrhfo’k;h R;kauh çR;{ki.ks vH;kl dsyk gksrk- lkekftd ikrGhoj fL=;k gDdfojfgr thou 

txr vlY;kps ekfgr gksrs- dkSVwafcd ikrGhoj fL=;kauk dks.krkgh vf/kdkj fnyk xsyk ulY;kus R;k dks.kR;kgh fodkl 

d: “kdY;k uOgR;k- ijaijkxr fopkjlj.kh] :<h] iqjkr.koknh ijaijk vkf.k iq:’kç/kku lektjpuspk R;kaP;koj eksBk 

ixMk] /kkfeZdrsph enr ?ksÅu [kksyoj fcaco.;kr vkyk gksrk- R;kaP;k fodklkph dks.krhgh lqfpUgs fnlr uOgrh- fgUnw 

lektkyk ykxw iM.kkjk fgUnw dk;nk gk fczfV”k vkenuhr r;kj dj.;kr vkyk- R;kpk ik;k osn] J`rh vkf.k Le`rh ák 

fganwP;k /keZ”kkL=kauh lkafxrysys vkpkjfopkj fo’k;d fu;e vkf.k fgUnwP;k vkpkjfopkjkrwu fuekZ.k >kysY;k o lektkr 

:< >kysY;k :<h o ijaijk ákapk vkgs- iw<s lukruoknh oxkZus fgUnw /kekZoj vkiys vfu;af=r lkeF;Z o opZLo çLFkkfir 

dj.;klkBh lektkr tkrhHksn fuekZ.k dsyk- fo’kerk fuekZ.k dsyh- fgUnw dqVwaci)rhP;k ekydhph th LFkkoj fdaok taxe 

ekyeŸkk vlsy- frph O;oLFkk o forj.k i)rh d”kh vlkoh ákfo’k;h vusd /keZiafMrkauh fVdk fyfgY;k o fVdk dsY;k 

vls vkiY;kyk iwjk.k”kkL=kr] /keZ”kkL=kr vk<Gwu ;srs-  

 

mfÌ’Vîs %  

1½ fgUnw dksM fcy o vktph efgykaph fLFkrh ákapk lglaca/k vH;kl.ks- 

2½ Hkkjrkrhy fL=;kaP;k :<h] ijaijk o vKkurk ák ckchapk vH;kl dj.ks- 

3½ fgUnw dksM fcy 1948 P;k fufeZrhP;k ik”oZHkwehpk vH;kl dj.ks- 

4½ vk/kqfud ;qxkr fL=;kaP;k “kS{kf.kd] jktfd;] lkekftd] lkaLÑfrd fLFkrhpk vk<kok ?ks.ks- 

 

fgUnw dksM fcy % 

 1937 lkyh fL=;kaP;k ekyeŸkslanHkkZr dk;nk eatwj dj.;kr vkyk- ák lq/kkj.kseqGs dk;nsiafMr] lektlq/kkjd 

vkf.k lqf”k{khr fL=;kaps lek/kku >kys ukgh- fgUnw dk;|kr efgykaP;k çxrhP;k fn”ksus loZ lq/kkj.kk >kY;k ikfgts ák 

ekx.khus 1941 yk ^n fgUnw dksM desVh^ use.;kr vkyh- loZ fgUnwauk ,dp dk;nk vkf.k fL=;kauk leku gDd 

ns.;klkBh lukruok|kauh o L=h laLFkkaph ers ekxfo.;kr vkyh- áklanHkkZr nksu fo/ks;ds ekpZ 1943 e/;s e/;orhZ 

dk;nseaMGkr ekaM.;kr vkyh- R;kyk lukruh fgUnwuh [kwi fojks/k dsyk- iw<s rs ukeatwj >kys- 

fgUnw dksM fcy o lukruh fopkj % 

 fgUnw dksM fcykP;k lanHkkZr MkW- ckcklkgsc vkacsMdj vkiY;k orZekui=krwu R;kpk çpkj o çlkj djr vlr- 

ts.ksd:u fgUnw efgyk vkiY;k U;k; gDdklkBh tkx`r gksrhy- áklanHkkZr rs orZekui=krwu osxosxGs lanHkZ nsr vlr- 

rsOgk rsOgk lukruoknh yksd R;kauk ßvkacsMdj Le`rhÞ vls lacksf/kr vlr- MkW- ckcklkgsc vkacsMdj dk;nsea=h Eg.kwu o 

efgykaps çxrhP;k fn”ksus rs dke lpksVhus o dkGthiwoZd djhr gksrs- R;k fnolkr R;kaph çÑrh fc?kMr pkyyh gksrh- 

rjhgh rs vkiY;k usgehP;k vok<O; dk;Zfiiklw o`Ÿkhus brj dkekP;k vksÖ;k[kkyh lq)k ßfgUnw dksM fcy” lkBh esgur 

?ksr gksrs- gtkjks fojks/kdka”kh ppkZ d:u R;kaph cktw d”kh pwdhph vkgs o efgykauk gkfudkjd vkgs- gs iVowu ns.;kps rs 
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eukiklwu ç;Ru djhr gksrs- fgUnw dk;nk lokZaxlqanj Ogkok Eg.kwu rs çR;sd dye uhV riklwu iwUgk iwUgk fygwu dk<hr 

vlr- gs fcy uÅ ¼09½ Hkkxkr o 139 dyekr o lkr ¼07½ ifjf”k’Vkr foHkkxys gksrs- Hkkjrkrhy fL=;kauk ijaijsus 

vusd vf/kdkj ukdkjysys gksrs- R;kaph fLFkrh n;uh; gksrh] misf{kr o ijkoyach rlsp vukf/kdkjh thou R;kaP;k okVîkyk 

vkysys gksrs- iq:’klŸkkd dqVwackr R;kaps “kks’k.k gksr gksrs- gs loZ y{kkr ?ksÅu Hkkjrh; fL=;kaP;k gDdkauk lqjf{kr 

Bso.;kP;k mÌs”kkus MkW- ckcklkgsc vkacsMdjkauh gs fcy ekaMys- fgUnw dk;|kps lafgrhdj.k vkf.k lq/kkjd gs nksu mÌs”k 

R;kekxs gksrs- fcykpk elqnk r;kj >kY;kuarj rks yksdlHksr ekaM.;kph laerh Jh- iafMr tokgjyky usg: vkf.k brj 

iw<kÚ;kauh fnyh- iafMr usg:auh vuqdwy çfrlkn fnyk- i.k lukruok|kapk R;kyk dMkMwu fojks/k >kyk- ák yksdkapk eq[; 

eqÌk gk dh] fgUnw dksM vkeP;k /kekZoj ca/ku ?kkfyr vkgs- Eg.kwu rs R;kauk vkacsMdj Le`rh vls lacksf/kr gksrs- gk dk;nk 

mn~;kl ;sÅ u;s- ;klkBh lukruh ç;Ru djhr gksrs- 18 lIVsacj 1951 P;k vf/kos”kukr ákoj lfoLrj ppkZ >kyh- 

ijarq lukruh yksdkaps jktdkj.k dj.kkjs iw<kjh] /kekZfHkekuh ifjorZukl r;kj uOgrs- tqU;k ijaijkauk fpdVwu jkg.;kpk 

R;kapk gÍ gksrk- rs Eg.kkys dh] tj fcy ikl >kys] rj vkEgh ea=heaMGkrwu jkthukek nsÅ- R;keqGs usg: eaf=eaMGgh 

?kkcjys o fcykP;k ckcrhr iM ?ksryh- dkj.k yodjp 1952 ph fuoM.kwd gks.kkj gksrh- ckcklkgsckauh fgUnw dksM fcy 

T;k Lo#ikr r;kj dsys gksrs- R;kp Lo#ikr rs eatwj >kys ikfgts] gh R;kaph Bke Hkwfedk gksrh- dkj.k dk;|keqGs cgqtu 

lektkps tso<s fgr gksbZy rso<s ?kVuk d: “kdr ukgh vls R;kaps er gksrs- ?kVusr lkekftd lerk laiw.kZi.ks vk.krk 

vkyh ukgh- gs m.kho nwj djko;kP;k mÌs”kkusp R;kauh fgUnw dksM r;kj dsys gksrs- çxrf”ky fopkjkpk lUeku u >kY;kus 

MkW- ckcklkgsc vkacsMdjkauh 27 lIVsacj] 1951 jksth dk;nsea=h ;k inkpk jkthukek fnyk- ;kuarj ákp fcykrhy dkgh 

rjrwnhr gsjQsj d:u fujfujkGîk rjrwnh efgykaP;k lanHkkZr dj.;kr vkY;k- R;k iw<hyçek.ks %1½ fgUnw nŸkd xzg.k 

dk;nk 1958] 2½ os”kko`Ÿkh fueqZyu dk;nk 1958] 3½ fgUnw nŸkd xzg.k o fuokZg dk;nk 1956] 4½ fgUnw mŸkjkf/kdkjh 

dk;nk 1956] 5½ fgUnw fookg dk;nk 1955] 6½ fgUnw fo/kokiwufoZokg mŸkstd dk;nk 1856] 7½ Hkkjrh; rykd 

dk;nk 1862] 8½ f[kzLrh fookg dk;nk 1872] 9½ fyxy çkDVh”kuj owesUl vWDV&1923] 10½ ikjlh fookg vkf.k 

rykd dk;nk 1936] 11½ fgUnw ukjh laiŸkh dk;nk 1937] 12½ çlqrh voLFksr feGk;ps gDd 1943] 13½ fgUnw 

fookg fotksM fookg çfrca/kd dk;nk 1946] 14½ fgUnw fookg oS/krk dk;nk 1946] 15½ fo”ks’k fookg dk;nk 1955] 

16½ fgUnw fookg dk;nk 1995- 

 

fgUnw dksM fcykps efgyk fodklkr ;ksxnku % 

 L=h&iw:’k lekurk gh ,d vko”;d ckc vlwu rh uSlfxZd vkgs- fir`lŸkkd i)rhuqlkj fL=;kaoj vU;k;] 

vR;kpkjkl MkW- vkacsMdjkapk Bke fojks/k gksrk- ek.kwl Eg.kwu T;k lektkus fL=;kaps vfLrRo ukdkjys- ijaijkxr 

lpksVhoj T;kauk vkiys vk;q’; txkos ykxk;ps R;k fL=;kaP;k ç”ukauk lUekuiwoZd U;k; feGowu ns.;kr ckcklkgsckapk 

flagkpk okVk vkgs- lun”khj vkf.k dk;ns”khj rjrwnhf”kok; fL=;kaps nkL;Ro lai.kkj ulY;kps ckcklkgsckauh vksG[kys gksrs- 

L=h&iw:’k lekursf”kok; yksd”kkgh R;k ns”kkr fVdko /kj.kkj ukgh vls R;kaps Bke er gk srs- L=h o iw:’k ákauh feGw.k 

lektkP;k] lalkjkP;k leL;k lksMfoY;k ikfgts vls R;kauk okVk;ps- fganw dksM fcykeqGs R;kauk çpaM euLrki lgu djkok 

ykxY;kps R;kauh uewn d:u Bsoysys vkgs- vkt ek= R;kaP;k ifjJekps QG çR;sd {ks=kr fL=;kapk ok<rk lgHkkx c?kwu 

tk.kors- vkt fL=;kauh lkekftd] vkfFkZd] jktfd;] lkaLÑfrd rlsp “kS{kf.kd {ks=kr vkiY;k cq)hph pq.kwd nk[kfoyh 

vkgs-MkWDVj] baftfuvj] ik;yV] f”k{kd] lektlsod] x`fg.kh ák Hkwfedk rh eksBîk dkS”kY;kus ikj ikMr vkgs- laiw.kZ 

ns”kkpk dkjHkk ikfgysY;k Jherh çfrHkkrkbZ ikfVy o Jherh ækSinh eweZw rlsp efgyk eq[;ea=h] ç/kkuea=h fofo/k foHkkxkps 

ea=hin o R;kr efgykaps ;ksxnku Eg.kts MkW- ckcklkgsc vkacsMdjkaP;k ifjJekph loksZŸke v”kh QyJ`rh EgVyh ikfgts- 

 vkt fL=;kauk T;k loZ {ks=kr Lokra«;kpk çfrca/k gksrk R;k fL=;kauh us=fnid v”kh Hkjkjh ?ksrysyh vkgs- vkt 

fL=;k fodklkP;k çR;sd {ks=kr çxrh djhr vkgsr- i.k MkW- ckcklkgsc vkacsMdjkaP;k fL=;kaP;k çxrhrhy fgUnw fL=;k 

vufHkK vkgsr gh [kjh “kksdkafrdk vkgs- vktP;k fL=;k ák ijaijkoknh] :<hxzLr] /kkfeZd deZdkaM] mikl&rkikl] nsookn] 

va/kfo”okl ákr xqjQVysY;k fnlwu ;srkr- R;kauk MkW- vkacsMdjkaP;k L=h mRFkkuklkBhP;k dsysY;k dk;kZpk FkksMkgh vfHkeku 
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ukgh o R;kp lukruoknh] opZLooknh ço`Ÿkhpk R;k fLodkj djhr vkgsr- foosdcq)hpk okij djhr ukgh] dk; lR;] dk; 

vlR; ák foosdoknh o foKkufu’B –f’Vdksukpk vktP;k fgUnw efgykr vHkko fnlwu ;srks- fgUnw dksM fcykeqGs fL=;kauk 

çkIr >kysY;k vf/kdkjkaeqGs frps ijkoyafcRo dk;eps laiq’Vkr vkys- vkt frP;k cq)hdkS”kY;kpk mi;ksx jk’Vªfodklkr gksr 

vkgs- i.k vf/kdka”k fL=;k ák vktgh ijaijkxr vkgsr- T;k fL=;k vkRelUeku] vkReçfr’Bk xekowu clY;k gksR;k- R;k 

vkt ns”kkrhy mPp inkoj fojkteku vkgsr- vkenkj] [kklnkj] dysDVj] ea=h] MkWDVj] ofdy] çk/;kid] lSfud o vU; 

v”kk eksBîkk gq|koj fojkteku vkgsr- gh loZ çfr’Bk] vkRelUeku gk QDr vkf.k QDr ckcklkgsckaP;k fgUnw dksM 

fcykP;k lq/kkj.kseqGs çkIr >kysyk vkgs- gh loZ efgykaph çxrh ijaijk o lksbZP;k bfrgklkyk Hksnwu tk.kkjh v”khp vkgs- 

T;k fL=;k R;kaps vkRelUeku xekowu clY;k gksR;k R;kauk lektkpk vkf.k Lor%pk m)kj dj.;kph çsj.kk fgUnw dksM 

fcykrwu çkIr >kysY;k vf/kdkjkeqGs feGkyh- tj ckcklkgsc ulrs] fgUnw dksM fcy ulrs rj fL=;kaP;k ç”ukapk fopkj 

vk.k[kh fdrh dkG >kyk ulrk gs lkax.ks dfB.k vkgs- iw<s tsOgk vk/kqfud bfrgklkps iwuysZ[ku gksbZy rsOgk gk bfrgkl 

fL=;kaP;k xkSjoxkFkkauh [kpk[kp Hkjysyk vlsy ákr “kadk ukgh- fgUnw dksM fcykrwu ?ksrysY;k mtsZyk lkrR;kus çToyhr 

BsÅu map Hkjkjh ?ks.;klkBh vkt fdR;sd fL=;k r;kj vkgsr- 

 

lkjka”k %       

 vktP;k vk/kqfud dkGkrhy fL=;kaph çxrh gh MkW- ckcklkgsc vkacsMdj ;kaP;k fgUnw dksM fcykps çfrfcac vkgs- 

nkbZ] vax.kokMhlsfodk R;kifydMs frP;k esanwpk vkf.k drZ`Rokpk fopkj djko;kl lekt r;kj ukgh- R;k fL=;kaP;k leL;k 

MkW- ckcklkgsc vkacsMdjkauk dk;e vLoLFk djhr gksR;k- R;kaP;k ç”ukauk U;k; feGowu ns.;klkBh fgUnw dksM fcykph jpuk 

d:u ijaijkxr ft.kZerok|kapk çpaM fojks/k lgu dsyk- fgUnw dksM fcyk}kjs fL=;kauk vkRelUekukus txrk ;kos] R;kaP;k 

xq.kkapk] cq)heŸkspk dqVwac] lekt vkf.k jk’Vªkyk Qk;nk Ogkok- L=h&iq:’k lekursps rŸo :tkos vls R;kauk okVr gksrs- 

L=h gh lq)k ,d ekuoh çk.kh vkgs- gs gtkjks o’kZ ekU; dsys tkr uOgrs- fgUnw dksM fcyk}kjs R;kaP;k nkL;Rokpk] 

xqykehpk ckstk rksM.;kps fo”ofo/kk;d egku vls dk;Z MkW- ckcklkgsc vkacsMdj ;kaP;k gLrs >kys- vkt Hkkjrh; 

lektkrhy fL=;kapk eksBîk çek.kkojhy O;ogkj o okoj cjsp dkgh lkaxwu tkrks- vkt fL=;kaph çxrh vxzslj vkgs- 

vkt eksBeksBîk inkoj efgyk fojkteku vkgsr gh QDr vkf.k QDr MkW- ckcklkgsc vkacsMdjkaph iw.;kbZ vkgs- 

 

lanHkZxzaFk lwph 

1½ ewu] feuk{kh] ^Qqys vkacsMdjh L=h pGoG^] lerk çdk”ku] ukxiwj] 2002- 

2½ euksgj] ;”koar] ^uos lkfgR;”kkL=*] fot; çdk”ku] 2008- 

3½ lkGqa[ks] vk- g-] ^fgUnw laLÑrh vkf.k fL=;k*- 

4½ [kSjeksMs] pka- Hk- ^MkW- vkacsMdj vkf.k fgUnw dksM fcy*] lqxkok çdk”ku] 2002- 

5½ ns”keq[k] v:.kk] ^fL=okn laLÑrh vkf.k lkfgR;*] vkdka{kk çdk”ku] ukxiwj] 2010- 

6½ ^eqDrhxkFkk^ efgyk /kEe ifj’kn ¼Lejf.kdk½] 20 o 21 lIVsacj] 2006- 

7½ ngkV] /kujkt] ¼laiknd½] ^MkW- ckcklkgsc vkacsMdj vkf.k fopkj [kaM&1*] Jh lkdsr çdk”ku] ukxiwj] 2007- 

8½ Kamble, S. G., ‘Contribution of Written Policy, Fundamental Multidisciplinary Research Journal’, ISSN 

No. 2321-5488, Vol-2, Issue, July 2014. 

9) Kothekar. R., ‘Economics of Poverty’. 
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ekuoh thou vkf.k ckS/n rRoKku 

izk- MkW- jes”k ds- “ksaMs 

ekrksJh vatukckbZ eqankQGs lektdk;Z    

egkfo|ky;] uj[ksM] ft] ukxiwj]  

 

çLrkouk %& 

 rFkkxr Hkxoku cq)kus laiw.kZ ekuo lektkP;k dY;k.kklkBh èkEe lkafxryk- cq)kus dsoG fof'k"V yksdkaP;k 

dY;k.kkpk fopkj dsyk ukgh- rj txkrhy laiw.kZ ekuokP;k lanHkkZr fopkj dsyk gksrk- ekuo lektkpk fodkl vkf.k 

dY;k.k dks.kR;k ekxkZus gksbZy] ;k lanHkkZr cq)kus vfr'k; ewyxkeh fopkj dsysyk vk<Gwu ;srks- vMhp gtkj 

o"kkZuarjns[khy cq)kP;k fopkjkapk Lohdkj vktgh laiw.kZ txkr dsyk tkr vkgs- cq)kus txkyk oLrqfu"B vkèkkjkaoj fopkj 

dj.;kph f'kdo.k fnyh- 

 Hkxoku cq)kus çKk] 'khy] d:.kk] çse] eS=h Hkkouk] Lokra«;] lerk] caèkqHkko gh thouewY;s #towu èkEekph 

fufeZrh dsyh vkgs- ekuokP;k lekarj mRd"kkZpk èkEe txHkj iljfoyk- èkEekeè;s ek.kwl gk dsaæLFkkuh vkgs- èkEe gk 

ekuoh dY;k.kkpk vkf.k fodklkpk tkghjukekp vkgs- èkEe vkf.k èkeZ ;k ladYiuk vxnh fo#) vkf.k osxosxG~;k vkgsr- 

èkeZ ek.klkyk fodklkiklwu nwj usrks] rlsp ek.klkyk ek.klkiklwu nwj Bsorks- èkekZr bZÜojkyk egÙo vkgs] ek.klkyk 

ukgh- bZÜoj gk èkekZP;k dsaæLFkkuh vkgs- rj èkEe gk ek.klkek.klkr lerk] caèkqrk] çse] eS=h Hkkouk çLFkkfir dj.kkjk 

vkgs- ek.kwl gk èkEekP;k dsaæLFkkuh vkgs- èkEe gk txkph iw.kZ jpuk dj.;klkBh vkgs- cq) èkEekr tkrhHksnkyk Fkkjk 

ukgh- czkã.kkaiklwu vR;atkai;Zar loZ tkrhP;k yksdkauk o fL=;kaukgh rFkkxrkauh vkiY;k la?kkr fHk[[kw Eg.kwu ços'k fnyk- 

L=h&iq#"k HksnHkko dsyk ukgh- 

 

la'kksèku i)rh%& 

 dks.kR;kgh fo"k;kps la'kksèku oLrqfu"B Ogkos Eg.kwu ;k la'kksèku i)rhpk voyac d:u la'kksèku dk;Z dsys tkrs- 

Eg.kwu 'kksèkfucaèkklkBh ^ekuoh ftou vkf.k ckS/n rRoKku* ;k fo"k;kph fuoM dsysyh vkgs-  

 

mís”k %& 

1-  Hkxoku cq/nkus laiw.kZ ekuo lektkP;k dY;k.kklkBh /kEe lkaxhryk- 

2-  Hkxoku cq/nkus txkyk oLrwfu’B vk/kkjkaoj fopkj dj.;kph f”kdo.k fnyh- 

3-  izKk] “khy] d#.kk vkf.k eS=h gh R;kauh vkiY;k /kEekph eqyrRos lkaxhrys- 

4-  iapf'ky gh vR;ar lksih vkpkjlafgrk vkgs- ckohl izfrKke/;s gh vkgs- 

5- cq/n /kEe gk vkn”kZ lekt fufeZrhpk ik;k vkgs o /kEe gh ekulkph fufeZrh vkgs- 

 

x`ghrds %& 

1- cq/nkpk /kEe gk txkrhy ekuokdfjrk fniLraHkklkj[kk vkgs- 

2- ckS/n gk uO;k txkyk loksZrksijh lktslk /kEe vkgs- 

3- ekuoh dY;k.k gkp [kjk cq/n /kEekpk vafre mís”k vkgs- 

4- vkjksX; laiUu vkf.k fujksxh jkg.;klkBh iapf”ky enr djrs- 

5- ckS/n la?k gk lkxjkizek.ks fo”kky vkf.k loZ ,d lkj[ks leku vkgsr- 

6- cq/n /kEe gk vkn”kZ lekt fufeZrhpk ik;k vkgs o /kEe gh ekulkph fufeZrh vkgs- 
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uequk fuoM%& 

 çLrqr 'kksèk fuca/kkr xSjlaHkkO;rk uequk fuoM i)rhrhy lks;hLdj uequk fuoM i)rhpk okij dj.;kr vkysyk 

vkgs-  

 

la'kksèku vkjk[kMk%& 

 çLrqr 'kksèk fuca/kkr va'kr% o.kZukRed o va’kr% funkukRed vkjk[kMîkkpk okij dj.;kr vkysyk vkgs-  

 

rF; ladyu %& 

 çLrqr 'kksèk fuca/kkr rF; ladyuklkBh çkFkfed Lrks=keèkhy eqyk[kr vuqlwph o fujh{k.k ;k ra=kpk okij d:u 

nq¸;e Lrks=keè;s orZekui=s] iqLrds] ekflds] ;kstuk] baVjusV bR;knh ekè;ekapk okij dj.;kr vkysyk vkgs-  

 cq) èkEekr ‰‡ VDds czkã.k fHk{kw gksrs] rj „‡ VDds fHk{kw 'kwæknh gksrs- ijarq Hkxoarkus lkafxrys] ^gs fHk[[kwgks] 

rqEgh fujfujkG~;k ns'kkrwu o tkrhrwu] çkarkrwu vkyk vkgkr- çns'kkrwu u|k okgrkr] rsOgk R;k i`Fkd&i`Fkd vlrkr- ek= 

R;k lkxjkyk ;sÅu feGkY;k dh] R;k i`Fkd jkgr ukghr] R;k ,dtho o leku gksrkr- ckS) la?k gk lkxjkçek.ks fo'kky 

vkgs- ;k la?kkr loZ lkj[ks o leku gksrkr- lkxjkr xsY;koj gs xaxsps ik.kh fdaok gs egkunhps ik.kh] vls vksG[krk ;sr 

ukgh- R;kpçek.ks la?kkr vkys Eg.kts vkiyh tkr tkrs o loZt.k leku vlrkr- v'kh lerk lkax.kkjk ,dp egkiq#"k 

vkgs] rks Eg.kts rFkkxr Hkxoku cq) gks;- cq)kph f'kdo.k uSfrdrsoj vkèkkfjr vkgs- ,dk ek.klkus nqlÚ;k ek.klk'kh 

dls okxkos] ;kcíyps fu;e R;kauh ?kkywu fnysys vkgsr- 

 çKk] 'khy] d#.kk vkf.k eS=h gh R;kauh vkiY;k èkEekaph ewyrÙos lkafxryh vkgsr- nq%[k ukghls dj.;klkBh gh 

ewyrÙos lkafxryh vkgsr- lE;d ladYi] lE;d fopkj] lE;d Hkkouk vlk v"Vkafxd ekxZ R;kauh lkafxryk vkgs- T;kP;k 

eukr cq)kcíy fu"Bk vkgs- R;kauh iap'khykps ikyu dsys ikfgts- cq)kpk èkEe gk txkrhy ekuokdfjrk nhiLraHkklkj[kk 

vkgs- lkekU; ek.klkP;k fgrklkBh o lq[kklkBh dls dk;Z djk;ps] gs f'kdfo.kkjk gkp ,dek= cq)kpk vkpkjèkEe vkgs- 

rFkkxr Hkxoku cq)kus èkEe letkowu lkafxryk- T;kyk pkaxys euq"; gks.;kph bPNkvkgs] R;kus thoukph dkgh rÙos 

ikGyh ikfgtsr- gh fo'kq)hekxkZph f'kdo.k vkgs- pkaxY;k thouklkBh ikp rÙos Eg.ktsp iap'khy gks;- çR;sd ek.klkus 

;k caèkukauh Lor%yk ckaèkwu ?ksrys ikfgts- ;k çfrKk dsoG Eg.k.;klkBh ukghr] rj R;k vkpj.kkr vk.k.;klkBh] thou 

tx.;klkBh vkf.k ek.kqldhus okx.;klkBh vkgsr- gh rÙos Eg.kts vkn'kZ thou'kSyhph lq#okr gks;- iap'khykps vkpj.k 

gs cq)kps vuq'kklu vkgs- ek.kwl Eg.kwu vfLrRo fuekZ.k dj.;kpk rks ,d lkèkk vkf.k lqyHk ekxZ vkgs- 

 iap'khy gh vR;ar lksih vkpkjlafgrk vkgs- frpk varHkkZo ckohl çfrKkaeè;sgh vkgs- iap'khy gs mÙke thou 

tx.;klkBh vkgs- dqBY;kgh çdkjph thofgalk u djrk mÙke çdkjs vkiys thou txrk ;srs- dqBY;kgh çdkjph pksjh u 

djrk vkiY;kyk mÙke çdkjs thou txrk ;srs- dks.krkgh O;fHkpkj u djrk mÙke çdkjs thou txrk ;srs- dqBY;kgh 

çdkjps [kksVs u cksyrk vkiY;kyk mÙke çdkjs thou txrk ;srs- rlsp eknd inkFkkZps lsou u djrk mÙke çdkjs thou 

txrk ;srs- iap'khykps ikyu u dj.kkÚ;k O;ähyk lTtu Eg.krk ;s.kkj ukgh- vkjksX;laiUu vkf.k fujksxh jkg.;klkBh 

iap'khy enr djrs- iap'khykaps ikyu u dj.kkÚ;k O;ähps ekufld rlsp 'kkjhfjd vkjksX; èkksD;kr ;srs- v'kk O;ähph 

lektkr çfr"Bk jkgr ukgh- yksd ;kO;ähcny okbZV cksyrkr- pkaxys cksyr ukgh- v'kk yksdkaP;k ?kjh eu%'kkarh ulrs- 

iap'khykps ikyu u dj.kkÚ;k O;ähP;k ?kjh nkfjæ;] n;uh;rk vkf.k nq%[k vlrs- iap'khykps ikyu u dj.kkÚ;k O;ähP;k 

?kjh vkfFkZd vkjksX;] ikj èkqGhyk feGkysys vlrs- iap'khykps ikyu u dj.kkÚ;k O;ähps thou vFkZghu vlrs- 

 rFkkxr Hkxoku cq)kus cq)Ro çkIrhuarj iapoxÊ; fHk[[kwauk lkjukFkeè;s tks çFke mins'k fnyk( rks gk dh] 

thoukph nksu Vksds vlrkr- ,d Hkksx] foykliw.kZ thou vkf.k nqljs dk;kDys"kkps thou- cq)kus thoukP;k nksUgh Vksdkauk 

ukdkjys- ;k nksUgh VksdkP;k eè;s tks ,d ekxZ vkgs] rks vkgs eè;e ekxZ- dY;k.kdkjh ekxkZps vuqlj.k d:up thou 

lq[kh vkf.k le`) djrk ;srs- vki.k loZ T;k lektkps ?kVd vkgksr] R;k lektkP;k dks.kR;kp ?kVdkyk d"V u gksrk] 

vFkkZtu dj.ks( gs fgrkog vkf.k lekèkku ns.kkjs vlrs- feF;k vkftfodk lksMwu lE;d vkthfodsus pfjrkFkZ pkyfoyk 
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ikfgts] ghp [kjh lE;d vkthfodk vkgs- lE;d vkthfodspk vFkZp vlk vkgs dh] mfpr çdkjkus thoukpk fuokZg 

dj.ks gks;- çk.kh fgalsus euq";kP;k eukrhy }s"k ok<rks-  

eknd inkFkkZaP;k lsoukus loZ nqxZq.kkaph mRiÙkh gksrs- Eg.kwup euq";kP;k eukrhy yksHk] }s"k vkf.k eksg u"V dj.;klkBh 

lE;d vkftfodk lkafxryh vkgs- 

 cq) èkEe gk vkn'kZ lekt fufeZrhpk ik;kvkgs- èkEe gh ek.klkph fufeZrh vkgs- ek.kwl gk èkEek'kh ukrs 

tksM.;kpk çokg vkgs- ek.klkps thou xqykckP;k Qqykçek.ks Qqyfo.kkjk gk cq) èkEe vkgs- cq) èkEe gk ekuo eqähph o 

lersph y<kbZ vkgs- 

 èkEe gk çR;sd ek.klklkBh vkgs- cq) èkEe gk ek.klkyk 'khy] lnkpkj o ek.kqldhus txk;yk f'kdforks- èkEe 

Eg.kts lektØkarhps vkanksyu vkgs- rFkkxr cq)kus çKk] 'khy] d#.kk] çse] eS=h] Lokra«;] lerk] caèkqrk gh thoukph 

thouewY;s letkowu foKkufu"B èkekZph fufeZrh dsyh- cq)èkEe gk iw.kZi.ks ekuorkoknh èkEe vkgs- cq)èkEekrhy rÙos gh 

ek.klkyk dsaæfcanw Bjowu lkafxryh vkgsr- ek.klkps thou lq[kh lekèkkuh o le`) o dY;k.kdkjh jkgkos] ;kdfjrk gs 

rÙoKku lkafxrys vkgs- ekuoh dY;k.k gkp [kjk cq) èkEekpk vafre mís'k vkgs- 

 ckS)èkEe gk uO;k txkyk lokZsrksijh lktslk èkEe vkgs- rks bgyksdhp euq"; ek=kyk nq%[kkrwu eqä dj.;kl 

lokZsrksijh leFkZ vlkp èkEe vkgs- Eg.kwu esY;kf'kok; LoxZ u fnlw ns.kkÚ;k brj dks.kR;kgh èkekZis{kk rks dsOgkgh loZ 

Js"Bp Bjo.kkjk vkgs- cq) gk ekxZnkrk vkgs- eks{knkrk ukgh- 

fu"d"kZ%&  

^mnda fg u;fUr usfÙkdk 

mlqdkjk ue;fUr rstua ! 

nk:a ue;fUr rPNdk 

vÙkkua ne;fUr lqCcrk* 

 ikyheè;s vls èkEein vkgs- R;kpk vFkZ&dkyok cufo.kkjk ik.;kpk çokg oGforks] ck.k cufo.kkjk ck.k ljG 

djrks- ok<bZ ykdMkyk gok rlk vkdkj nsrks] R;kpçek.ks lq'khy] lqozrh O;äh vkRela;e dj.;kl leFkZ vlrkr- 

 HkkokFkZ % ;k lalkjkrtUe ?ksrY;kuarj thou;kiu dj.;kdfjrk O;ähyk dqBys uk dqBys dk;Z djkosp ykxrs- 

thou;kiu dj.;kdfjrk vko';d lkèku lkeqxzh miyCèk vlyh rjh çR;sd O;äh dkgh uk dkgh dk;Z dsY;kf'kok; jkgw 

'kdr ukgh] gk ç—rhpk fu;ep vkgs- R;keqGsp cq) vkf.k cksfèklRok}kjk çfriknhr èkeZ] n'kZukps vè;;u d:u 

R;kuqlkj R;kps vuqxeu djhr thou;kiu dj.ks dsOgkgh mfpr dk;Z vkgs- vU; tsdks.kh ;kiklwu oafpr vkgsr 

R;kaukghçsjhr d:u R;kap ekxZn'kZu d:uLor%ps vkf.k brjkaps fgr lkè; dsysikfgts- 

 vkiys O;fäRo gs dsoG HkkSfrd fiaM ukgh- vkt txkeè;s tso<s dkgh yksd eukeqGs vFkkZr ekufld :ikus ihfMr 

vkgsr] rso<s rs “kkjhfjd vko';drkaP;k iwrÊP;k vHkkokeqGs ukghr- vkt tso<h lsok lektkpk ,d vuqHkoh èkkfeZd O;äh 

d: 'kdrks rso<h lsok vU; nqljk dks.khgh d: 'kdr ukgh- vkt loZlkekU; O;ähyk tso<h xjt vUu] oL=] fuokjk 

;kaph vkgs rso<hp fdacgwuk R;kis{kk vfèkd èkekZph vko';drk vkgs- tksi;Zar ;k lalkjkr nq%[k vkgs rksi;Zar èkeZn'kZukph 

vko';drkgh jkghy- gk lalkj èkekZP;k vHkkokr dèkhp jkgw 'kd.kkj ukgha- 

lanHkZlwph %& 

1½ vkxykos izfni & lkekftd la”kks/ku i/nrh o ra=s , lkbZukFk izdk”ku] ukxiwj 

2½ cks/kudj lq/kkj & lkekftd la”kks/ku i/nrh , lkbZukFk izdk”ku] ukxiwj 

3½ yksd”kkgh okrkZ & ekuo ftou vkf.k ckS/n rRoKku ,fn- 29@11@2014] ist dz- 04 
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4½ yksd”kkgh okrkZ & /kEe n”kZu ,fn- 24@06@2017] ist dz- 09 

5½ yksd”kkgh okrkZ & cq/n rRoKku gh dkGkph xjt ,fn- 19@03@2016] ist dz- 04 

6½ yksd”kkgh okrkZ & cq/nkpk ekuorkokn , fn- 12@07@2014] ist dz- 04 

7½ yksd”kkgh okrkZ & cq/n vkf.k foKku ,fn- 13@06@2016] ist dz- 06 
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MkW-ckcklkgsc vkacsMdj% cq) èkEe lok±xh.k ekuoh fodklkpk  

ekxZ vkf.k lkekftd U;k; 

डॉ. सधुाकर माटे 
ज्योतीराव फुले समाजकायय महाववद्यालय, उमरेड  

 

çLrkouk % 

Hkkjrh; jkT;?kVusps f'kYidkj egkekuo HkkjrjRu rlsp fo[;kr dk;nsiafMr] çHkkoh oäs] mÙke ys[kd] f'k{k.k 

rK] foÜoHkw"k.k] Økarhçou fopkjkaps vkRelUeku çkIr d:u ns.kkjs] Hkxoku cq)] lar dchj] egkRek T;ksfrck Qqys 

çsj.kkL=ksr vl.kkjs nfyr tursr uopSrU; fuekZ.k dj.kkjs Kkuèkkjd M‚- ckcklkgsc vkacsMdj ;kauh vkiys laiw.kZ vk;q"; 

ns'klsoslkBh leÆir dsys- loZçFke Hkkjrh; 'ksoVh Hkkjrh;p gh Hkwfedk 'ksoVi;±r Lohdkjyh- nfyrkaP;k m)kjklkBh 

>V.kkjs] f'kdk] la?kfVr Ogk vkf.k la?k"kZ djk]vlk lans'k ns.kkjs egkekuo M‚- ckcklkgsc vkacsMdj ;kauh nfyr 

lektkeè;s tkx`rh fuekZ.k dsyh- nfyrkaP;k thoukeè;s veqykxz cny ?kMowu vk.k.;klkBh Lor%yk okgwu ?ksrys- nfyrkaP;k 

dY;k.kklkBh R;kauh la?k"kZ y<k mHkk:u la?k"kZ dsys-ßcgqtu fgrk; cgqtu lq[kk;Þ gk R;kaP;k lkoZtfud thoukpk ea= 

gksrk- Lokra«;] lerk] caèkqrk o U;k; ;koj vkèkkfjr lekt O;oLFkk fuekZ.k >kyh ikfgts vls R;kaP;k thoukps è;s; gksrs- 

Hkkjrh; lektkeè;s ewyxkeh ifjorZu ?kMqu ;kos] gk lekt foKkufu"B fuekZ.k Ogkok vls R;kauk okVr gksrs- 

 

MkW-ckcklkgsc vkacsMdjkaph èkEeØkarh% 

MkW-ckcklkgsc vkacsMdj ;kauh vkiY;k yk[kks vuq;k;kauk 14 v‚DVkscj 1956 jksth ukxiwj ;k fBdk.kh cq) 

èkEekph nh{kk nsÅu] Hkkjrkr nqlÚ;kank èkEepØ ifjorZu ?kMowu vk.kys- èkEe fn{kk lekjaHkkuarj Hkkjrkr ckS) èkEekph 

çpkjkph ykV fuekZ.k >kyh- vkf.k lok±xh.k {ks=kr ckS) èkEekpk çlkj lq: >kyk- èkEe Økarh uarj vuq;k;kauh vkikiY;k 

xkokr 'kgjkr] ckS) fogkjkaph LFkkiuk dsyh- vkt çR;sd ckS) oLrhr fogkj fnlwu ;srkr- T;k vLi`';kauk eafnj ços'k 

ukdkjyk gksrk] rs vkrk ckS) cuwu fogkjkr vfHkekukus fu;fer tkrkr- çR;sd ckS)kauh ika<js diMs ifjèkku d:u] 

fogkjkr tkÅu f='kj.k xzg.k djkos- gh ckcklkgsckaph bPNk gksrh- ckS) turk yk[kksP;k la[;sus ukxiqjkr èkEepØ 

ifjorZu fnukP;k fufeÙkkus ;srkr- T;k fBdk.kh ckcklkgsckauh ckS) èkEekph fn{kk fnyh] R;k fBdk.kh HkO; Lekjd r;kj 

>kysys vlwu txkeè;s nh{kkHkweh ;k ukokus vksG[kys tkrs- ;k fBdk.kh M‚- ckcklkgsckaP;k vLFkh cjkscj rFkkxr xkSre 

cq)kaP;k vLFkh lq)k Bso.;kr vkysY;k vkgsr- Hkkjrkr vusd ckS) la?kVuk fuekZ.k >kY;k vlwu] R;k lq)k ckS) èkEekpk 

çpkj çlkj dj.;kps dk;Z djhr vkgsr- vkf.k ;keqGs Hkkjrkr ckS) èkEekps iqu#Tthou ?kMwu ;sr vkgs- MkW-ckcklkgsc 

vkacsMdjkaeqGs èkEepØ ifjorZukeqGs Hkkjrkr ckS) èkEekl vuqdwy ifjfLFkrh fuekZ.k >kyh vlwu] ckS) èkEe gk Hkkjrkrhy 

eq[; èkeZ ekuyk tkrks- ckS) ckaèko MkW- ckcklkgsc vkacsMdjkaph t;arh o egkifjfuokZ.k fnukçek.ksp cq) t;arhps 

vk;kstu mRlkg iw.kZ djrkr- Bhd fBdk.kh èkEe f'kfcj vk;ksftr djrkr- ?kjks?kjh ckcklkgsckaçek.ks Hkxoku cq)kaP;k 

çfrek o eqR;k±ph çfr"Bkiu djrkr- ckS) l.k lktjs djrkr- ckS) èkEekeqGs ,d uohu laL—rh mn;kl ;sr vkgs- 

Hkkjrkrhy ckS)kaP;k yksdla[;seè;s >ikVîkus ok< gksr vkgs- njo"kÊ eksBîk la[;sus ckcklkgsckaps vuq;k;h yk[kksaP;k la[;sus 

èkEepØ ifjorZufnuh ukxiwjP;k nh{kkHkwehoj ckS) èkEekph nh{kk ?ksr vlrkr- 

 

cq) èkEe lok±xh.k ekuoh fodklkpk ekxZ% 

thou txr vlrkuk i`Foh rykokoj vki.k vusd tkrh] èkeZ] iaFk ikgrks euq"; gk lekt'khy çk.kh vkgs- rks 

èkekZP;k vkèkkjkoj txrks- txkP;k ikBhoj vkt vusd èkeZ vkgsr- 'kh[k èkeZ] Çgnw èkeZ] eqfLye èkeZ] f[kz'pu èkeZ] tSu 

èkeZ] ckS) èkEe ;k èkek±uk O;äh 'kj.k tkÅu thou txr vlrks- loZ èkek±uk èkeZ EgVys tkrs] ijarq ckS) èkEekyk èkEe 

EgVys tkrs- èkEe Eg.kts dk; rj] èkEe Eg.kts lnkpj.kkpk ekxZEg.ktsp èkEe gks;- vkf.k ;kPkk vaxhdkj dsY;kusp euq"; 

[kÚ;k vFkkZus lekèkkukph çkIrh djhr vlrks- cq)kaPkk èkEe 'kkarhpk ekxZ dk Bjrks\ dkj.k cq)kauh lkafxrys dh dks.krhgh 
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xks"V dkj.kkf'kok; mRiUu gksr ukgh- ifgyh xks"V fuekZ.k >kyh rj] nqljh xks"V fuekZ.k gksrs vkf.k nqljh >kyh dh frljh 

v'kkçdkjs ,d >kys dh] ,d xks"V fuekZ.k gksrs- i.k ifgY;k xks"Vhyk fuekZ.k gksÅ fnys ukgh rj] iq<hy xks"V fuekZ.k 

gks.kkj ukgh ;kykp cq)kus çfrR; leqRikn EgVys vkgs- jktk vlks dh jad çR;sdkykp nq%[k vkgsr- ekuoh thoup eqGr% 

nq%[ke; vkgs- nq%[k fuÆerhps dkj.k cq)kauh lkafxrys vkgsr- 

1- nq%[k %& gs ifgys vk;ZlR; vkgs- ;k txkr nq%[k vkgs gs euq";kus tk.kys ikfgts- Hkxoku cq)kauh nq%[kkph O;k[;k 

djrkuk tx gs nq%[ke; vkgs vls EgVys vkgs- tUe] O;kèkh] Egkrkji.k] e`R;w b- nq%[kdkjd vkgsr- 

2- nq%[k leqnk; %& nqljs vk;ZlR; gks;- ojhy loZ nq%[kkps dkj.k r`".kk vkgs- Eg.kwup nq%[k vkgs- dks.krsgh nq%[k 

vkiksvki fuekZ.k gksr ukgh] rj rs dkgh dkj.kkeqGs mRiUu gksrs- 

3- nq%[k fujksèk %& nq%[k T;keqGs fuekZ.k gksrs rs dkj.k u"V >kys dh] nq%[k ukghls gksrs- Eg.ktsp ek.klkrwu r`".kk] 

vklfä o LokFkZ fu?kwu xsys dh] nq%[k ukghls gksrs- 

4- nq%[k fujksèk xkfeuh ifjink %& r`".ksP;k uk'kkus nq%[kkPkk uk'k gksrks- Hkxoku cq)kauh nq%[k u"V dj.;klkBh gk ekxZ 

lkafxrysyk vkgs- gk ekxZ Eg.kts vk;Z vk"Vkafxu ekxZ gks;- ;k ekxkZps ikyu dsY;kus loZ çk.khek=kaps dY;k.k gksrs 

o rs lq[kh gksrkr- vk;Z vk"Vkafxd ekxkZpk voyac d:up O;äh nq%[kkpk uk'k d: 'kdrks- 

 

vk"Vkafxd ekxZ%& 

1- lE;d –"Vh %& dkf;d] ;kphd o ekufld cÚ;k okÃV dekZyk ¼—rhyk½ ;ksX; çdkjs Tkkuus Eg.kts lE;d –"Vh 

gks;- 

2- lE;d ladYi %& ;ksX; xks"Vhpk ladYi dj.ks Eg.ktsp dks.krhgh oLrw Çdok inkFkkZfo"k;h jkx] }s"k] eksg] u Bso.ks 

;kykp lE;d ladYi Eg.krkr- 

3- lE;d okpk %& ekuokus usgeh lR; cksykos] [kksVs cksyw u;s] dBksj u cksy.ks] pqxyh& pgkGh u dj.ks] O;FkZ cMcM 

u dj.ks ;kykp lE;d okpk Eg.krkr- 

4- lE;d ØekZUr %& ;keè;s iap'khykpk varHkkZo gksrks- lnkpkjh gks.;kdfjrk iap'khykps ikyu dj.ks- o R;kuqlkj 

okx.ks vkiys orZu o ek.kqldhph fn'kk pkaxyh Bso.ks ;kykp dekZUr Eg.krkr- 

5- lE;d vkthfodk %& thou txr vlrkuk ;ksX; ekxkZus vkiyh mithfodk dj.ks] vkiY;kdMwu brjkauk =kl 

gks.kkj ukgh ;kph dkGth ?ks.ks] Eg.kts lE;d vkthfodk gks;- 

6- lE;d O;k;ke %& bafæ;kaoj la;e Bso.ks okÃV fopkjkauk Fkkaco.ks] vdq'ky deZ u dj.;kpk fu'p; dj.ks] okÃV 

fopkjkapk çfrjksèk dj.ks- 

7- lE;d Le`rh %& fpÙkkyk tkx`r Bsowu lnSo vkiyh Le`rh dk;e Bso.ks] 'kjhj gs vfuR; vkgs- v'kqHk vkgs ;kps 

okjaokj Lej.k Bso.ks] eukr okÃV vdq'ky fo—r fopkj fuekZ.k gksÅ u ns.ks] –"Vokluk fuekZ.k gksÅ u ns.ks] eu 

tkx`r Bsowu foosdkus R;koj fu;a=.k Bso.ks- 

8- lE;d lekèkh %& dq'ky fpÙkkP;k ,dkxzrsyk lekèkh Eg.krkr- lekèkhLr vlrkuk fpÙkkyk ifj’kq/n Bso.ks ;kykp 

lE;d lekèkh Eg.krkr- rFkkxr cq)kaps laiw.kZ rÙoKku ;kp rRokoj vkèkkjysys vkgs- euq"; tsOgk Lor%P;k 

eukrhy jkx] }s"k] eksg ;kaPkk Eg.ktsp fpÙkDys"kkpk R;kx djrks rsOgk rks cq)kP;k rÙoKkukpk voyac djrks- 

Eg.ktsp lUekukpk Lohdkj djrks-vktP;k èkkoiGhP;k ;qxkr euq"; txkP;k ikBhoj çR;sd O;äh iS'kkP;k ekxs 

brdk èkkor vkgs dh] R;kyk brj ukrs lacaèk furhrRos] ewY; b- loZ ckcÈpk folj iMysyk vkgs- R;keqGs euq";kyk 

rkj.kkjk ,dp ekxZ Eg.kts rFkkxr xkSre cq)kapk cq) èkEe gks;- rFkkxrkauh vk.k[kh dkgh egÙokP;k xks"Vhoj Hkj 

fnysyk vkgs- R;k Eg.kts Lokra«;] caèkqrk] U;k; vkf.k 'khy ;k ckcÈuk cq)kauh vkiY;k f'kdo.kheè;s vfr'k; 

egÙoiw.kZ ekuysys vkgs- R;keqGsp txkP;k ikBhoj lokZr Js"B o foKkuoknh fopkj lj.kh Eg.kts cq) èkEe gks;- 

cq)kauh 2500 b-l- o"kkZiwoÊ lkafxrysys rÙoKku vktgh [kwi eksBîk çek.kkr ykxw iMr vkgs- 
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Lokra«; %& rFkkxr Hkxoku cq)kauh Lokra«;kyk egÙoiw.kZ ekuys vkgs- O;ähyk Lokra«; ulsy rj rks ftoar vlwu lq)k 

e`R;w ikoY;kçek.ks vkgs- Eg.kwu R;kauh çR;sd O;ähyk] çk.;kyk vFkkZr çR;sd lthokdfjrk Lokra«;kpk iqjLdkj dsyk gksrk- 

lerk %& rFkkxr xkSre cq)kyk ;k foÜokr loZçFke lerk çLFkkfir djk;ph gksrh- rFkkxr cq)kauh fHkD[kq la?kkçek.ks 

fHkD[kq.kh la?kkph LFkkiuk dsyh- rFkkxr cq)kaps L=h fo"k;h vls er gksrs dh] iq#"kkaP;k rqyusr L=hyk vfèkd =kl lgu 

djkok ykxrks-lklw&lkljs ;kaph lsok] viR;kyk tUe ns.ks] ?kjkps laiw.kZ ftEesnkjh lkaHkkG.ks] vkÆFkd mRiUukP;k dk;kZr 

lgHkkx bR;knh vusd xks"VÈeè;s L=hyk leksj tkos ykxrs- R;keqGs L=hyk 'kkarhph xjt vkgs- Eg.kwu R;kauh fHkD[kquh 

la?kkph LFkkiuk dsyh- vkf.k L=heqähpk uok ik;k jpwu fL=;kauk uok ekxZ nk[kfoyk- 

caèkqrk %& rFkkxrkauh ;k ekuoh thoukyk çse] n;k] d#.ksph okx.kwd nsÅu çse Eg.kts dk;\ n;k Eg.kts dk;\ d#.kk 

Eg.kts dk;\ gs çR;{k —rhrwu f'kdoys] R;kauh i'kq&i{kh o ekuo ,danjhr ;k i`Fohrykokojhy çR;sd lthokyk ca/kqrsps 

okx.kwd fnyh ikfgts gs R;kaP;k rÙoKkukr lkafxrys vkgs- 

U;k; %& rFkkxr cq)kauh R;kaP;k èkEe Kkukr U;k;kyk lq)k vfr'k; egÙokps LFkku fnys vkgs- mPp&uhp] Js"B&dfu"B] 

L=h&iq#"k vlk HksnHkko u djrk çR;sdkyk lersph o U;k;kph okx.kwd ns.;kr vkysyh vkgs- fHkD[kq o fHkD[kquh la?k 

f'kLrizh; o U;k;fç; gksrs- 

'khy %& rFkkxrkauh f'kykyk vfr'k; egÙoiw.kZ ekuys vkgs- euq"; fdrhgh cqf)eku vlsy ijarq R;kP;keè;s tj 'khykPkk 

vHkko vlsy rj rks cq) èkEekuqlkj vkpj.k d: 'kdr ukgh Eg.kwu rFkkxrkauh ikp f'kykps ikyu dj.;kps lkafxrys 

vkgs- O;ähP;k thoukr 'khy lnkpj.k vlys ikfgts- 

vktP;k orZeku dkGkrhy ifjfLFkrhpk fopkj dsY;kuarj çd"kkZus tk.kors dh] vktP;k ,dfolkO;k 'krdkrgh ;k 

foÜokyk rFkkxr Hkxoku cq)kaph vkf.k R;kaP;k rRo KkukP;k fopkjkaph fdrh furkar xjt vkgs- rFkkxr cq)kauh 2500 

o"kk±iwoÊ lkafxrysys rÙoKku vktgh [kwi eksBîk çek.kkr ykxw iMr vkgs- dkj.k lektkr HkkaM.k] dyg] gsosnkos&HksnHkko 

vkf.k uhfreÙkspk vHkko b- loZ ckcÈpk fopkj dsY;kl vls okVrs dh ;k foÜokyk ;q)kph ukghrj cq)kph xjt vkgs- 

vkt lektkr yksd eksBîk çek.kkr f'k{k.k ?ksr vkgsr ijarq çKspk vHkko fnlwu ;sr vkgs- 

 

MkW-ckcklkgsc vkacsMdj o lkekftd U;k;% 

MkW-vkacsMdjkauh Hkkjrh; lektkrhy laiw.kZ oxkZP;k dY;k.kklkBh o U;k;klkBh vkiys laiw.kZ thou [kpÊ ?kkrys- 

R;kauh nfyrksèkkjklkBh dsysY;k fofoèk pGoGÈpk bfrgkl Eg.kts lkekftd U;k;kpk bfrgkl gks;- R;kaPkk lkekftd U;k;kPkk 

–f"Vdksu nfyr cgqtu o fL=;kaoj gks.kkÚ;k 'kks"k.kkrwu fuekZ.k >kyk vkgs- lektkrhy nqcZy 'kks"khrkauk lekurk çkIr 

dj.;klkBh çfrfufèkRo Eg.ktsp vkj{k.k gk lerspk gô gksÅ 'kdrks- v'kh M‚- ckcklkgsckaps er gksrs gtkjks o"kk±iklwu 

vU;k;kP;k [kkyh xsysY;k yksdkauk U;k; feGowu ns.;klkBh lkekftd U;k;kyk R;kauh vkiY;k thoukps è;s; cuoys- R;kaPkk 

lkekftd U;k; gk dèkhp e;kZfnr Lo:ikpk uOgrk- ekuokP;k ekuoh thoukrhy loZ {ks=kaeè;s U;k; feGowu ns.;kdfjrk 

R;kauh ladYi dsyk gksrk- R;kaP;k lkekftd U;k;kaP;k ladYiusr lerk] Lokra«;] caèkqrk] U;k;] uSfrdrk] yksd'kkgh] 

lektokn] tkrh fuewZyu vkf.k ekuorsP;k fodklkP;k rÙokoj lekt jpuk fuekZ.k dj.kkjh gksrh- lkekftd U;k;kPkk y{k 

gk O;kid vFkkZus O;kiysyk gksrk- MkW-ckcklkgsckauh ekaMysyh lkekftd U;k;kph ladYiuk ekuokP;k loZ vaxkauk Li'kZ 

dj.kkjh vkgs- MkW-ckcklkgsc vkacsMdjkauk Hkkjrh; lekt gk ekuorsPkk o ekuoh çfr"Bspk lerk] Lokra«;] caèkqrk] U;k; 

vkf.k tkrhfofgr o oxZfofgr lektkP;k ekuoh ewY;kapk mHkk djk;pk gksrk- lkekU; ek.klkyk eq[; dsaæ letwu R;kauh 

lkekftd U;k;kph ladYiuk o lkekftd U;k; fo"k;d fopkj ekaMys- MkW-ckcklkgsc vkacsMdj ;kaP;k ers T;k lektkr 

fo"kersph ijaijk vkgs- R;k lektkr dsoG dk;|kus lekurk vk.kwu Hkkxr ukgh] rj T;kauk 'ksdMks o"kkZiklwu oafpr 

Bso.;kr vkys vkgs- R;kauk fo'ks"k laèkh ns.ks gkp lerk fuÆerhPkk çHkkoh ekxZ vkgs- Eg.kwu R;kauh lafoèkku fuÆerhps 

,sfrgkfld dk;Z djrkauk dks.kR;kgh fojksèkkl u tqekurk ;k oafpr oxk±uk fo'ks"k laèkhph rjrwn dsysyh vkgs- vkf.k rFkkxr 

Hkxoku cq)kaP;k fopkjlj.khpk voyac d:u lok±uk leku U;k; ns.;kpk iqjsiwj ç;Ru dsyk vkgs- 
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lkjka'k %& 

MkW-ckcklkgsc vkacsMdjkauh Hkkjrkr ckS) èkEekps iqu#thou ?kMowu vk.k.;klkBh] T;k pGoGh dsY;k ts dkgh 

ç;Ru dsys] R;keqGsp Hkkjrkr ckS) èkEekps iqu#thou ?kMwu vkys- vktgh MkW- ckcklkgsckaP;k vkanksyukph pGoGhps lanHkZ 

?ksÅu vusd ckS) èkEekdMs vk—"V gksr vkgsr- R;kaP;k Hkk"k.kkPkk R;kaP;k xzaFkkaP;k vH;kl d:u cq) èkEekph dkl /kjhr 

vkgsr- MkW-ckcklkgsc vkacsMdjkauh ckS) èkEeklkBh dsysys dk;Z lektçorZuklkBh vR;ko';d Bjr vkgs- vktP;k orZeku 

ifjfLFkrheè;s txkeè;s ekuokyk lq[kh o lekèkkuh thou tx.;klkBh rFkkxr xkSre cq) vkf.k MkW-ckcklkgsc vkacsMdjkauh 

fnysY;k ckS) èkEekph vR;ar vko';drk vkgs- cq)kauh lkafxrysY;k rÙoKkukph lok±uk xjt okVr vkgs- rFkkxr xkSre 

cq)kaP;k fopkjlj.khP;k varxZr Hkkjrh; lafoèkkukeè;s M‚-ckcklkgsc vkacsMdj ;kauh varHkZqr dsY;keqGs lok±uk lekursP;k 

okx.kqdhrwu thou txrk ;sr vkgs- dkgh çlaxh ?kVusph ik;eYyh gksrkukgh fnlwu ;sr vkgs- lok±uk leku U;k;pk vHkko 

fnlwu ;sr vkgs- 

 

lanHkZ xzaFk %& 

1- èkEein % M‚- HknUr vkuan dkS'kY;k;.k cq)Hkweh çdk'ku] ukxiwj  

2- cq) vkf.k R;kpk èkEe %& MkW-ckcklkgsc vkacsMdj  

3- çfni vkxykos %& èkEepØ ifjorZukuarjps ifjorZu] çdk'kd vk;qä egkuxjikfydk ,vkSjaxkckn 

4- 'kadjjko [kjkr MkW- ckcklkgsc vkacsMdjkaps èkek±rj] baæk;.kh çdk'ku] iq.ks 

5- çk- latho ÇuckGdj %& lektdY;k.k] ds'ko&—".k çdk'ku paæiwj 
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बौद्ध धमम आणि जागणिक शाांििा 
 

डॉ. श्रीहरी  एम. सानप  
 सहयोगी प्राध्यपक 

गलुाम नबी आझाद समाजकायय महाववद्यालय,  
पसुद वज. यवतमाळ (म. रा.) भारत 

 
प्रस्िावना  

भारतीय संस्कृतीच्या जडणघडणीत बौद्ध धमाचे फार महत्वाचे स्थान होते. तात्कालीन भारतीय समाज ब्राह्मण, 
क्षविय, वेश्य आवण चार वणामध्ये ववभावजत झाला होता. प्रथम लववचक असणाऱ्या वणय व्यवस्थेने ताठर स्वरूप प्राप्त 
केले.  उच्च वणात जन्मणारा क्षरुद्रया सवयश्रेष्ठ, कवनष्ठ वगात जन्मणारा कवनष्ठ असे मानले जाऊ लागले. हहद ूधमातील 
वणयव्यवस्थेप्रमाणे कायाचे ववभाजन झाले. समाजसंरचनेमध्ये ब्राम्हण वणाचे स्थान मानाचे व सवोच्च होते. ज्ञानसंपादन 
करणे, पौरोवहत्य करणे, विकणे, विकवणे ही त्यांची कामे होती. क्षविय वणाचे स्थान दसुऱ्या क्रमांकावर होते. त्यांना 
राज्यव्यवस्था व संरक्षण करणे ही त्यांची कामे होती. सवात खालचा वणय िदु्राचा होता. त्यांना वरील तीन वणाची सेवा 
करणे, त्यांना रस्ते, संडास स्वच्छ करणे, कुठेही जनावर मरून पडले असता त्याला गावाच्या बाहर फेकून देणे इत्यादी कामे 
करावी लागत होती. िदु्र वणाला ज्ञान, सत्ता, संपत्ती या वतन्ही हक्कापासनू वंवचत ठेवण्यात आले होते. समाजात िदु्रांना व 
स्त्स्ियांना त्यांच्या मलुभतू हक्कापासनू वंवचत ठेवण्यात आले. समाजात परुोवहत ब्राम्हण वगाचे वचयस्व वनमाण झाले. 
समाजात स्पशृ्य व अस्पशृ्यता वनमाण झाली. कमयकांडाचे स्तोम हहद ूधमात वनमाण झाले होते. समाजात अंधश्रद्धा, ववषमता 
वनमाण झाली होती. यज्ञयाग करणे, पिबुळी देणे या प्रथांचे प्रमाण वाढले होते. संपणूय मानवी जीवन वदिाहीन व दोलायमान 
बनले होते. तात्कालीन पवरस्त्स्थतीत सवयसामान्यांना एका नव्या ववचारांची, नव्या मागयदिकाची, नव्या तत्वाची गरज  वाटू 
लागली. अिा पवरस्त्स्थत  सवयसामान्यांना सोपा, सरळ व सवांना अनसुरण्यासारखा मागय दाखववण्याचे महान कायय भगवान 
गौतम बधु्दांनी बौद्ध धमाच्या माध्यमातनू केले. गौतम बधु्दांनी २५०० वषांपवूी ववषमता नष्ट करून समता वनमाण 
करण्याआधी जे तत्वज्ञान सांगीतले ते आज जगातील समस्त सवय समाजासाठी आवश्यक आहे. सद्यस्त्स्थतीत भारतातच 
नव्हे तर संपणूय जगात दहितवाद, आतंकवाद ई.नी वभतीचे वातावरण वनमाण केलेले आहे. सवय जगात िांतता, सवु्यवस्था 
प्रस्थापीत करावयाची असेल तर बौद्ध धमाविवाय पयाय नाही. 

 
 शोध णनबांधाचे उदे्दश  

(१) बौद्ध धमाचा अभ्यास करणे 
(२) बौद्ध धमातील वजवनोपयोगी तत्वाचा अभ्यास करणे.  
(३) जागवतकिांतते कवरता बौद्ध धमाची उपयकु्तता  अभ्यासणे. 
(४) बौद्ध धमाचा प्रचार व प्रसाराकरीता मदत व सहकायय करणे. 

  
 अध्ययन पध्दिी 

प्रस्तुत िोध वनबंधात बौद्ध धमय आवण जागवतक िांतता या ववषयी मावहती संकलीत करण्याकवरता दयु्यम स्िोताचा 
उपयोग करण्यात आला आहे. यात संदभयगं्रथ, पसु्तके, अहवाल, वतृ्तपिे इत्यादीचा समावेि करण्यात आला आहे. 
िथयाांचे णवश्लेषि 

बौद्ध धमय आवण जागतीक िांतता या ववषया संदभात दयु्यम स्िोताव्दारे प्राप्त झालेल्या मावहतीचे मदेु्दसदु 
ववश्लेषण केले आहे. 
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बौद्ध  धमाचा पणरचय 
भगवान गौतम बधु्दांचा जन्म इ.स. पवूय ५६३ साली झाला. त्यांचे नांव वसध्दाथय वपत्याचे नांव िधु्दोधन, आईचे नाव 

महामाया, पत्नीचे नांव यिोधरा आवण मलुाचे नांव राहुल होते. गौतम बधु्दांनी वयाच्या २९ व्या वषी गहृत्याग केला. त्यांच्या 
गहृत्यागाची कारणे दोन प्रकारे सांगीतली जातात. राजपवरभ्रमण करतांना त्यांना वधृ्द व्यक्ती, एक वभकारी व पे्रतयािा 
वदसली. हे मानवी जीवनातील हृदयद्रावक दृश्य पाहून वसध्दाथाचे मन कळवळून आले. मानवी जीवनात वनरवनराळे दुुःखे 
येतात. दुुःख हा मानवी जीवनाचा अवनवायय भागच आहे. म्हणनू त्यांनी गहृत्याग केला असे म्हणतात. डॉ. बाबासाहेबांनी 
त्यांच्या गहृत्यागाचे कारण स्पष्ट करतांना सांवगतल आहे की, पवूी छोटी-छोटी राज्ये होती. गौतमाचे राजघराणे हे िाक्य 
होते. त्यांच्या िेजारी कोवलय नावाचे राज्य होते. या दोन राज्यांमध्ये रोवहणी नदी होती. या रोहणी नदीच्या पाण्याच्या 
वापरावरून या दोन राज्यात सतत भांडणे व संघषय होत असत. एकदा अिी वेळ आली की, िाक्य राज्य आवण कोवलय 
राज्य यांच्यात पाण्यासाठी यदु्ध होणार होते. म्हणनू वसध्दांथाला सैन्यात भरती होण्याचा आदेि वदला गेला. वसध्दाथानी तो 
आदेि नाकारला कारण त्यांना हहसा मान्य नव्हती. हहसेवर पे्रमानी ववजय वमळू िकतो. असे त्याचे ववचार होते. कोवलय 
राज्य यदु्धाला तयार असले तरी िाक्यांनी यधु्द करू नये असे वसध्दाथांनी स्पष्ट सांगीतले. िाक्य राज्यातील प्रामावणक 
मंडळीनी वसध्दाथय गौतमाला विक्षा केली. तुम्ही सैन्यात भरती होत नसाल तर, तमुच्या पवरवाराची संपत्ती जप्त करावी 
लागेल नाही तर तमु्हाला देित्याग करावा लागेल. डॉ. बाबासाहेब आंबेडकर म्हणतात, वसध्दाथय गौतम मळुातच दयाळू व 
पे्रमळ स्वभावाचे  होते त्यांचे वतयन नेहमी उच्च नैवतक पातळीचे होते. कोणीही कोणत्याही मदुयावर हहसा करू नये असे 
त्यांना वाटत होते. म्हणनू त्यांना हहसा नको होती म्हणनु त्यांनी गहृत्याग केला. 

यावरून हे स्पष्ट होते की, वधृ्द व्यक्ती, वभकारी, पे्रतयािा ही दृश्य मानवी जीवनातील अटळ दुुःखाची जाणीव 
करून देणारी होती. त्यामळेु त्यांना मानवी जीवनातील दुुःखाची जाणीव झाली आवण यधु्दांत अनेक माणसे मारली जातात. 
यधु्दांत हहसा होते हहसा दुुःख वनमाण करणारी घटना आहे. मानवी जीवनातील दुुःखावर मात करण्यासाठी मानवी 
जीवनातील दुुःखांचे मळू कारण व अंवतम सत्य जाणनू घेण्यासाठी वसध्दाथय गौतमाने आपली पत्नी, मलुगा, वधृ्द मातावपता, 
राजवैभव सोडून गहृत्याग केला. 
 
बौध्द धमािील आयमसत्य 
बौध्द धमातील चार आययसत्य पढुील प्रमाणे आहेत. 
 (१) दुुःख-  मानवी जीवन हे दुुःखमय आहे. हचता, असंतोष, नैराश्य, िोक, व्याधी, मतृ्य ूया दुुःखांनो जीवन भरलेले आहे. 
(२) दुुःख समदुाय- तषृ्णा हे दुुःखाचे मळू कारण आहे. तीच अववद्या वनमाण करते. 
 (३) दुुःख णवरोध- मानवी जीवनातील दुुःखावर ववजय संपादन करता येतो. तषृ्णेवर ववजय संपादन करता येतो. 
 ४) दुुःख णवरोधगाणमनी प्रणिपाद-  मानवी जीवनातील दुुःख नष्ट करणारा आष्टांग मागय आहे. 

मानवी जीवनातील दुुःख नष्ट करण्यासाठी त्यांनी आयय आष्टांग मागाचा अवलंब करावा असे सांवगतले त्यामळेु 
वनवाणाने जीवनाचे अवंतम ध्येय प्राप्त होते असे बदु्धाने सांवगतले आहे. 
 
बदु्धाांनी साांणगिलेला अषटाांग मागम  

(१) सम्यक दृष्टी  (२) सम्यक संकल्प  (३) सम्यक यािा  (४) सम्यक कायय  (५) सम्यक आवजववका (६) 
सम्यक व्यायाम   (७) सम्यक स्मतृी   (८) सम्यक समाधी  

मानवी जीवनात अनेक करणांनी वनमाण झालेली तषृ्णा हे दुुःखाचे मळू कारण आहे. तषृ्णेचा नायनाट केल्यानंतर 
मानव दुुःख मकु्त होऊन वनवाण प्राप्त करू िकतो. वनवाणप्राप्तीसाठी व्यक्तीला यज्ञयागावद, कमयकांड हकवा देहदंड 
देण्याची गरज नाही. त्यासाठी समाजातील सवयसामान्यांना दैनवदन जीवन जगतांना पटण्यासारखा तो साधा, सरळ, सोपा 
असा मध्यम मागय सांगीतला आहे. तो म्हणजे अष्टांग मागय होय. बधु्दाची विकवण हे सद्वतयनाचे धडे आहेत. सदाचारी वतयन 
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करण्यासाठी व्यक्ती ही यथाथयवादी असली पावहजे असे बधु्दांचे मत होते. बधु्दांनी मानवाला जीवनात सखुी राहण्यासाठी 
पंचिीलाचे आचरण करण्याचा उपदेि केला. ती पंचविल उपदेि पढुील प्रमाणे आहेत- 

 
पांचशील 

(१) हहसा करू नये - हहसेचा त्याग करावा, अहहसेचे पालन करावे. 
(२) चोरी करू नये - ज्यावर आपला हक्क नाही, ते घेऊ 
(३) व्याभीचार करू नये - लैंवगक दरूाचार करू नये, अनैवतक संबंध ठेवू नये. 
(४) खोटे बोल ूनये - सत्य बोलावे, सत्य हेच बौध्द वनतीिास्िाचे मलूभतू तत्व आहे. 
(५) मादक पदाथाचे सेवन करू नये - गुंगी आणणा-या पदाथाचे सेवन करू नये. 

गौतम बधु्दांनी जी उपरोक्त पंचिीलाची विकवण वदली ती समाजातील कोणत्याही धमाच्या व्यक्तीसाठी अत्यंत 
महत्वाची आहे. कमयकांड,ववधीपेक्षा मानवाच्या आचरणावर, िधु्द व पवविेवर भर देणारा हा बौध्दधमय आहे. पंचिीलाचे 
समाजात आचरण झाले तर व्यक्ती आवण ते समाज या दोघांच्या दृष्टीने महत्वाचे आहे. पंचिील समाज संघटन होऊन 
व्यक्तीचे व्यस्त्क्तगत जीवन सखुी समाधनकारक होईल. परंतु संमस्त जागतीक समदुायाचे सधु्दा जीवन सखुी व 
समाधानकारक होईल व संपणुय जगात िांतता प्रस्तावपत होईल यात वतळमाि िंका नाही. 

 
बौद्धधमाचे णनयम, अटी व कायमप्रिाली 
गौतम बधु्दाने बौध्द धमाची स्थापना केली. त्याचे वनयम व आचारसंवहता स्पष्ट केली ती पढुीलप्रमाणे आहे. 

(१) मी लाकडे जाळण्याऐवजी आंतवरक ज्योती उजळववतो. 
(२) जेथे धम्माचा उपदेि करती तेथे भोजन करीत नाही. 
(३) नदीतील स्नानापेक्षा मनिधु्द ठेवणे महत्वाचे आहे. 
(४) चमत्कार नव्हे, अष्टांवगक मागय हाच उपाय आहे. 
(५) चमत्कार आवण दुुःख नष्ट करणाऱ्या धम्माचा संबंध नाही. 
(६) चमत्कार दाखववण्यास बंदी आहे. 
(७) तथागत वभक्खहूी चमत्कार मानत नसत. 
(८) थोतांड माजवणारे ज्योवतषासारखे प्रकार नाकारले. 
(९) तथाकवथत मंगल वस्तूंनी नव्हे, तर िील व प्रज्ञा यांच्यामळेु मानवाचे कल्याण होते. 

अिा प्रकारे बौद्ध धमाचे वनयम, अटी व काययप्रणाली गौतम बदु्धांनी वनस्त्श्चत केली. 
 
गौिम बधु्दाांच्या धम्माची वैणशषटये 

गौतम बधु्दांनी या वैविष्टयांचे प्रवतपादन सारनाथ येथील पवहल्या प्रवचनात केले होते. हे वैविष्टये,धम्म ही त्यांची 
स्वतुःची वनर्ममती होय. 

(१) बधु्दांच्या धम्माचा ईश्वर, आत्मा व कमयकांडािी कसलाही संबंध नाही मरणोत्तर जीवनािीही संबंध नाही. 
(२) जगातील माणसु व माणसाचे नाते हे बधु्द धम्माचा कें द्रहबद ुआहे. 
(३) धम्माचे दसुरे नाव म्हणजे मणषु्यप्राणी दुुःखात दैन्यात व दावरद्रयात राहत आहे. 
(४) दुुःख मान्य करणे व नष्ट करण्याचा मागय दाखववणे हा बधु्दांच्या धम्माचा पाया आहे. 
(५) मानवी जीवन हे दुुःख व कष्टाने भरलेले आहे. यांचे मखु्य कारण मानवाची लोभी प्रवतृ्ती आहे. 
(६) दुुःख समदुाय - मानवाची जगण्याची इच्छा, तषृ्णा, चैतन्य, संस्कार, वभैव अववद्या, इंवद्रय सखुाची लालसा इ. 
      कारणांमळेु मानवी जीवनात दुुःखाचा नाि करता येतो. 
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(७) दुुःख वनषेध मानवी जीवनातुन दुुःखाचा नाि करता येतो. यासाठी दुुःखाची कारणे नष्ट करावयास पावहजे, दुुःख – 
      वनषेि हाच वनवाण आहे. 
(८) दुुःखवनरोध- गावमनी (मागय) हे मानवी जीनातील दुुःख व दुुःखाचे कारण आहे असे समजल्यानंतर त्याचा सवयनाि  
      करणे आवश्यक आहे. 

 
अहहसा 

अहहसा परमोधमय हीच बधु्दाची धारणा होती. कारण मानवतावाद व भतूदया ही बौध्द धमाची प्रमखु अंगे होती.  
हहसाचार ही वाईट प्रवतृ्त असल्याने वतचा वधक्कार करून त्यांनी अहहसेचा आग्रहाने परुस्कार केला. 
 
बौध्द धमाचा प्रचार व प्रसार 

त्या काळातील हहद ू व इतर धमातील कमयकांड, अंधश्रध्दा सवयसामान्य जनतेची वपळवणकू व अत्याचार या 
सवांना जनता कंटाळली होती आवण नव्या आदियवादी तत्वप्रणालीच्या धमाची प्रतीक्षा होती ती गोलम बधु्दाने स्थापलेल्या 
बौध्द धमाने पणुयत्वाला आली. त्यावेळेस सारनाथ, लुंवबनी व इतर प्रदेिात सम्राट अिोकाचे राज्य होते. सम्राट अिोकाने 
बौद्ध धमाला राजाश्रय वदला व आपले पिु महेंद्र व संघवमिा यांना इतर देिात प्रचार प्रसाराला पाठवले. अिा प्रकारे बौद्ध 
धमय हा प्रचवलत व ववकवसत करण्याचा सम्राट अिोकाने प्रयत्न केला एवढेच नव्हे तर धम्म पवरषदेमाफय त लोकांचे मन 
पवरवतयन करण्याचा प्रयत्न कला गेला. एक आदिय धमय म्हणनू बौध्द धमय नावारूपाला आला. 
 
बौध्द धमम आणि जागिीक शाांििा  

ब्रम्हदेि, जपान, चीन, थायलंड, मलेविया, वतबेट, नेपाळ, श्रीलंका तसेच यरुोपमधल काही राष्रानी बौध्द धमाचा 
स्वीकार केलेला आहे. म्हणजे बधु्द धमाच्या ववचारांची व्याप्ती जवळपास १९ राष्रांमध्ये झालेली वदसनू येते. २५० वषापवूी 
जे बधु्दाचे ववचार होते ते महात्मा गांधीनी बधु्दाच्या काही तत्वज्ञानाचा अंगीकार करून भारतीय राजकीय चळवळ मजबतू 
केली. ब्रम्हदेि, जपान, चीन, थायलंड, मलेविया, वतबेट, नेपाळ, श्रीलंका यरुोपमधील राष्र इंग्लंडसह आविया व 
यरुोपीयन राष्रांनी बधु्द तत्वज्ञानाचा स्वीकार केलेला वदसनू येतो. बधु्दाचे तत्वज्ञान भारत सरकारने अगंीकारले आहे. 

अिा या भारतीय प्रवतृ्तीमळेु जगाचा भारताकडे पाहण्याचा दृस्त्ष्टकोन चांगला व आपलूकीचा झाला आहे. यामळेु 
भारताचे पवहले पंतप्रधान पंवडत जवाहरलाल नेहरू यांना िांतीदतू म्हणनू ओळखले जात होते. पंडीत नेहरूनी या िांततेच्या 
आधारावर पंचिील करार केलेला होता. हा पंचिील करार नेहरूनी बधु्दाच्या तत्वज्ञानाचा अगंीकार करून केलेला आहे. 

दहितवाद, आतंकवाद यांनी जगात भीतीचे आवण अिांततेचे वातावरण वनमाण केलेले आहे. त्यामळेु सखु िांती 
मानव जातीमध्ये लोप पावत आहे. म्हणनू संघ वतयमान काळात भारतालाच नोव्हेतर संपणूय जगाला बधु्दाच्या ववचारांची 
आवश्यकता आहे. यधु्द नको बधु्द हवा या म्हणीप्रमाणे भारताची नव्हे तर सवय जगाची स्त्स्थती झालेली आहे. त्यामळेु संपणुय 
जग भारताकडे िांततावादी राष्र म्हणनू व बधु्द जन्मभवूम म्हणनू मोठया आिेने पाहत आहे. त्या आिेला आपण रास्तपणे 
उतरून संपणूय जगाला बौध्द धमाच्या तत्वज्ञानाच्या प्रसार व प्रचार करून जागतीक िांतता प्रस्थावपत करण्याच्या कायात 
योगदान वदले पावहजे. 

 
णनषकषम 

१) बौध्द धमातील वनयम, अटी, काययप्रणाली, पंचिील तत्वे, आययसत्य व आष्ठांग मागय इत्यादीचा मानवी वजवनात 
     उपयोग करून प्रत्येक मानव सखुी समाधनी आनंदी वजवन जग ूिकतो. 
२) बौद्ध धमय हा ववज्ञानावर आधावरत आहे. ज्याच्या आचरणामळेु ववश्वातील समस्त मानव जातीचा सवांगीण ववकास 

होतो. 
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३) बौध्द धमाच्या तत्वज्ञानाच्या माध्यमातनू समता, अहहसा व िांतता या मानवी मलू्याचा ववकास करून जगात िांतता 
    प्रस्थावपत करता येते. 
४) बौध्द धमाचे मळु तत्वज्ञान तळागाळातील लोकांपयंत पोहोचलेले नाही ते पोहचववण्याची आवश्यकता आहे. 
५) जागतीक िांतता प्रस्थापीत करण्यासाठी बौध्द धमाचे तत्वज्ञान उपयकु्त आहे. 

 
सांदर्म 

1. आंबेडकर बी. आर.-  बधु्द आवण त्याचा धमय, समता प्रकािन, नागपरु २००० 
2. बंवदष्ट वड. डी. - गौतम बधु्दाचा धमय जगाला वाचवू िकेल, एक्सपे्रस पस्त्ललकेिन हाऊस, कोल्हापरु 
3. डोईफोडे ज्योती - भारतीय समाजातील धमय, कल्पना प्रकािन, नांदेड, १९९९  
4. गायकवाड यादव - बौध्द धमाची नवी फसल, कैलास पस्त्ललकेिन, औरंगाबाद 
5. साळंुखे आ. ह. - सवोत्तम भवूमपिु गौतमबधु्द, लोकमत प्रकािन, सातारा. 
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ckS/n /kekZpk mn; o ckS/n rRoKkukps egRo 

       

MkW- dYiuk jkÅr 

      ,l-th-ch- efgyk egkfo|ky; rqqelj- 

       

lkjka'k %  

 loZ txkyk Hkkjrkus Qkj eksBh fnysyh ns.kxh Eg.kts xkSre cq/n- vusd o’kkZP;k fparukrwu o;kP;k iLrhlkO;k o’khZ 

x;stoG cks/kho`{kk[kkyh R;kauk vkReKku çkIr >kys- b-l-iw- 6 O;k “krdkr ckS/n /kekZps /kEepØifjorZu d:u txkyk 

egku mins”k fnyk- [kjk /keZ xzaFkkr ukgh ] rj /keZrRokaps vkpj.k dj.;kr vkgs] vls cq/nkps çfriknu gksrs- ek.klkus 

ek.klklkBh “kks/kysyk /keZ v”kh vkacsMdjkaph ckS/n /kekZfo’k;hph Hkwfedk gksrh- Hkxoku xkSrecq/n ekuorkoknh gksrs- ekuoh 

thou vkuannk;h lqanj dj.;klkBh R;kaP;k rRoKkukph txkyk vktgh xjt vkgs- ,sfrgkfld n`’Vhdksukrwu ckS/n /keZ gk 

Hkkjrkrhy ,d vfrçkphu /keZ vkgs- 

 

çLrkouk %  

ckS/n /keZ gk HkkjrkP;k Je.k ijaijsrwu fuekZ.k >kysyk ,d /kEe ¼thou tx.;kph fopkj/kkjk½ vkf.k rRoKku 

vkgs- ckS/n /keZ gk ,d lR; vukfn “kq/n l/nEe vkgs- gk ,d çkphu Hkkjrh; /keZ vkgs-rFkkxr cq/n ;kauh b-l-iw- 6 

O;k “krdkr ckS/n /kekZps /kEepØifjorZu d:u txkyk egku mins”k fnys vkgs-rFkkxr cq/nkaP;k egkifjfuokZ.kkuarj iq<hy 

nksu “krdkr lezkV v”kksdkaP;k dkGkr ckS/n /kekZpk HkkjrHkj çlkj >kyk vkf.k R;kiq<hy nksu gtkj o’kkZe/;s gk /keZ 

e/;] iqoZ vkf.k vkXus; tEcqegkf}ike/;s ¼bZLV baMht½ lkscrp txHkjkr iljyk-ckS/n /keZ vkiY;k tUeLFkkukiklwu fu?kqu 

txHkj iljysyk txkrhy ifgyk /keZ gks;- 

 ckS/n /keZ lerspk iqjLdrkZ ] lsok/kekZps vf/k’Bku vly syk] Kku gs loksZPp vkgs gs vkoktqZu lkax.kkjk /keZ vkgs- 

ckS/n /kekZpk mn; %   

 b-l- iwoZ 6 O;k “krdkr Hkkjrke/;s ckS/n /kekZpk mn; >kyk vkf.k iq<hy dkgh “krdkr rks txkr iljyk- 

/kekZpk lokZf/kd çpkj o çlkj ckS/n fHkD[kw ] ckS/n çpkjd vkf.k ckS/n lezkVkaP;k ek/;ekrwu fo”okr nwjnwj Ik;Zar >kyk- 

lezkV v”kksdkaP;k dkGkr ckS/n /keZ gk v[kaM Hkkjrkpk jkt/keZ gksrk vkf.k rsOgk ekS;Z lkezkT;krhy lqekjs 75% çtk gh 

ckS/n /kehZ; cuysyh gksrh- 

txkr ckS/n ns”k %  

 ckS/n /keZ gk txkrhy vfrçkphu /kekZiSdh ,d rlsp orZeku txkrhy lokZr çeq[k /kekZiSdh ,d /keZ vkgs- 

 txkrhy 200 is{kk tkLr ns”kkae/;s ckS/n /kekZps vuq;k;h  vk<Grkr- vusd ns”kkae/;s ckS/n /keZ] f[kz”pu /keZ ] 

vkf.k bLykekps ikyu dj.kkjs cgqla[; vkgsr- R;kiSdh vusdakuh Lor%yk vf/kd`ri.ks f[kz”pu jk’Vª fdaok bLykfed jk’Vª 

Eg.kqu ?kksf’kr dsys vkgs- 

 laiq.kZ txkr ,dq.k 14 ckS/n ns”k vkf.k 4 çtklRrkd jkT; vkgsr- ¼,dq.k 18½ ftFks ckS/n /keZ lokZr çHkko”kkyh 

fdaok lokZr eksBk /keZ vkgs- brj /kekZP;k rwyusr ;k ns”kkae/;s ckS/n /kekZps vuq;k;h lokZf/kd vlY;kus rsFkhy bfrgkl] 

laLd`rh] lekt vkf.k LFkkfud jktdkj.k ;kaoj ckS/nkapk çHkko vk<Grks- Hkwrku] phu] E;kuekj ¼cekZ½ vkf.k Jhyadk ;k 

HkkjrkP;k “kstkjhy ns”kkae/;s ckS/n /keZ gk lokZr eksBk /keZ vkgs- ckS/n cgqla[; vlysys gs loZ ns”k vkf”k;k [kaMkrhy 

vkgsr- ;k loZ ns”kkae/;s cgqla[; ckS/n yksd vkgsr- Eg.kau R;kauh Lor%yk vf/kd`ri.ks ckS/n jk’Vª Eg.kqu ?kksf’kr dsys vkgs] 

vls ukgh- ;k 18 iSdh QDr 6 vls ns”k vkgsr ts vf/kdr̀ ckS/n ns”k vkgsr- dkj.k ;k ns”kkaP;k lafo/kkuke/;s ckS/n 

/kekZyk jk’Vª/keZ fdaok fo”ks’k ntkZ ns.;kr vkyk vkgs- ;k ns”kkaph ukos [kkyhy vkgsr- 



Special Issue Theme  

Buddhism in Contemporary Times : Relevance of Justice, Liberty, Equality & Fraternity  

 

3rd  Oct. 

2022 

 
 

   Aayushi International Interdisciplinary Research Journal (ISSN 2349-638x) (Special Issue –114) 
  Impact Factor  7.331        Peer Reviewed Journal        www.aiirjournal.com                      

 

79 

 

 ykvksl] dacksfM;k] Hkwrku] Fkk;yaM] E;kuekj vkf.k vesfjdslkj[kk lokZf/kd f[kz”pu yksdla[;k vlysyk lokZr 

eksBk ns”k vlks ok baMksusf”k;k lkj[kk lokZr eksBh eqfLye yksdla[;k vlysyk ns”k vlks ] rsFksgh ckS/n /kekZps vuq;k;h 

fnlrkr-phu gk txkrhy lokZr eksBk ns”k vkgs- phue/khy 50% rs 80% yksd ckS/n /kekZps vuq;k;h vkgsr-  

tikuh ljdkjP;k ,tUlh QkWj dYpjy vQsvlZP;k vanktkuqlkj] 2018 P;k v[ksjhl] lqekjs 8-40 dksVh fdaok lqekjs 

67% tikuh yksdla[;klg] ckS/n /keZ gk tikue/khy lokZr tkLr vuq;k;h vlysyk /keZ vkgs- 

txkrhy ckS/n ns”kkaph ukos ¼ns”k] ÁtklRrkd Áksrlkgr;qrÁr½ 

1½ dacksfM;k ¼ 98% ckS/n½ 

2½ ykvksl ¼67-98% ckS/n½ 

3½ eaxksfy;k ¼93% ckS/n½ 

4½ tiku ¼34-96% ckS/n½ 

5½ Fkk;yaM ¼95% ckS/n½ 

6½ Hkqrku ¼75-94% ckS/n½ 

7½ rSoku ¼93% ckS/n½ 

8½ phu ¼50-80% ckS/n½ 

9½ E;kuekj ¼90% ckS/n½ 

10½ fIV,ruke ¼75-85% ckS/n½ 

11½ Jhyadk ¼70-71% ckS/n½ 

12½ mRrj dksfj;k ¼50-74% ckS/n½ 

13½ nf{k.k dksfj;k ¼38-50% ckS/n½  

14½ flaxkiwj ¼51-67% ckS/n½ 

15½ gk¡xdk¡x ¼67-91% ckS/n½ 

16½ HkdkÅ ¼80% ckS/n½ 

17½ frcsV ¼80-90% ckS/n½ 

18½ rqok ¼62% ckS/n½ 

19½ dkYehfd;k ¼48-53 % ckS/n½ 

20½ cqfj;kfV;k ¼20% ckS/n½ 

21½ lkck;dkYLdhØk; ¼15% ckS/n½ 

 ;k loZ ns”kkae/;s ckS/nkaph yksdla[;k 50% is{kk tkLr vkgs- Eg.kqu gs ns”k ckS/n ns”kkP;k Js.khr vkgs- ckS/n cgqla[; 

vlysys jf”k;kps thu çtklRrkd vkf.k vkWLVªsfy;kps ,d csV jf”k;krhy dkgh çtklRrkd çkar ikfgys rj txkr ,dq.k 

21 ckS/n ns”k vkf.k çtklRrkd] vlrhy ftFks ckS/n /keZ cgqla[; vkgs- txkrhy ckS/n /kekZph VDdsokjh txkrhy 

yksdla[;sP;k 18% rs 26% ckS/n vkgsr Eg.ktsp txkrhy 130 dksVh rs 180 dksVh yksd ckS/n /kekZps vuq;k;h vkgsr- 

 

ckS/n rRoKku % 

 /keZ gk ek.klkyk  tksM.kkjk ]ekufldn`’V;k cks/k.kkjk ,Yxkj vlrks- tlk ekrhpk /keZ l`tukyk vuqdqy] lkSan;kZyk 

iks’kd vlrks- gkp /keZ ek.klkpk m/nkj d: “kdsy- [kja rj ekrhp lk&;kph [kjh xq: vlrs- rs ,d egkdk; czgkaMp 

vlrs- uSfrdrsps ladqfpr vk;ke /keZ laLdkjkauh cnyk;yk ikfgtsr vlk xkSre cq/nkpk vkxzg fnlrks- ek.kwl gk leqg 

thoukpk ?kVd vkgs- Eg.kqu leqgkcjkscj R;kua dlk O;ogkj  djkok gs ekuorkoknh rRoKku /kekZph çsj.kk gksÅ ”kdrs- 

xkSrekpk /keZ v”kkp vkdka{kkp çfrd vkgs- d:.kk vkf.k vfgalk ;k eqyHkwr rRokpa eksy R;kyk vf/kd okVr tUe vkf.k 

e`R;q ;kpa vVGi.k rs iw.kZi.ks tk.kqu gksrs- rs e`R;qyk nq%[k ekur ukgh- v”kk fparukrwu R;kauh ckS/n rRoKku “kks/kqu 

dk<ys-gs rRoKku yksdkaP;k euke/;s :to.;kpk vkVksdkV ç;Ru dsyk- i.k rs :tk;yk R;kaP;k egkfuokZ.kkuarj 300 



Special Issue Theme  

Buddhism in Contemporary Times : Relevance of Justice, Liberty, Equality & Fraternity  

 

3rd  Oct. 

2022 

 
 

   Aayushi International Interdisciplinary Research Journal (ISSN 2349-638x) (Special Issue –114) 
  Impact Factor  7.331        Peer Reviewed Journal        www.aiirjournal.com                      

 

80 

 

o’kkZis{kk vf/kd dkG ykxyk jktk v”kksdkiklqu rs jktk g’kZo/kZuki;Zar gk ckS/n /kekZyk mftZrkoLFkspk dkG iq<s vusd jkts 

mn;kyk vkys- ckS/n /kekZpk çHkko ok<yk- R;keqGs fo/oku iafMr ] czkEg.k fHk{kq la?kkr tkÅu laU;kl ?ksow ykxyx- R;krwu 

ckS/n /kekZpk fodkl gksr xsyk- ,[kk|k lektkps O;ogkj lqjGhr pkyq jkgkosr Eg.kqu fu;ekaP;k Lo:ikr dkgh ekxZn”kZd 

rRokaph jpuk vko”;d vlrs- R;kaP;k vk/kkjs lektkrhy fofo/k çdkjP;k ?kVukauk ;k sX; fn”kk ns.kkjh /kksj.ks Bjokoh 

ykxrkr- ;koj MkW- vkacsMdjkapk xk< fo”okl gksrk- vFkZiw.kZ vkf.k LFkS;Z vk.k.kk&;k lkekftd o vkfFkZd ifjorZuklkBh 

R;kyk iwjd v”kh lkaLd`frd Økarh vk/kh ?kMqu vkyh ikfgts ];kojgh R;kapk fo”okl gksrk- ekS;Z lkezkT;kP;k LFkkiusyk 

ckS/nkaP;k Økarhdkjd rRoKkukpk vk/kkj gksrk] MkW- vkacsMdjkauh toG TkoG rhu n”kds loZ /kekZrhy rkfRod eq|kapk 

rkSykfud n`’Vhus xk< vH;kl dsyk- “ksoVh rs ;k fu’d’kkZyk ikspys fd ] ekuoh lektkyk dk;e eqDrh ns.kkjs ckS/n /kekZps 

,dek= rRoKku vkgs-ckS/n /kekZP;k rRoKkukph ekaM.kh ek= R;kauh lrr cnyR;k ekuoh lektkP;k lanHkkZr Lor%P;k 

i/nrhus fopkjkauqlkj dsyh- ,d rRoç.kkyh Eg.kqu ckS/n /kekZus [kkyhy J/nk ukdkjY;k vkgsr- osnkapk vpwdi.kk ] eks{k 

fdaok vkRE;kph eqDrh] eks{kçkIrhlkBh dsys tk.kkjs /kkfeZd fo/kh ] ;K vkf.k cfynku bR;knhaps lkeF;Z ] vkn”kZ lkekftd 

la?kVuslkBh pkrqoZ.;kZph fudM ] fo”okpk fuekZrk bZ”oj gk fo”okl vkRE;kps vejRo o deZfoikd vkf.k iqutZUe o pkyq 

tUekr ekxhy tUekrhy iki & iq.;kph fEkG.kkjh QGs- 

 cq/nkus eukyk loZ xks’Vhapk dsanzfcanq ekuys vkgs- loZ c&;k okbZV xks’Vhaps “kjhjkrhy mxeLFkku çFke eu vkgs ] 

R;kapk ckg;kuqHko vki.k uarj ?ksrks- vls R;kps çfriknu gksrs Eg.kqup loZ çdkjP;k ikid`R;kapk R;kx dsyuk ikfgts ] 

[kjk /keZ xzaFkkr ukgh ] rj /keZrRpkaps vkpj.k dj.;kr vkgs ] vls cq/nkps çfriknu gksrs- 

 cq/nkus o.kZ&tkrh O;oLFkk lkQ ukdkjyh ] R;kus vkiY;k la?kkr ços”k d: bfPN.kk&;kauk oxZ ] tkr] fyax] çfr’Bk 

] O;olk; ;k d”kkpkgh HksnHkko u ekurk fdaok dlksVh u ykork ços”k fnyk- ckS/n rRoKkukpk Lohdkj dj.kk&;kar ços”k 

dj.kkjs ;{k ¼ cukjle/khy /kfud½] d”;Ik ¼ [kwi f”kdysys½ ] lkfjiwr vkf.k eksXxykuk ¼czkVt½ ex/kkpk jktk fcafclkj] 

vUkkFk fiafMdk ] ljnkjiq= thod ]çfrf’Br dqaVwckrwu vkysyk jFkiky] mikyh ¼Ugkoh½ ] lqfurk ¼>kMqokyh½] lkscd o 

lqfç;k gs vLi`”; ] lqçcq/n gk egkjksxh vkf.k vaxqyheky gk njksMs[kksj v”kk fofo/k çdkjps yksd gksrs- 

 cq/nkus tkrh vkf.k o.kZlaLFkspk dsysyk R;kx gs rRdkyhu fganq lekt O;oLFksyk vkOgku gksrs vkf.k lkekftd 

ifjorZukyk rs xrh ns.kkjs gksrs- R;keqGs tkx`r >kysY;k çfrØkarhdkjh “kDrhaeqGs ckS/n /keZ vkiY;k tUeLFkkukiklqu nwj 

xsyk- 

 ek.kql vkf.k ek.klkek.klkaps ;k i`Fohoj vl.kkkjs laca/k gs cq/nkP;k /kEekps dsanz fdaok xkHkk gksrk- egku ckS/n 

fo/nku MkW-ckcklkgsc vkacsMdj ;kaP;k ers pkj vk;ZlR;ke/khy ifgys o “ksoVps nksu vk;ZlR;s egRokph vkgs- ifgys nq%[k 

o “ksoVps nq%[k fuokj.;kpk ¼v’Vkax½ ekxZ vkgs- 

/kekZph f”kdo.k % 

“khy % /kekZph ifgyh f”kdo.k gksrh “khy Eg.kts lnkpkj- 

Lkek/kh %  

 “kjhj vkf.k ok.khP;k dekZauk lq/kkj.;klkBh eukyk o”k dj.ks vko”;d vkgs- eu rkC;kr vlsy rjp rks nqjkpkjk 

iklqu okpq “kdrks ;k lkBh lek/kh vko”;d vkgs- 

çKk %  

 lgt LokHkkfod “oklkP;k lE;d lek/kh iq’V gksÅ ykxrs rsOgk ukfldsP;k }kjjP;k vklikl dks.krh uk dks.krh 

laosnuk feGq ykxrs- R;kuarj rh lk&;k “kjhjkr iljrs- g;keqGs lR;kph th tk.kho gksrs rh brjkaph ns.kxh ulrs ] 

Lor%P;k vkiY;k iq:’kkFkkZph ns.kxh vlrs- gs çR;{k Kku vkgs Eg.kqup ;kl çKk vls Eg.krkr- ngk ikjferk gk “khy 

ekxZ vkgsr- 

1½ “khy & “khy Eg.kts uhfreRrk 

2½ nku & LokFkkZph fdaok ijrQsMhph vis{kk u djrk nql&;kP;k HkY;klkBh Lor%ph ekyeRr jDr] nsg ] viZ.k dj.ks- 

3½ mis{kk & fujis{krsus lrr ç;Ru djhr jkg.ks- 
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4½ uSf’Ø; & ,sfgd lq[kkpk R;kx dj.ks- 

5½ oh;Z & gkrh ?ksrysys dke ;Rkfdaphrgh ek?kkj u ?ksrk vaxh vlysY;k loZ lkekF;kZfu”kh iw.kZ dj.ks- 

6½ “kkarh & “kkarh Eg.kts {kek”khyrk- 

7½ lR; & lR; Eg.kts [kjs- 

8½ vf/k’Bku & /;s; xkB.;kpk n`< fu”p;- 

9½ d:.kk & ekuokldV loZ çkf.kek=kafo’k;h çseiw.kZ n;k”khyrk-    

10½ eS=h & eS=h Eg.kts loZ çk.kh ] fe= ] “k=q ;kfo’k;hp uOgs rj loZ thouek=kafo’k;h ca/kqHkko ckGx.ks- 

 oSpkfjd Lokra«; gs ckS/n /kekZr [kksyoj :tysys vlwu vfgalk] lR; ] vLrs; ] bafnz; la;e o eknd inkFkkZps 

lsou d: u;s- g;k ikp “khy rRos ikyu dj.;kpk mins”k dsyk ukgh rj rh f”kdfoyhr- rFkkxr cq/nkauh tkr ] laçnk; 

] o.kZ o lkekftd ntkZ g;k dks.kR;kgh ckchapk fopkj u djrk loZ O;Drhae/;s lerk çLFkkfir dj.;kfo’k;h /keksZins”k 

dsyk- /kekZph eqyrRos o rRoKku gh foKkuf/kf’Br vlY;kus ] R;kaP;k f”kdo.khrwu yksdkae/;s oSKkfud n`’Vh ;s.;kl 

gkrHkkj ykxyk vkgs- MkW- ckcklkgsc vkacsMdjakuh ckS/n /keZp [kjk foKkuoknh /keZ vlY;kus lkafxrysys vkgs- 

 

fu’d’kZ %  

 ckS/n rRokapk ] f”kdo.kqdhpk thoukr vaxhdkj dsyk rj ] vki.k ftoar vlsi;Zar uDdhp dsyk rj ] nq[k%eqDr 

gksÅu vkn”kZ thou txq “kdq- rRoKkukP;k n`’Vhdksukrwu gk txkrhy lokZr egku /keZ vkgs dkj.k ckS/n rRoKku gs 

ekuorkoknh vkf.k foKkuoknh /keZ vkgs ;kr fdfpargh “kadk ukgh-vkt loZ ekuotkrhyk ckS/n /keZrRokaph n[ky ?ks.ks 

vkR;afrd t:jhps vkgs- 

 

lanHkZ %  

1½ txke/khy ckS/n /keZ & fofdihfM;k 

2½ ejkBh ys[k &माp 23] 2002 
3½ vk/kqfud txkpk bfrgkl &¼1975-1925½ & ;”koarjko pOgk.k egkjk’Vª eqDr fo|kihB 

4½ ckS/n/keZ % rRoKku vkf.k  & Tkkxfrd n`’Vhdksu & ,d flagkoyksdu May 1 , 2018   çk- th- ,e-xk;dokM  

5½ iM?ke & MkW- Hkkypanz y{e.k eq.kxsdj ¼2ekpZ b-l- 1946½ Hkkjrh; vFkZ”kkL=K ] f”k{k.krK 

6½ Maharashtra Times & 8 Jan 2016  
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महाराषरािील नागपरू शहरािील प्रणिष्षिि बौद्ध स्थळे: एक अभ्यास 
 

Dr. Amol Dhoble 
(M.A. -  History,Economics, Marathi,B.Ed, Ph.D. - History) 
(Assistant Professor – Dhanwate National College, Nagpur) 

 
पणरचय:- 

धार्मिक पर्यटन हे भक्ाांिध्र्े खपू लोकप्रिर् असनूही आदराप्र्थ्र् उद्योगाने एक अनपेप्रि् िेत्र आहे. नागपरूचा िदेश प्रिप्रिध 
अध्र्ात्मिक आप्रि धार्मिक स्थळाांनी भरलेला आहे ज्र्ाचा शोध घे्ला जाऊ शक्ो आप्रि लोकप्रिर् पर्यटन स्थळाांिध्र्े प्रिकप्रस् होऊ 
शक्ो. सांपिूय िदेश प्रनसगयसौंदर्ाने नटलेला आहे आप्रि पर्यटकाांसाठी एक हॉटस्पॉट राप्रहला आहे. पर्यटन िेत्रा् धार्मिक स्थळाांचा 
सिािेश केल्र्ास र्ा िदेशाला भप्रिष्र् घडिण्र्ास िद् होऊ शक्े.कें द्र आप्रि राज्र् सरकार स्थाप्रनक लोकाांच्र्ा सिदृ्धीसाठी निीन 
िागय उघडण्र्ास उमसकु आहे. हे नोकरशाही स््रािर जलद प्रनियर् घेण्र्ास िद् करेल आप्रि र्ा िदेशा्ील आदराप्र्थ्र् उद्योग 
पर्यटकाांच्र्ा ििाहाचा फार्दा घेऊ शकेल. चाांगल्र्ा पार्ाभू्  सपु्रिधाांचे प्रिश्रि, धार्मिक स्थळाांसाठी र्ोग्र् ििेशर्ोग्र््ा आप्रि 
िशासनाद्वारे िभािी प्रिपिन र्ािळेु आर्मथक सिदृ्धीचे पिूय दरिाजे उघडू शक्ा् आप्रि साांस्कृप्र्क कें द्र देखील ्र्ार होऊ 
शक्ा्.नागपरूला पर्यटन नकाशािर आिण्र्ाच्र्ा िर्मना् सरकारने 'शहरा्ील बौद्ध पर्यटन' ही र्ोजना िस््ाप्रि् केली आहे; 
ज्र्ाचा उदे्दश पर्यटनाला चालना देण्र्ाचा आहे. र्ा िकल्पािध्र्े लोकप्रिर् बौद्ध स्थळाांचे सशुोभीकरि आप्रि प्रिकास आप्रि मर्ाांचे 
सधुाप्रर् िा्ािरि सिाप्रिष्ट आहे. 
कीवडम –बौद्ध, पर्यटन, आर्मथक, प्रिकास, प्रिपिनआप्रिउद्योग 
 
गहृीिक:- (Hypothesis) 

1. नागपरुातील बौद्ध प्रवतस्त्ष्ठत स्थळे िोधली जाऊ िकतात आवण लोकवप्रय बौद्ध गंतव्य आवण सांस्कृवतक कें द्र 
म्हणनू ववकवसत केली जाऊ िकतात. 

 
अभ्यासाचे उणद्दषट:- (Objective of the Study) 

2. नागपरुातील बौद्ध स्थळांचे महत्त्व वविद करणे. 
3. या वठकाणांच्या ववकासाचा आराखडा तयार करणे. 
4. बौद्ध पययटन स्थळे म्हणनू या राजवाड्ांचा िोध घेणे. 
5. सांस्कृवतक आवण बौद्ध हब तयार करण्यासाठीव त्यांचे महत्त्व जाणनू घेण्यासाठी. 

 
पद्धि:- (Methodology) 

डेटा गोळा करण्यासाठी ऐवतहावसक ववश्लेषण पद्धतीचा वापर केला जाईल. ववववध साइट्सला भेट देऊन 
तपिीलवार मावहती गोळा केली जाईल. केस स्टडीच्या आधारे घडामोडींचा आराखडा आवण स्थळांचे सिुोभीकरण केले 
जाईल. 
 
साइट्सचा सांणिप्ि इणिहास:- 
दीिार्मूी :-भारतीय राज्यघटनेचे विल्पकार भारतरत्न डॉ. बाबासाहेब आबेंडकर यांनी 14 ऑक्टोबर 1956 रोजी 
आपल्या समुारे 600,000 अनयुायांसह बौद्ध धमाचा स्वीकार केला त्या वठकाणी दीक्षाभमूी हे बौद्ध धमाचे एक पववि 
स्मारक आहे. 
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काय एक्सप्लोर करावे:- िहराच्या मध्यभागी असलेल्या या भव्य गंतव्यस्थानावर आतंवरक िांततेची भावना िोधा आवण 
समदृ्ध इवतहास, वझरो माईलपासनू दोन वकमी अंतरावर हे िांतता आवण समानतेचे प्रतीक आहे. 
वास्िशुास्रीय आनांद (Delight): वास्तुवविारद िेओ डनॅ मल यांनी वडझाइन केलेले, दीक्षाभमूीचा स्तपू जगातील सवय 
बौद्ध स्तपूांपैकी सवात मोठा पोकळ आहे. या हॉलच्या मध्यभागी, थाई ववद्यार्थ्यांनी दान केलेली बदु्धाची एक मोठी प्रवतमा 
येथे ठेवली आहे.  
आकषमि -स्तपूाच्या समोर भगवान बदु्ध आवण बोधी वकृ्षाची कांस्य प्रवतमा आहे. बोधीवकृ्षाच्या तीन फांद्यांमधनू हा 
बोधीवकृ्ष येथे लावण्यात आला. 
शाांणिवन (डॉ. आांबेडकर सांग्रहालय आणि बौद्ध प्रणशिि कें द्र) णचचोली, नागपरू 
काय शोधायचे: -नागपरूपासनू समुारे 20 वकमी अंतरावर वचचोली गावात, िांतीवन हे डॉ. बाबासाहेब आबेंडकरांच्या 
वस्त ू आवण कलाकृतींना समर्मपत एक छोटेसे संग्रहालय आहे. या वठकाणी भगवान बदु्धाची मतूी आहे. ज्यासमोर 
डॉ.आबेंडकरांनी दीक्षा घेतली. आपण हे वनमयळ आवण िांत वठकाण िोध ूिकतो आवण त्याचा इवतहास िोध ूिकतो. 
आर्ककटेक्चरल णडलाईट:-संग्रहालय डॉ. आबेंडकरांचे जवळचे सहकारी वामनराव गोडबोले यांनी ववकवसत केले होते. 
डॉ. आंबेडकरांचे सहाय्यक नानकचंद रत्त ूयांनी डॉ. बाबासाहेब आबेंडकर यांच्या वस्त ूदान केल्या. संग्रहालयाचा अधा 
भाग तुलनेने लहान असला तरी, त्याच्या महत्त्वामळेु या वठकाणाला हजारो पययटक वारंवार भेट देतात. वडझाइन सामान्यत: 
बौद्ध वास्तुकलेपासनू पे्रवरत आहे आवण आता थाई आर्मकटेक्चरसह नतूनीकरण आवण पनुबांधणी केली आहे. 
आकषमि:-संग्रहालयाची सवात आकषयक ववैिष्ये म्हणजे डॉ. आबेंडकरांचे कापड, त्यांची टोपी आवण त्यांच्या 
टाइपरायटरसारखी इतर उपकरणे, जी येथे प्रदर्मित केली आहेत. महाराष्र िासन. त् याच् या ववकासासाठी 400 कोटी रुपये 
मंजरू केले आहेत आवण या उदे्दिासाठी नकुतेच नवीन इमारती बांधल्या आहेत. डॉ. आबेंडकरांच्या वस्तू, ध्यानगहृ, 
वसवतगहृ आवण बौद्ध प्रविक्षण कें द्राची नवीन इमारत. 
ड्रॅगन पलेॅस टेंपल :- ड्रॅगन पलेॅस टेंपल, ज्याला नागपरूचे लोटस टेंपल म्हणनूही ओळखले जाते, हे भारतातील 
महाराष्रातील कॅम्पटी येथील बौद्ध टेंपल आहे. जपानस्त्स्थत ओगावा सोसायटी अ चवॅरटेबल रस्टच्या वनधीतनू 1999 मध्ये 
ड्रॅगन पलेॅस टेंपलची स्थापना करण्यात आली. 
ड्रॅग्टन पलेॅस टेंपलमध्ये एक भव्य बौद्ध प्राथयना कें द्र आहे, जे आपल्या अभ्यागतांना िांतता आवण वनमयळता देते, मंवदराच्या 
ध्यान हॉलच्या पवहल्या मजल्यावर भगवान बदु्धांची एक वविाल मतूी आहे. ही मतूी चंदनाच्या एका तकुड्ातनू कोरलेली 
असल्याचे सांवगतले जाते. 
 
धम्म नागा:- 
काय शोधायचे : धम्म नागा हे माहुरझरी गावात फक्त १८ वकमी अंतरावर एका लहान तलावाच्या काठी वसलेले आहे. 
नागपरुातनू. हे कें द्र ववपश्यनेसह ध्यानाच्या प्राचीन तंिांना समर्मपत आहे. िांततेत आवण बराच वेळ घालवू पाहणाऱ्यांसाठी 
हे वठकाण आदिय आहे. कें द्रात राहण्याची सोयही केली जाते. 
आर्ककटेक्चरल आनांद: ध्यानाची इमारत एका लहान तलावाकडे वसलेली आहे आवण वास्तुकला वतबेटी िैलीने पे्रवरत 
आहे. येथे दर तीन मवहन्यांनी दहा वदवसांचे ध्यान अभ्यासक्रम आयोवजत केले जातील. 
आकषमि:-मध्यभागी एक जपानी बाग आहे आवण बागेच्या मध्यभागी भगवान बदु्धांची एक सुंदर कांस्य मतूी आहे वजथे 
वभक्ष ूध्यान करतात. 
नागलोका: 
नागलोका कॅम्पस 15 एकरांवर पसरलेला आहे ज्यामध्ये सात वनवासी हॉल, एक क्लास रूम आवण लायब्ररी इमारत, 
स्वयंपाकघर सवुवधा, एक धम्म अध्यापन हॉल, एक ध्यान हॉल, तसेच एक प्रिासकीय इमारत आहे. हे मास्टर आर्मकटेक्ट, 
कोवरस्टोफर चाल्सय यांनी वडझाइन केले होते. बेवनगर, ज्याने दोन हजार वषांपवूी भारतात सापडलेल्या बौद्ध सभागहृांवर 



Special Issue Theme  

Buddhism in Contemporary Times : Relevance of Justice, Liberty, Equality & Fraternity  

 

3rd  Oct. 

2022 

 
 

   Aayushi International Interdisciplinary Research Journal (ISSN 2349-638x) (Special Issue –114) 
  Impact Factor  7.331        Peer Reviewed Journal        www.aiirjournal.com                      

 

84 

 

स्थापत्यकलेचा आधार घेतला. कॅम्पसच्या मध्यभागी मास्टर वेन क्वेई चनॅ यांनी तयार केलेला भव्य चालणारा बदु्ध 
आहे.बदु्धाच्या वदिेने चालणे म्हणजे 'वनमयळ मतूी' आहे. येथे बौद्ध आवण आंबेडकरवादावर ववववध प्रविक्षण काययक्रम 
होणार आहेत. 
 
णनषकषम: - 

नागपरू हे मध्य भारतातील एक िहर आहे आवण येथे ऐवतहावसक बौद्ध वास्त ूआहेत. येत्या काळात हे िहर बौद्ध 
पययटन कें द्र म्हणनू उदयास येऊ िकते. नागपरुात सांस्कृवतक कें द्र वनमाण करण्यासाठी आम्ही साइट्स एक्सप्लोर करू 
िकतो. 
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orZeku f’k{kk O;oLFkk ij ckS/n /keZ dk izHkko 

 

MkW- 'kckuk vatqe           izk- MkW- fdrhZ lnkj 

lgk¸;d izk/;kid]             izksQslj 

f’k{k.k’kkL= foHkkx]             inO;qÙkj f’k{k.k foHkkx] 

lsaVªy bafM;k oqesul dkWyst                            d- dk- la- fo- jkeVsd- 

vkWQ ,T;qds’ku] ukxiwj- 

 

 cq/n ds le; lekt eas HksnHkko FkkA ;g HksnHkko euq"; ds is’ks vkSj tUe ds vuqlkj FkkA lekt esa 

pkj foHkkx Fks ftuesa czkEg.k Js"B FkkA mUgsa /kkfeZd izf’k{k.k vkSj f’k{kk ds vf/kdkj izkIr FksA ysfdu vU; 

oXkZ ds yksx vius /kkfeZd vkSj 'kSf{kd vf/kdkjksa ls oafpr FksA ckS/n /keZ ifo=rk dk thou] thou ds n’kZu] 

thou vkSj e`R;q ds jgL;ksa vkSj ,sls ije lR; ls lacaf/kr vVdyksa ij vf/kd tksj nsrk gSA ckS/n f’k{kk dh 

iqjh iz.kkyh fo’okl esa fufgr gSA Nk=ksa dks lnxq.k esa fuiq.k gksus ds fy, izsfjr fd;k tkrk FkkA 

 ikap mins’kks }kj cuk, x, uSfrd fn’kkfunsZ’kks dk ikyu djds Nk=ksa ds ldkjkRed xq.kksa dk fodkl 

djuk pkfg,A ;s mins’k gS n;kyqrk] bZekunkjh] 'kq/nrk] lPpkbZ vkSj ekufld la;eA  

 Nk=ksa dks mnkjrk vkSj vkRe cfynku dh Hkkouk dk fuekZ.k djuk rFkk vkRe mUurh tks orZeku lekt 

ij gkoh gSaA  

 ;g vgoky orZeku f’k{kk O;oLFkk ij ckS/n /keZ ds izHkko ij vk/kkfjr gSA 

Hkkjrh; f’k{kk ds fodkl esa ckS/n /keZ dh Hkwfedk 

 ckS/n txr us vius eBksa ds vykok ;k Lora= #i ls dksbZ 'kSf{kd volj iznku ugha fd;kA lHkh 

f’k{kk ifo= vkSj lkFk gh /kEkZfujis{k] fHk{kqvksa ds gkFkksa esa FkhA muds ikl fl[kus dk ,dkf/kdkj Fkk vkSj bls 

iznku djus dk vodk’k FkkA os gh ckS/n laLd`fr ds ,dek= laj{kd vkSj okgd FksA blds fu;e ckS/n f’k{kk 

ds fu;e ckS/n O;oLFkk ds leku gSA ckS/n O;oLFkk esa nh{kk dh rtZij ckjhdh lss vuqlj.k djrk gSA fHk{kq 

fl/nkar dk fof/kor izpkj fd;k tkrk gS] lHkh nq[kksa dks lekIr djus ds fy, czEgp;Z esa pyksA bl izdkj 

ckS/n eBoklh vkns’k ds #i esa 'kq# gqvk xq# vkSj muds f’k";ksa dks feyuA 

 

pkj vk;Z lR; vkSj v"Vkax ekxZ 

egkRek cq/n us pkj vk;Z lR; crk;s gS & 

1- lalkj esa tUe] tjk] ej.k] fo;ksx] fpark] bPNk dh vkiwfrZ vkfn nq%[k gSA nq%[k vk;Z lR; gSA 

2- nq%[k leqnk; vk;Z lR; gSA dke r`".kk] Hk; r`".kk foHkkx r`".kk ls nq%[k dk leqnk; gksrk gSA 

3- nq%[k fujks/k dk;Z lR; gSa r`".kk nq%[k dks ey gS] ml ls oSjkX; mldk fujks/k] mlls vuklfrd gksus 

ij nq%[k uk’k gksrk gSA 

4- nq%[k fujks/kxeh izfrin dk;Z lR; gSA nq%[k ls eqfDr ikus ds fy, v"Vkax ekxZ Hkh lR; gSA bldk 

ikyu gksuk pkfg,A 

 

v"Vkax ekxZ ;s gS & 

1- lE;d~ n`f"V ;k cqf/n dk iwjk iz;ksxA 

2- lE;d~ ladYi ;k lRdeZ djus dk ladYi ;k n`<+ fopkjA 

3- lE;d~ okpk ;k 'kq/n ifo=] lq[kn ok.kh cksyukA 
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4- lE;d~ dekZUr ;k thou esa mPp vkn’kZ ;k y{; gksuk % tSls & vfgalk] lnkpkj] Hkksxfrpkj ;k 

ifjgkj vkfnA 

5- lE;d~ vtho ;k 'kq/n vkSj ifo= <ax ls O;olk; djuk] vkthfodk izkIr djukA 

6- lE;d~ O;k;ke ;k 'kkjhfjd vkSj ekufld nks"kkas ls jfgr 'kq/n O;ogkj djukA 

7- lE;d~ Le`fr ;k 'kq/n vkSj ifo= phtksa dks Lej.k j[kuk] muesa fo’okl j[kukA 

8- lE;d~ lekf/k ;k 'kkar] ,dkxz er ls vkRe fparu&euu djukA 

 

iap izfrKk vkSj iap LdU/k 

 egkRek cq/n us 'kq/nkpj.k ij vf/kd cy fn;kA var% ckS/n /keZ esa nh{kk ysus okyksa dks ikap izfrKk,a 

djuh iMrh FkhA bUgsa iap’khy Hkh dgk x;k gS & 

1- eSa fgalk ugha d#Waxka 

2- eSa fdlah izdkj dh pksjh ugha d#WaxkA 

3- eSa ifo= thou O;rhr d#WaxkA 

4- eSa feF;k Hkk"k.k ugha d#WaxkA 

5- eS fdlh eknd nzO; dk lsou ugha d#WaxkA 

 

ckS/n fHk{kqvksa dh ikap izfrKk,a ;s Fkh & 

1- eS dsoy fu;e le; ij Hkkstu d#WaxkA 

2- eS u`R;] laxhr vkfn ls dksbZ iz;kstu ugha j[kwaxkA 

3- eS xn~ns ij ugha lksÅaxkA 

4- eS vkHkw"k.kksa dks iz;ksx ugha j[kwaxkA 

5- eS /ku lap; ugha j[kwaxkA 

;s izfrKk,a euq"; dks r`".kk] yksHk ,oa Hkksx ls nwj j[kus ds lk/ku gSA 

 

ckS/n n’kZu ds vuqlkj f’k{kk ds mÌs’;  

 ckS/n f’k{kk dk dk;Z O;fDr dh eulk] okpk] deZ.kk fodkl djuk dgk tk ldrk gS tks fuEufyf[kr 

dgs tk ldrs gSA 

1- laiw.kZ O;fDr dk fodkl & 

ckS/n f’k{kk dk loZizFke mÌs’; lE;d~ fodkl dgk tk ldrk gSA O;fDr ds rhu i{k gS & 

laKkRed] HkkokRed ,oa fØ;kRedA 

2- uSfrd ,oa vkpjf.kd fodkl & 

ckS/k /kEkZ ,oa n’kZu nksuksa esa uSfrd ,oa 'kq/n vkpj.k ij tksj fn;k x;k gSA 

3- lkaLd`frd fodkl & 

ckS/n /keZ ds izpkj ls Hkkjrh; laLd`rh dk Hkh izpkj gqvkA 

4- fuokZ’k dh izkIrh & 

ckS/n f’k{kk dk ,d mÌs’; gS fuokZ.k dks izkfIrA fuokZ.k dk rkRi;Z vuar 'kkarh gS ftlls r`".kk] 

dke] Hkksx] tjk] ej.k ds dys’k & nq%[k dh 'kkarh gks tkrh gSA 

5- lkekftd fodkl & 

ckS/n /keZ lkekftd vkpkj & fopkj dh f’k{kk nsrk gSA var% ckS/n f’k{kk dk ,d mÌs’; yksxksa esa 

lkekftd ;ksX;rk ,oa dq’kyrk dk fodkl djuk FkkA  



Special Issue Theme  

Buddhism in Contemporary Times : Relevance of Justice, Liberty, Equality & Fraternity  

 

3rd  Oct. 

2022 

 
 

   Aayushi International Interdisciplinary Research Journal (ISSN 2349-638x) (Special Issue –114) 
  Impact Factor  7.331        Peer Reviewed Journal        www.aiirjournal.com                      

 

87 

 

6- vartkx`rh ;k lacksf/k & 

Hkxoku cq/n ds mins’k izdV djrs gS fd thou dk vafre y{; vartkx`rh ;k lacksf/k gSA 

 

ckS/n n’kZu ds vuqlkj f’k{kk dh ikB~;p;kZ 

 ckS/n ikB~;p;kZ izkFkfed] mPp vkSj vkS|ksfxd rFkk O;kolkf;d fo"k;ksa ,oa fØ;kvksa ls ;qDr cukbZ 

x;h gSA 

 izkFkfed Lrj Hkh ikB~;Øe esa fy[kuk&i<uk] xf.kr] iap fo|k ¼’kCn fo|k] f’kYi] fpfdRlk fo|k] 

gsrqfo|k v/;kRe fo|k FkhA 

 mPpLrjh; ikB~;Øe ds varxZr Hkk"kk] /keZ] T;ksfr"k jktuhfr U;k;] iz’kklu vkfn fo"k;ksa dk v/;;u 

fd;k tkrk FkkA 

 vkS|ksfxd ikB~;Øe eas dyk dkS’ky] fofHkUu dk;Z ckr;s x;s gSA [ksydqn] O;k;ke] vkS|ksfxd Je 

vkfn dh fØ;k,a ikB~;p;kZ esa FkhA 

 

ckS/n n’kZu ds vuqlkj f’k{kk dh fo/kh 

1- mins’k ;k izopu fof/k 

2- O;k[;k fof/k 

3- PkpkZ ;k laxks"Bh fo/kh 

4- 'kkL=;kFkZ fof/k 

5- iqujko`fÙk vkSj Lej.k /kkj.k dh fof/k 

6- fufn/;klu dh fof/k 

7- lE;d lekf/k dh fof/k 

8- O;kogkfjd vH;kl dh fof/k 

9- Hkze.k] fujh{k.k] nh{kk fof/k 

10- i'pkrki fof/k] iz;ksfxd fof/k ls nh tkrh FkhA 

 

ckS/n n’kZu ds vuqlkj fo|kFkhZ vkSj v/;kid 

 ckS/n /keZ ds vuqlkj f’k{kk ysus ds iwoZ fo|kFkhZ dks ^izozTt;k* laLdkj djuk gksrk FkkA ftlesa og 

f’k{kd ds lkeus fouez Hkko ls Kku izkfIr gsrq mifLFkr gskrks FkkA f’k{kd mls f’k"; cukdj ^Je.k dgrk Fkk 

vkSj og eB ¼fo|ky;½ esa izos’k ysrk FkkA izos’k ysus ij mls rhu izfrKk,a djuh iMrh Fkh & cq/n 'kj.ka 

xPNkfe] /kEe 'kj.k xPNkfe] la?k 'kj.k xPNkfeA bl izdkj fo|kFkhZ xB ;k fo|ky; dh vuq’kklu iz.kkyh 

eas fnf{kr fd;k tkrk FkkA  

 fo|kFkhZ }kjk ,d vu; laLdkj Hkh gksrk Fkk ftls ^milEink* dgk x;k gS milaEink laLdkj ls 

fo|kFkhZ la?k dk dk;Z djrk FkkA ,sls fHk{kq fo|kFkhZ;ksa ds fy, egkRek cq/n dk mins’k Fkk & ^^?kqeks turk 

ds fgr ds fy,] ?kqeks turk ds nq%[k ds fy,] nsoksa vkSj euq"; ds dY;k.k ds fy, ?kqeksA bl milEink 

laLdkj ds dkj.k fo|kFkhZ /keZ izpkj dk dk;Z djrk FkkA 

 v/;kid ds laca/k esa Hkh ckS/n /keZ ds varxZr fopkj feyrs gSA v/;kid Nk=ksa dks tkudkjh nsdj] 

mudh 'kkjhfjd o ekfudl {kerkvksa o fHkUurkvksa dks le> djds lgh lk/ku nsdj vPNk O;fDr] vPNk 

xzgLFk vkSj vPNk ukxfjd rS;kj djs] ;g mldk ije drZO; gsA bl fopkj ds v/;kid] ckyd] cky 

euksfoKku] lekt ,oa f’k{kk fo/kku dk iw.kZ Kkrk gksA ckS/n n’kZu ds vuqlkj f’k{kd pkj vk;Z lR;ksa dk 
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Kkrk gks vkSj v"Vkax ekxZ dk ikyu djus okyk gks] rHkh rks og v"Vakx ekxZ dk ikyu djus okyk gks] rHkh 

rks og Nks=ks dks vkxs ys tkus esa leFkZ gksxkA 

 ckS/n f’k{kk iz.kkyh esa v/;kid] f’k{kd ;k xq# dk gksuk vfuok;Z ekuk x;k gSA blls f’k{kk esa mldk 

egRoiw.kZ LFkku gksrk gSA f’k{kd Nk= dk vk/;kfed] ekufld] pkfjf=d vkSj Kku&dkS’ky laca/kh fodkl ds 

fy, mÙkjnk;h gksrk FkkA 

 

ckS/n n’kZu ds vuqlkj fo|ky; 

 ckS/n dky esa f’k{kk lqO;oLFkk dh xbZ Fkh vkSj bl dky esa fo|ky; fo’ofo|ky; ;k ifjokj f’k{kk 

dsanz cu x;s FksA egkRek cq/n us rks isM+ks ds fups jgdj f’k{kk nh Fkh] ijarq muds f’k";ksa us eBks] fogkjks] 

la?kks esa f’k{kk nhA bUgs gh fo|ky; dg ldrs gSA 

 ckS/n dky esa dbZ fo|ky; izfl/n Fks tSls % r{kf’kyk] foØe f’kyk] txnykyk ^r{kf’kyk* ukyank 

tgkWa osn&osnkar O;kdj.k] vk;qosZn] lSfud fo|k] T;ksfr"k fo|k] f’kYi] d`f"k] O;kikj vkfn fo"k; i<k;s 

tkrs FksA ukyank cgqr cMk fo’ofo|ky; Fkk tgkWa cMs&cMs Nk=okl FksA 1000 fo|kFkhZ fu’kqYd f’k{kk ysrs 

FksA 1500 f’k{kd FksA /keZ] n’kZu] laLd`fr dh fo’ks"k f’k{kk ;gkWa nh tkrh FkhA bl izdkj vksnUniqjh 

fo’ofo|ky;] okjk.klh] fefFkyk] ufn;k] txnyk vkfn LFkkuksa ij cgqr ls f’k{kk dasnz FksA bu lc ls ;g 

Kkr gksrk gS fd ckS/n dky esa mPPk ,oa izkFkfed f’k{kk dh fofHkUUk izdkj ls O;oLFkk Fkh vkSj lkekU; rFkk 

rduhdh f’k{kk ds fy, Hkh izca/k FkkA 

 

fu"d"kZ %  

blfy, ckS/n f’k{kk us Hkkjrh; f’k{kk ds fodkl esa ,d izeq[k Hkwfedk fuHkkbZ gSA ;g ckS/n /keZ gh Fkk 

ftlus ml le; lekt esa izpfyr czkgE.kokn ds izHkqRo dks igyh ckj rksMkA ckS/n /keZ us vU; lHkh 

tkfr;ksa dks czkEg.kksa ds lkFk leku #i ls f’k{kk izkIr djus ds fy, eq[; /kkjk esa yk;k] bl izdkj Hkkjr esa 

izpfyr tkfr O;oLFkk ds dfBu ca/ku dks rksMus dks iz;kl fd;kA mUgksaus efgykvksa dh f’k{kk ds fy, vius 

?kj ls ckgj fudkyk vkSj muds mRFkku ds fy, dke fd;kA 

 

lanHkZxazFk lqph & 

1. ik.Ms jke’kdy] 2010 f’k{kk ds nk’kZfud fl/nkar vxzoky] ,l- ds- 2012 f’k{kk ds rkfRod 

fl/nkar HkVukxj] th-,l-] 2010 ,T;qds’ku ,.M fgLVªh vkWQ ,T;qds’ku FkkWV 

2. jked`".ku] 2014 bafM;u fQyklQh 

3. Maheshwari, V.K. 2012 Education in Buddist Period in Inida, Research Paper 
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cq/n /kEes ds n`f"Vdksu ls Lokra«;] lerk] Hkkr`Ro vkSj U;k; 

  

MkW- jf'e ,y- ukjuojs ¼ckxMs½ 

,e-,- ikyh] cqf/nLV LVMh ¼ih,p-Mh½ 

O;k[;krk (CHB)]  

;'kksnk xYlZ vkVZl~ vW.M  

dkWelZ dkWyst] ukxiwj- 

rashminarnaware24@gmail.com 
 

izLrkouk % 

'khy] izKk] d:.kk] eS=h] Lora=rk] lekurk] HkkbZpkjk vkSj U;k; ;gh os lE;d lEcq/n gSA 'kklu 

ds egku okLrfod lR; rRo&fl/nkUr tks vf[ky ekuotkfr dks Hkfo"; esa mRiUu gksusokys egkfouk'k ls 

lqj{kk iznku dj ldrs gSA cq/n dsoy ekxZ nkrk Fks] eks{k nkrk ughaA blfy, ckS/n /keZ ds uhfr'kkL= ds 

vuqlkj deZ djus dk laiw.kZ ,oa fujis{k mRrjnkf;Ro euq"; dk gh gksrk gS] vU; fdlh ǹ'; vFkok 

vn`'; 'kfDr] bZ'oj vkfn dk ughA 

 

cq/n /kEe ds n`f"Vdksu ls Lora=rk % 

euq"; vius mRrjnkf;Ro dk fuokZg rHkh dj ldrk gS] tcfd og deZ djus esa iw.kZ Lora= gksA 

bl ǹf"V ls ckS/n /keZ ds vuqlkj euq"; deZ djus esa iw.kZ Lora= gSA egkif.Mr jkgqy lkad`R;k;u ds 

'kCnksa esa ^^cq/n Hkkjr ds lcls cMs tuoknh egkiq:"k FksA cq/n us vius la?k dks x.krkaf=d vk/kkj ij 

cuk;kA /keZ ds dk;Z ifjpkyu ds fy, ftl iz.kkyh dks Lohdkj fd;k og ;gh Fkh] ftlds vuqlkj 

oS'kkyh x.kra= dk 'kklu gksrk FkkA**
1
 cq/n ckY;dky ls e`R;q&i;ZUr x.krkaf=d fl/nkarks ds iz'kald jgs 

FksA x.kra= dk loZizFke fl/nkar Lora=rk gksrk gSA cq/n dks ,d lRrkRed 'kklu iz.kkyh izlan ugh FkhA 

bldk lcls cM+k dkj.k ;g Fkk fd bl O;oLFkk esa oa'k ijaijk ls jktk vkSj iqjksfgr curs pys vkrs gSa] 

ftlls bl izdkj dh 'kklu iz.kkyh esa rkuk'kkgh dh laHkkouk vf/kd cuh jgrh FkhA ,d lRrkRed 

'kklu iz.kkyh esa iz/kkuea=h vkfn ds dk;Z Hkh czkEg.kksa dks feyk djrs Fks] blfy, O;fDrxr LokFkksZ dh 

iwfrZ ,oa oS';] 'kwnz] nkl vkSj ukjh dk 'kks"k.k djus ds fy, czkEg.kks a us bl O;oLFkk dks leFkZu ns j[kk 

FkkA
2
 cq/n dks iztkra=& iz.kkyh bruh fiz; Fkh] ;g blls ekywe iMrk gS dh vtkr'k=q jktk ds lkFk 

vPNs laca/k u gksus ij Hkh] mUgksaus mlds fojks/kh oTth;ksadh iz'kalk djrs gq, jk"Vª dks vijkftr j[kus 

okyh fuEufyf[kr lkr ckrsa crkbZ FkhA 1½ cjkcj ,df=r gks lkewfgd fu.kZ; djuk] 2½ drZO; dks ,d 

gksdj djuk] 3½ dkuwu vkSj fou; dk ikyu djuk] 4½ o`/nksa dk lRdkj djuk] 5½ fL=;ksa ds lkFk 

tcjnLrh ugh djuk] 6½ tkrh; /keZ dk ikyu djuk] 7½ /kekZpk;ksZ dk lRdkj djukA**
3
 

^^bu lkrksa ckrkas esa lkewfgd fu.kZ;] lkewfgd drZO;&ikyu] L=h& Lokra«; izxfr ds vuqdwy 

fopkj FksA**
4
 buesa Lora=rk dh >yd Li"V n`f"Vxkspj gksrh gSA  

cq/n dk /keZ turkaf=d vkSj yphyk gksus ds dkj.k gh mUgksaus nks varks dks R;kxus dks dgk] 

^^fHkD[kqvksa! bu nks varks dk lsou izozftrks dks ugha djuk pkfg,A 1½ tks ;g ghu] xzkE;] Hkwys euq";ksa ds 

;ksX;] vuk;Zlsfor vuFkksZ ls ;qDr dkeoklukvksa ls dkelq[k] fyIr gksuk gSA 2½ nwljk ekxZ tks nq%[ke; 

vuk;ksZ }kjk lsfor] vu;ksZ ls ;qDr vkReihM+k esa yxuk gSA bu nksuksa gh varks dks R;kxdj rFkkxr us 

e/;e&ekxZ [kkst fudkyk gSA tks ;ksX; n`"Vh vkSj Kku nsusokyk gSA ;g ekxZ 'kkarh vFkkZr fuokZ.k] lacksf/k 

ds fy, gSA bls ^e/;e ekxZ* vFkkZr ^vk;Z v"Vkafxd ekxZ dgk tkrk gSA  
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cq/n ds egkifjfuokZ.k ds le; vkuan us Hkfo"; esa fou;] /keZ vkfn ds laca/k esa mBs gq, iz'uksa ds 

lek/kku ds fo"k; esa cq/n us dgk] ^^fdlh Hkh fookn ds ckjs esa Lo;a la?k dks gh fu.kZ; djuk gksxkA la?k 

dks bdV~Bs gksdj fopkj djuk pkfg, vkSj fy, x, fu.kZ; dks Lohdkj djuk pkfg,A vkSj fooknksa dk 

fu.kZ; cgqer ls gksuk pkfg,A
6
 

cq/n /kEe ds n`f"Vdksu ls lekurk % 

cq/n us vius vkidks] ^^'kq/nksnu vkSj egkek;k dk izkd`frd iq= gksus ds vfrfjDr dHkh Hkh dksbZ 

nwljk nkok ugha fd;kA**
7
 blls ;g izrhr gksrk gS fd cq/n dh n`f"V esa lHkh leku FksA blfy, cq/n us 

^/keZ'kklu* esa vius fy, dksbZ fo'ks"k LFkku lqjf{kr ugh j[kk FkkA cq/n us viuk mRrjkf/kdkjh fu;qDr 

djus ls bUdkj djrs gq, dgk] ^^/keZ gh /keZ dk mRrjkf/kdkjh gSA /keZ dks vius rst ls thfor jguk 

pkfg,] fdlh ekuoh; vf/kdkj ds cy ij ughA ;fn /keZ dh izfr"Bk ds fy, gj ckj laLFkkid dk uke 

jVrs jgus dh vko';drk gS] rks og /keZ ugha gSA
8
 

cq/n us lekurk ds fl/nkar dks dsoy vU; yksxksa ds Åij gh ykxw ugha fd;k] cfYd mUgksaus Lo;a 

dks Hkh viokn ugha ekukA rFkkxr ds ;qx esa o.kZ&O;oLFkk vkSj tkfr;ksa ds dkj.k Åap&uhp] HksnHkko] 

vlekurk ds dkj.k euq";ksa dk thou 'kkspuh; gks x;k FkkA ml ;qx esa cq/n us lekurk dh foy{k.k 

ckr dh FkhA ^^o.kZ&Hksn vkSj o.kZ&O;oLFkk dk fojks/k cq/n ds mins'kks esa txg txg feyrk gSA cq/n us 

vkpkj vkSj Kku dks vkneh dh Js"Brk ds fy, eq[; dlkSVh j[kkA cq/n dks leLr tkfrHksn fu:i;ksxh 

vkSj v:fpdj yxk] D;ksafd tkfrHksn ls lekt esa vlekurk dk tUe gksrk gS vkSj ;g ^cgqtu fgrk; 

cgqtu lq[kk;* ds ekxZ esa ck/kd gSA blfy, ^^cq/n us tkfrHksn dk fu"ks/k fd;k FkkA**
9
 

cq/n ds /keZ dh lekurk bl ckr ls izdV gksrh gS fd] mUgksaus vius /keZ esa lHkh o.kksZ] tkfr;ksa] 

laiUu vkSj fu/kZuksa] L=h vkSj iq:"kksa] lk/kq vkSj Mkdqvksa ,oa jkuh vkSj esgrjkuh vkfn yksxksa dh nh{kk vFkok 

izozT;k nsdj lekurk dk dhfrZ&LraHk [kM+k dj fn;kA  

 

cq/n /kEe ds n`f"Vdksu ls Hkkr`Ro % 

MkW- vEcsMdj ds vuqlkj ^^Hkxoku cq/n tkfrokn ds lcls cM+s fojks/kh FksA**
10
 blls Hkkr`RoHkko dk 

mRiUu gksuk LokHkkfod gSA cq/n ds /kEe ds vuqlkj leLr ekuotkfr dks izd`friq= gksus ds dkj.k vkil 

esa Hkkr`RoHkko j[kuk pkfg;sA 

cq/n ds }kjk Hkkr̀RoHkko dk ,d mnkgj.k fou; fiVd ds egkoXx es vk;k gSA ^^ml le; ,d 

fHkD[kq dks isV dh chekjh FkhA og vius is'kkc& i[kkus esa iMk gqvk FkkA rc Hkxoku cq/n dk /;ku ml 

fHk{kq dh rjQ x;kA mlls iz'u iqNus ij fHk{kq us dgk dh eSus fdlh dh dksbZ lsok ugh dh blfy, esjh 

enr Hkh dksbZ ugh djrkA rc Hkxoku cq/n us vkuan dh enn ls ml fHk{kq dks ugykdj pkjikbZ ij 

j[kk vkSj ckdh fHk{kqvksa dks ,df=r dj mUgs crk;k dh] tks ,d nqljs dh lsok djrk gS] og esjh lsok 

djrk gSA blls cq/n dk Hkkr`RoHkko izdV gksrk gSA  

vukFkfif.Md ds tsroukjke esa jk=h esa nsork }kjk iwNs x, egkeaxy lqRr esa vMrhl ckrksa dks 

eaxye; deZ ekuk gSA 

nkua p /kEepfj;k p] =krdkua p lax gksA 

vuoTtkfu dEekfu] ,ra eaxyeqRreaAA
11
 

vFkkZr nku nsuk] /kekZpj.k djuk] ca/kq&cka/koksa dk vknj lRdkj djuk vkSj funksZ"k dk;Z djuk ;g 

mRre eaxy gSA  

cq/n us Hkkr`RoHkko dh LFkkiuk vkSj mlls l'kDr cukus ds fy, dgk] ^^rqe cq/n] /kEe vkSj la?k 

dk vkJ; ysdj vius ifjJe ls vius rFkk vkSjksa ds nq[k dk uk'k djks] nqfu;k dk nq[k nwj djksA**
12
 /keZ 

dk vuq'khyu Hkkr̀RoHkko dks l'kDr cukrk gSA bl izdkj cq/n ds lektn'kZu dk vk/kkj Hkkr`RoHkko Hkh 

gSA  
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ckS/n /kEe ds n`f"Vdksu ls lekftd U;k; % 

lkekftd ifjizs{; esa cq/n dk /keZ ekuothou esa O;kIr nq%[k dks de djds mls lekIr djus dk 

iz;kl djrk gSA cq/ndkyhu lekt czkEg.k] {kf=;] oS'; vkSj 'kqnzksa esa foHkkftr FkkA bues nkl oxZ Hkh 

Fkk] ftlds vf/kdkj 'kwU; vkSj thouHkj drZO; gh drZO; FksA nklksa dh lkekftd fLFkfr dk vuqeku bl 

ckr ls yxk;k tk ldrk gS fd mUgsa vU; i'kqvksa dh rjg cspk vkSj [kjhnk tkrk Fkk] blds fy, esys 

vkSj gkV yxk djrs FksA ukjh lekt dh fLFkfr Hkh vR;ar n;uh;] 'kkspuh;] ukjdh; ,oa ik'kfod FkhA  

vk/kqfud fopkjd ,l- ,l- jk?kokpk;Z dk dFku gS] ^^Hkxoku cq/n ds vfoHkkZo ls Bhd igys dk 

le; Hkkjrh; bfrgkl dk lokZf/kd va/kdkje; ;qx FkkA**
13
 cq/n us vius /kEe esa vukRe] vfuR; vkSj 

nq%[k dk Kku cryk;k rkfd vfo|k dh lekfIr vkSj izKk dk mn; gks ldsA 'khy dk ikyu djus ls 

euq"; lnkpkjh vkSj vkn'kZ pfj=okyk curk gSA eS=h Hkkouk ls euq"; esa lekurk] Lora=rk] ca/kqRo vkSj 

U;k;w ds ewY;ksa dk chtkjksi.k gksrk gSA bu ewY;ksa ls 'kks"k.k] mRihMu vkfn u"V gks tkrs gSA  

lCc ikiL; vdj.ka] dqlyL; milainkA 

lfpRr ifj;ksniua] ,ra cq/nku lkluaAA
14
 

vFkkZr ^^lHkh izdkj ds ikiksa dk u djuk] iq.;ksa dk lap; djuk] vius fpRr dks ifj'kq/n djuk] 

;gh cq/n dh f'k{kk gSA**  

 

fu"d"kZ % 

bl izdkj fu"d"kZ Lo:i dgk tk ldrk gS fd cq/n ds /kEe esa lekurk] Lora=rk] Hkkr`RoHkko 

vkSj lkekftd U;k; gSA vkSj bUgh eqY;ksa dk vuq'khyu dj fo'o esa 'kkarh izLFkkfir gksus esa lgk;rk fey 

ldrh gSA  

 

lanHkZlwph & 

1½ lkad`R;k;u jkgqy] egkRek cq/n ¼1956½] i`- 104- 

2½ MkW- /keZdhfrZ] cq/n dk lektn'kZu ¼2008½] i`- 221- 

3½ nh?kfudk; egkifjfuCck.k lqRr- 

4½ lkad`R;k;u jkgqy] egkRek cq/n ¼1961½] i`- 104- 

5½ vEcsMdj] ch- vkj-] vuq- Hknar vkuan dkSlY;k;u] Hkxoku cq/n vkSj mudk /kEe ¼1991½] i`- 24- 

6½ ogh] i`- 167 

7½ ogh] i`- 169 

8½ dkslEch] /kekZuan] vuq- tks'kh] Jhikn] Hkxoku cq/n] ¼1982½ i`- 213- 

9½ vEcsMdj] ch- vkj-] vuq- Hknar vkuan dkSlY;k;u] Hkxoku cq/n vkSj mudk /kEe ¼1991½] i`- 238- 

10½ vuq- /keZjf{kr fHk{kq] lqRrfuikr ¼2003½ ì- 66- 

11½ dkslEch] /kekZuan] vuq- tks'kh] Jhikn] Hkxoku cq/n] ¼1982½ i`- 161- 

12½ vEcsMdj] ch- vkj-] vuq- Hknar vkuan dkSlY;k;u] Hkxoku cq/n vkSj mudk /kEe ¼1991½] i`- 463- 

13½ vuq- QqyekGh] /kEein ¼2012½] i`- 14&171- 
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cq/nkpk /kEe% thou tx.;kph vkpkjlfgrk 

izk-MkW-gfj’panz xksfoank cksjdj  

;’koarjko pOgk.k egkfo|ky;] 

yk[kkanwj] ft-HkaMkjk  

E-mail :- hborkar1965@gmail.com 
 

Lkkjka’k % 

 fulxZ vkf.k R;kph ‘kDrh ;kP;kekxs yiysY;k fu;ekps v/;;u Eg.kts foKku gks;- R;kyk pkaxY;k 

izdkjs letwu ?ks.ks] R;kps fujh{k.k dj.ks vkf.k iz;ksxkOnkjs ifj{k.k dj.ks foKku gks;- foKku ekuokyk HkkSfrd 

lq[k nsrs ijarq ekuokyk QDr HkkSfrd lq[kp ukgh rj ekufld lq[kkph lq/nk vko’;drk vkgs- txkP;k 

ikBhoj ekufld lq[kkf’kok; Js”V lq[k nqljs ukgh- ijarq ekufld lq[kkph iwrZrk foKku d: ‘kdr ukgh- 

R;keqGs /kEekph vko’;drk vkgs- /kEe Eg.ktsp fueZG thou tx.;kpk ekxZ vkgs] lqO;ofLFkr thou 

tx.;kpk ekxZ gks;- gk ekxZ ekuokyk HkkSfrd lq[kkis{kk ekufld lq[k tkLr nsrks- ,danjhr fouk’kkiklwu 

txkyk rkjk;ps vlsy rj /kEekf’kok; nqljk i;kZ; ukgh-  

izLrkouk %  

  foKkuiwoZ dkGkr loZp ns’kkrhy yksdkaoj /kekZpk izHkko gksrk- rRdkfyu lkekftd thoukoj /kekZps 

vf/kjkT; gksrs- thoukr ts ts lukru vkgs gs loZ fganq /kekZr vkgs- R;keqGs /keZ fLFkj Ogk;yk ikfgts gh 

fopkjlj.kh Hkkjrkr :< >kyh ekuoh LoHkkokps Lo:i fLFkj vkgs- R;keqGs R;kps fu;eu dj.kkjk /keZ fLFkj 

vlk;yk ikfgts gh fopkjlj.kh Hkkjrkr izkphu dkGkiklwu pkyr vkysyh vkgs-  

 iwokZxzg vkf.k va/kJ/nsP;k fo:/n dsyk tk.kkjk caM tk.kkjk caM Eg.kts ^foKku* v’kkizdkjph Ýkaf’k’k 

csduu ;kauh foKkukph O;k[;k izfrikfnr dsyh vkgs izk-,Q-lh-dksuV ;kaP;k erkuqlkj ekuoh cq/nhus uSlfxZd 

?kVukaiklwu dk;Zdkj.kHkko y{kkr ?ksowu fujh{k.k vkf.k iz;ksxkOnkjs ?kVukaps dsysys lqlaca/k dsysys v/;;u 

Eg.kts foKku cq/n Eg.kts foKku vkf.k foKku Eg.ktsp cq/n v’kkizdkjph O;k[;k dsyh tkrs-  

 /kEe vkf.k foKku gs fo”k; 21 O;k ‘krdkrhy EkgRoiw.kZ fo”k; vkgsr- gk fo”k; ekuokP;k lq[k 

vkf.k fodklkpk vkgs- txkr vusd erizokg vkgsr- izR;sd /kekZP;k laLFkkidkus vkiY;k rÙoiz.kkyhuqlkj 

lektkyk ekxZn’kZu dsys vkgs- gs ekxZn’kZu djrkauk foKkukyk fojk s/k dsyk- ;k loZ /keZlaLFkkidkauh ekuokyk 

Hkxoku] vkRek] bZ’oj] ijes’oj] LoxZ] ujd] iqutZUe] Hkqrfi’kkPp] jk{kl] iwoZdeZ ;k Hkzked dYiukae/;s 

t[kMwu Bsoys vkgs-  

 bZ-l- iwoZ 563 e/;s fl/nkFkkZpk tUe >kyk- R;kauh vkiY;k thoukr o;kP;k 35 o”kkZi;Zar vusd 

fo”k;kaoj v/;;u o fopkj foe’kZ dsyk- _”khaP;k vkJekr jkgwu dBksj ri’p;kZ vkf.k v/;;u dsys- ijarw 

;ke/;s R;kauk dqBysgh lR; n`”Vhl iMys ukgh- lR;kpk ‘kks/k ?ks.;kdfjrk euu fparu dsys- ‘ksoVh oS’kk[k 

ikSf.kZesyk R;kauk lE;d lEcks/kh izkIr >kyh vkf.k iwokZikj pkyr vkysY;k :<hijaijka fo:/n mHks jkfgys- 

euq”;kyk dkYifud xks”Vhaiklwu nwj dj.;kpk iz;Ru lq: dsyk- R;kauh ,d uohu fopkjiz.kkyh izLFkkfir 

dsyh- gh uohu fopkj iz.kkyh foKkuk’kh lqlaxr gksrh- fryk ^/kEe* ;k ukokus lacksf/kr dsY;k xsys- fryk 

^/kEe* ;k uohu ukokph vksG[k fnyh- /kEe dk; vkgs gs letkowu lkafxrys vkf.k ekuokyk tqU;k :<h 

ijaijkaiklwu nqj lkj.;kpk iz;Ru dsyk- R;keqGs ^/kEe* dk; vkgs gs letus vko’;d vkgs-  

Hkxoku cq/nkus izfrikfnr dsysyk /kEe foKku o rdkZoj vk/kkfjr vkgs- euq”;kyk Kkuh] lnkpkjh] 

ekuorkoknh] lerkoknh] deZoknh] cufo.kkjk Hkxoku cq/nkapk /kEe fodklkdMs ?ksÅu tk.kkjk vkgs- 

nq%[kkiklwu eqDr dj.kkjk gkp [kjk thoukpk ekxZ vkgs- Hkxoku cq/nkus lkafxrysY;k /kEekr dqBY;kgh 

mailto:hborkar1965@gmail.com
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izdkjph va/kJ/nk vkf.k deZdkaM ukgh dkj.k /kEekus vkRek ijekRek] LoxZ] ujd] iwutZUe Hkxoku] bZ’oj 

ek= ;kauk vekU; dsys vkgs- MkW- ckcklkgsc vkacsMdj ;kauh /kEekps rhy Hkkx lkafxrys vkgsr-&         

1- /kEe 2- v/kEe 3- l/nEe  

 Hkxoku cq/nkapk /kEe ekuokP;k ekaxY;kaoj] cq/nhP;k dlksVhoj vk/kkfjr vkf.k foKkuk’kh lqlaxr vkgs- 

MkW-ckcklkgsc vkacsMdj fyf[kr ^cq/n vkf.k R;kaPkk /kEe* xzaFkkyk mijksDr rhu foHkkxkr foHkkftr dsys vkgs- 

dkj.k lkekU; O;fDryk lq/nk Hkxoku cq/nkaph RkRoiz.kkyh letk;yk ikfgts- Hkxoku cq/nkaP;k rRokaP;k 

vkpj.kkus euq”; Kkuh] lnkpkjh] ekuorkoknh vkf.k izcq/n curks v’kk O;fDarpk loZ= lUeku gksrks-  

 foKku gs Kku vfr’k; ifo=] uez rlsp izkekf.kd vkgs vkf.k foKku rj lokZlkBh eksdGs vkgs- 

ftKklq vkgs- r’kkizdkjs n{k o lqlTt lq/nk vkgs- ;kf’kok; foKkuktoG loZp iz’ukaps mRrj vkgs] nkok 

ukgh- ghp Kkukph [kjh vksG[k vkgs- ,[kknk iz;ksx fl/n >kyk rj dks.kkyk dk; okVsy fdaok dks.kkyk 

dk; okV.kkj\ ;k xks”Vhaph foKkukyk fpark ukgh- Hkxoku cq/nkauh bZ’oj] vkRek] LoxZ] ujd ;k Hkzked 

dYiukauk ukdkjys foKku Eg.kts cq/n vkf.k cq/n Eg.kts foKku v’kkizdkjph O;k[;k dsyh tkrs- Hkxoku 

cq/n ,d egku oSKkfud]vrqyuh; egkiq:”k vkf.k ‘kkL=K gksrs- txkrhy ikfgys oSKkfud] ‘kkL=K vkf.k 

euksfpfdRld Eg.kqu Hkxoku cq/nkaph vksG[k vkgs- R;kauh ekuokyk lq[k le`/nhps thou tx.;kpk ekxZ 

‘kks/kwu dk<yk- rdZ’kkL= foKku vkf.k cq/nhoknkoj vk/kkfjr ekxZ Eg.kts /kEe vls vusd cq/nhoar 

foKkuoknh yksdkaps er vkgs-  

 fOkKkukuwlkj /kEe lkaxrks dh] izR;sd oLrw xfrf’ky voLFksrwu ifjofrZr gksr vlrs- mRØkarhP;k 

fu;ekuqlkj ifjorZukph fØ;k lrr lq: jkgrs gk vk/kqfud foKkukpk fu;e ckS/n /kEe rÙoKkukpk 

vfuR;okn vkgs- T;kosGh foKkukP;k Lrjkyk ,d flfer nk;Ú;ke/;s t[kMys tkrs- R;kosGh /kEe R;k loZ 

iz’ukauk lksMforks- /kEe ekuokyk lnkpkj f’kdforks- rlsp ‘kkarh] eukpk lerksy jk[k.;klkBh thoukr 

fLFkjrk vkf.k ekuoh thou funkZs”k jk[k.;klkBh enr djrks-  

 ;k Hkwrykoj tUe xzg.k dj.kkP;k izR;sd e`R;sZ ekuokyk vkiY;k thoukr dkghrjh lRdeZ djkos 

ykxrkr- R;keqGs R;kps thou lq[kh vkf.k le`/n gksrs o brjkauk lq/nk rks lq[kh vkf.k le`/n d: ‘kdrks- 

ijarq l|k fLFkrhr tx ,dk osxG;kp ekxkZyk ykxysys vkgs- /keZlaLFkkidkaP;k dkfYir Hkxoku] vkRek] 

ijekRek] bZ’oj] ijes’oj] LoxZ] ujd] iqutZUe Hkqrfi’kkPp] jk{kl] iwoZdeZ rlsp :<h ijaijk] deZdkaM] 

okbZV pkyhfjrh ;ke/;s euq”;izk.kh ,o<k t[kMyk vkgs dh] R;krqu R;kaph lqVdk gks.ks dBh.k >kysys vkgs- 

R;keqGs R;kpk ekufld fodkl >kyk ukgh o R;kps thou lq[kh o vl`/n gksrk iqUgk rks vKku va/kdkjkr 

okgwu tkr vkgs- ;krwu ekuokyk Lor%yk eqDr d:u lq[kh o izxrh’khy thou txk;ps vlsy rj 

cq/nkP;k /kEekf’kok; nqljk Ik;kZ; ukgh- gk /kEe ekxZ R;kojhy ‘ksoVPkk mik; vkgs- /kEekpsp rRo Eg.kwu 

ekuokus iapf’kykps tjh vuqlj.k dsys fd aok vkaafxdj dsyk rj R;kps varjax lqtyke lqQyke gksbZy] R;kps 

thou lq[kh o le`/n gksbZy-  

 ckS/n /kEekr iapf’kykyk vfr’k; egRoiw.kZ LFkku vkgs- ‘khyEg.kts lnkpkj gks;- ;k lnkpkjkP;k 

ikp ik;Ú;k cq/n /kEekr lkafxrY;k vkgsr- ;kykp ^iapf’ky* vls Eg.krkr-  

1½ ikukfrikrk osje.kh flD[kk ina lekfn;kfe A 

2½ vfnéknkuk osje.kh flD[kk ina lekfn;kfe A  

3½ dkeslqesPNkpkjk osje.kh flD[kk ina lekfn;kfe A  

4½ eqlkoknk osje.kh flD[kk ina lekfn;kfe A  

5½ lqjkesj;eTtieknOnkuk osje.kh flD[kk ina lekfn;kfe A  
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vFkZ &  

• eh tho fagalsiklwu vkfyIr jkg.;kph ‘kiFk ?ksrks-  

• eh pksjh dj.;kiklwu vfyIr jkg.;kph ‘kiFk ?ksrks-  

• eh dkeoklusP;k vukpkjkiklwu vfyIr jkg.;kph ‘kiFk ?ksrks-  

• eh [kksVs cksy.;kiklwu vfyIr jkg.;kph ‘kiFk ?ksrks-  

• eh e| eknd inkFkZ rlsp brj eksgkr ikM.kkÚ;k loZ eknd oLrqaP;k lsoukiklwu vfyIr 

jkg.;kph ‘kiFk ?ksrks-  

;k cq/nkP;k /kEekrhy iapf’kykr O;DrhaP;k laiw.kZ fodklkph ikGseqGs jksoysyh vkgsr- ;kaP;k 

vuqlj.kkus dks.kkpsgh vfgr fdaok vdY;k.k rj gks.kkj ukgh ijarq fgr fdaok dY;k.k >kY;kf’kok; jkg.kkj 

ukgh-  

 

fu”d”kZ %  

 v’kk ;k cq/nkP;k /kEekrhy iap’khy o brj rÙokaeqGs O;Drhps ?kj]dqVwac] lekt ;kaP;koj pkaxys 

laLdkj rj gks.;kl enr feGrs- R;kpcjkscj Hk;eqDr] fHkrheqDr thou txrk ;sr vlY;kus Lor%ph izxrh 

brjkauk nq%[k u nsrk] brjkauk =kl u iksgfork] brjka’kh lUekukus okxwu Lor%ps thou laqnj] lqcd o 

fodflr dj.;kl enr feGrs- ,danjhr /kEekrhy rÙokeqGs ‘kkfjfjd o ekufldfjR;k vkjksX; le`/nh 

ykHkwu O;Drh vkuanh thou txw ‘kdrks o nqlÚ;kl rls thou tx.;kph izsj.kk cuw ‘kdrks- Eg.kwu Hkxoku 

cq/nkapk /kEe gk lqO;ofLFkr thou tx.;kph vkpkjlafgrk vkgs] xq#fdYyh vkgs gs phjdky fVdk.kkjs lR; 

vkgs-  

 

lanHkZ % 

1- cq/n vkf.k R;kapk /kEe] MkW-ckcklkgsc vkacsMdj- 

2- cq/n rÙoKku vkf.k izcks/ku dzkarh] fujatu ikVhy- 

3- /kEe izcks/ku izopus] ,e-Mh-ljksns-  
4- Fefyan iz’u& vuqoknd HknUr egkLFkohj] izcq/nHkkjr iqLrdky;]ukxiwj 2014- 
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ckS/n n`"Vhdksukrwu vlekurk] vlqj{kk vkf.k vU;k; ;k tkxfrd leL;sps fujkdj.k dj.ks 

                                                  

                                         MkW- flek fp[kys ¼ekVs½ 

                                izkpk;Z] lsaVªy b afM;k oqesal dkWyst vkWQ ,T;qds”ku] xks/kuh  

                                       ¼,l-,u-Mh-Vh- efgyk fo|kihB] eqacbZ½ 

  

izLrkouk %&  

vkt ckS/n /keZ loZ [kaMke/;s vksG[kyk tkrks- fo”ks"kr% ,f”k;kbZ ns”kke/;s tkLr izek.kkr vkgs- cks/n /keZ 

,drRo Kku ijaijk] thoukrhy fopkjkaph ,d iz.kkyh vkgs- txkpk fopkj djrk tx fofo/k izdkjP;k leL;kauh 

xzLr vkgs- vlekurk vlqj{kk vkf.k vU;k; b- leL;k lksMfo.;klkBh tj ckS/n n`"Vhdksu vkRelkr dsyk rj 

;k leL;kaps fujkdj.k gksÅ 'kdrs- ckS/n n”kZukus fnysY;k v"Vkax ekxkZpk voyac dsY;kl nq%[kkps eqG dkj.k u"V 

gksowu] vkRe”kq/nh gksowu euq"; fuokZ.k voLFksr tkbZy vkf.k Eg.kwu okLrfod txkyk fLodkj d#u lokZauk lq[kh 

d“k s jkgrk ;sbZyh ;kps Kku ckS/n n”kZuk}kjs gksrs- vls 'kD; >kY;kl laiw.kZ tx ^olqnSo dqVqacde* Ogk;yk o 

^vkuane;* Ogk;yk ckS/n n`"Vhdksukpk ykHk gksbZy-  

ckS/n /kekZps izorZd xkSre cq/n gksrs- R;kauk ckyi.kh fl/nkFkZ Eg.kwu vksGa[kk;ps lgkO;k 'krdkr dfiyoLrq 

;k xkoh R;kapk tUe >kyk- ;qok voLFksr lalkjkrhy nq%[k c?kqu R;kauh ?kj ifjokj lksMwu laU;kl ?ksryk- e`R;wps 

n`"; c?kwu R;kaP;k eukr gk fo”okl fuekZ.k >kyk dh lalkjkr dsoG nq%[kp vkgs R;keqGs nq%[kkrwu eqDrh 

feGfo.;klkBh R;kauh lU;klh cuwu nq%[kkps eqG dkj.k 'kks/k.;klkBh iz;Ru dsys- 'ksoVh R;kauk flf/n feGkyh o rs 

cks/kh izkIr d#u cq/n >kys-  

cq/n n”kZukr n”kZuk is{kk furh’kkL=kyk tkLr egRo fnys vkgs- ;kp dkj.kkeqGs loZ nq%[kkps fuokj.k 

dj.;klkBh R;kauh v"Vkax ekxZ lkafxrys- R;kauh vk/;kfRed vkf.k uSfrd n`"Vhus e/;e ekXkZ dk<yk- tks ekuokps 

MksGs m?kMrks o cq/nh iznku djrks- 'kkarh varn`"Vh] mPp izKk vkf.k fuokZ.k ;kdMs ?ksowu tk.kkjk ekxZ Eg.kts 

v"Vkax ekxZ  vkgs-  

 

v"Vkax ekxZ %& 

1½ lE;d n`"Vh & vfo|s eqGs lalkj o vkRE;k fo"k;h pqdhph n`"Vh fuekZ.k gksrs- vfuR; nq%[kn] vukRek oLrqyk 

usgeh nq[kn] o vkRe#ih letrs- ;k dYiukauk lksMwu okLrfod thou tx.ks Eg.kts lE;d n`"Vh- 

2½ lE;d ladYi & bafUnz; lq[kkoj izse Eg.kts nqlÚ;kauk nq%[k iksgpo.kkÚ;k fopkjkauk vkRelkr dj.ks gks; lE;d 

ladYius }kjs ijksidkj vkf.k d#.kspk varHkkZo fuekZ.k >kyk ikfgts- 

3½ lE;d okd & pqdhps okn] nqlÚ;kph fuank] vfiz; opu b- pk fu"ks/k Eg.kts lE;d okd gks;- cksyrkauk 

nqlÚ;kauk nq%[k gks.kkj ukgh ;kph dkGth ?ks.ks] okn 'kkarh us feVo.ks- 

4½ lE;d dekZUr & thokpk uk”k] pksjh] dkeqdrk] [kksV] vfrHkkstu] lkekftd euksjatukyk tkus] izlk/ku] 

vyadkj] vkjkenk;d fcNkU;kpk mi;ksx] lksus] pkanh ;kaP;k O;ogkjkiklwu okpus lE;d dekZUr vkgs- vkbZ 

ofMykauh eqqykauk lnxq.kkaph f”k{kk fnyh ikfgts- rlsp eqykauh o`/n ekrk fiR;kph lsok dsyh ikfgts- 

5½ lE;d vkftohdk & thou tx.;klkBh vkftohdk vko”;d vkgs ijarq vL=”kL=] Ik”kq ekl] nk# o fo"k  b- 

pk O;kikj d# u;s- ncko] /kksdk] ykp] vR;kpkj] ’kMh;a=] pksjh] ywV b- okbZV dke d# u;s- 
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6½ lE;d O;k;ke & ekufld o uSfrd fodklklkBh cq/n n”kZukr O;k;kekyk izeq[k LFkku fnys vkgs- okbZV laLdkj 

vkf.k okbZV fopkjkauk Fkkacfo.;kP;k iz;Rukauk lE;d O;k;ke EgVys vkgs- vkRela;e] bfUnz; fuxzg] 'kqHk fopkjkauk 

tkx`r dj.;klkBh rlsp eukyk fLFkj  Bso.;klkBh O;k;ke vko”;d vkgs-  

7½ lE;d Le`rh & ;ke/;s O;Drhps 'kjhj eu o osnuk ;kaP;k okLrfod #ikyk Lej.kkr Bsorkr- dkj.k euq"; 

okLrfodrk fLodkjukj ukgh rks i;Zar rks nq%[kkiklwu nwj gks.kkj ukgh- gs foljY;kl rks nq%[k o okbZV ekxkZus 

tk.;kpk iz;Ru djrks- 

8½ lE;d lek/kh & tsOgk euq"; ojhy loZ vkpj.k ifo=i.ks djrks rsOgk vkREk”kq/nh gksrs vkf.k Kku izkIr gksrs 

vkf.k ghp fuokZ.k izkIrhph izFke voLFkk vkgs-  

      ckS/n n”kZuk}kjs ;k v"Vkax ekXkkZpk fLdkj dsY;kl loZ yksd vkuanh o lq[kh gksrhy R;keqGs nq%[kkiklwu 

eqDrh d”kh feGok;ph ;kps Kku feGrs- R;keqGs loZ leL;kpa fuekZ.k gks.kkj ukgh o fuekZ.k >kY;kl lgtklgth 

R;kps fujkdj.k djrk ;sbZy-  

 

ckS/n n`"Vhdksukrwu tkxrhd leL;sps fujkdj.k 

v½ tkxfrd vlekurk  

1½ ekyeRRksps forj.k & txkrhy lokZr xfjc yksdla[;srhy fdeku yksdkadMs dkghrjh ekyeRrk vkgs- rj 

txkrhy lokZr Jhear yksdla[;sP;k 10 VDds yksdkadMs ,dw.k 76 VDds laiRrh ,doVyh vkgs- 

2½ efgyk lgHkkx & 1990 e/;s Je cktkjkr efgykapk okVk lqekjs 30 VDds gksrk tks vkrk 35 VDds >kyk 

vkgs- ns'kkrhy f'k’kZ 10 VDds vkf.k rGkP;k 50 VDds yksdkaP;k ljkljh mRiUUkkrhy varj toGtoG nqIiV >kys 

vkgs- 

3½ dksfoMeqGs gks.kkjh vlekurk & dksfOkM 19 lkFkhpk jksx vkf.k R;kuarj >kysY;k vkfFkZd ladVkyk tkxfrd 

Lrjkoj loZ ns'kkoj ifj.kke >kyk vkgs- 

4½ izkd`frd vkf.k ekuo lalk/ku fLFkj fu/kh & izR;sd ns'kkr izkd`frd lalk/ku Hkjiwj vkgsr- ijarq R;kpk mi;ksx 

dj.;klkBh lk/ku] ra= ukgh] f'k{k.k] izf'k{k.k] vuqHkokpk vHkko vkgs- jksM] dkj[kkus] cktkj O;oLFkk] oLrqps 

forj.k] fu;a=.kkps Kku ukgh- R;keqGs vlekurk fnlwu ;srs- 

5½ izfr O;Drh mRiUUk rlsp jk’Vªh; mRiknu Lrjkoj vlekurk & ns'kkuq#i O;Drhps mRiUUk deh] tkLr vkgs- 

'ksrdjh] etwj] uksdjnkj] m|ksxirh ;k vlekurseqGs jk’Vªh; mRiknu Lrjkoj fHkUurk fnlwu ;srs- 

6½ tyok;q e/khy vlekurk & cgqrka'k ns'k m’.kdVhca/kh; fdaok m’.kdfVa/kh; tyok;q {ks=kr fLFkr vkgsr- 

R;keqGs izkd`frd lalk/kukrhy fofo/krk mYys[kfu; vkgs- vkS|ksfxdj.kkoj rlsp thou'kSyh oj tyok;qpk izHkko 

iMrks- 

7½ tula[;spk vkdkj] forj.k vkf.k foLrkj vlekurk %& tula[;k o`/nh] e`R;w nj deh vkf.k tUenjkr o`/nh 

;keqGs gks.kkjs forj.k rlsp ok<.kkjk foLrkj vlekurk ok<ors- 

8½ vkfFkZd furhe/;s vlekurk & lkoZtfud {ks=krhy fu;e] dk;ns] fucZ/k ] m|ksxklkBh yk;lu] Lor% 

vkarjk’Vªh; Li/ksZiklqu osxGs BsoY;kus Li/ksZph Hkkouk deh >kyh- 

laiw.kZ txkr vlekurk gh ,d eksBh leL;k vkgs- xjhc&Jhear] xkao&“kgjh] laiRrh vlekurk] mipkj 

tokcnkjh vlekurk] lkekftd vlekurk] jktdh; vlekurk] O;kolk;hd vlekurk] thou vlekurk] 

lnL;Ro vlekurk] L=h&iq#"k vlekurk] {ks=kps foHkktu c?kk;yk feGrs- rh nwj dj.;klkBh jkT;k}kjs feJhr 

vFkZO;oLFkk] [kktxh {ks=kyk izksRlkgu lkoZtfud {ks=] vkS|ksfxd {ks=kyk fodklklkBh vk/kkj fnyk ikfgts- vkfFkZd 
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lq/kkj.kk] Ik;kZoj.k furh] d`’kh m|ksxkapk fodkl] ,dhd`r xzke fodkl dk;ZØe] {ks= fo'ks’k lac/khr dk;ZØe] 

jkstxkj dk;ZØe] lkekftd dY;k.k dk;ZØe rlsp  MkW- vkacsMdjkuqlkj  lektkrhy fn?kZ vYil[;kad leqnk;kyk 

ljdkjP;k fofo/k vaxkr izfrfuf/kRo vlk;yk ikfgts- vYila[;kad leqgkus vkiys izfrfuf/kRo Lor% djkos- xfjc 

leqgkyk vkfFkZd enr dj.ks] ekufld 'kkfjjhd LokLFklkBh O;k;ke] fo"k;d tkx`drk lektkr fuekZ.k dj.ks] 

cksyrkauk nqlÚ;kaP;k Hkkouk nq[ko.kkjh ukgh ;kph dkGth ?ks.ks- lE;d okd lE;d ladYi] lE;d dekZUr] 

vkftohdk ;kapk voyac dj.ks xjtsps vkgs- 

 

c½ Tkkxfrd vlqj{kk  

1½ jk’Vªh; vlqj{kk & tkxfrd Lrjkoj Lor%yk {ks’B fl/n dj.;klkBh ng'kroknh geys] uSlfxZd vkink] pksjh] 

[kwu b- eqGs ekuo usgeh Hk;Hkhr vlrks- ;q/n vkf.k rsgh v.kqckWe ijek.kq ;keqGs vlqjf{krsps okrkoj.k fuekZ.k 

gksrs- 

2½ vkjksX; vlqj{kk & ekuokps vkjksX; gs R;kP;klkBh eksykph laiRrh vkgs] ijarq iznq’k.k] HkslG] ruko] ;keqGs 

ekuo 'kkfjjhd] ekufld o lkekftd n`’Vhus vlqjf{kr vkgs- 

3½ vUUk vlqj{kk & iSlk deok;lkBh vkt ekuop ekuokpk 'k=q >kyk vkgs- jkl;fud [kr oki#u HkslG 

d#u feG.kkjs vUu vlqjf{kr vkgs- rsOgk dk; [kk;ps vkf.k dk; udks v';k lHkze voLFksr vkgs- 

4½ ekr`lqj{kk & izlqrh njE;ku ekrkaps e`R;wps izek.k ok<Y;keqGs ekr`lqj{kk [kwi egRokph vkgs- ckG o ekrk ;kph 

;ksX; dkGth] oS|dh; lqfo/kk rGkxkGk i;Zr iksgp.ks vko”;d vkgs i.k fdR;sd xkokauk jLrsp ukghr rj 

nok[kkus d'ks vl.kkj- 

5½ 'kkarrk vkf.k lqj{kk & okjaokj gks.kkjh ;q/ns] ng'kroknh geys ;keqGs yksdkaP;k eukr fuekZ.k gks.kkjh fHkrh 

rlsp vlqjf{krrsph tkuho] nMiuk [kkyh txkos ykxrs- 'kkarrspk izpkj o izlkj dsY;kl thou txus lksis gksoq 

'kdrs R;kn`’Vhus tkxfrd Lrjkoj 'kkarh v/;;u o tkx`drk dj.ks vko';d vkgs- 

     gokeku cnykeqGs vkf/kp lkekftd vkfFkZd i;kZoj.kh; iz.kkyh e/;s eksB;k ok<R;k izek.kkr vifjorZuh; 

uqdlku >kys vkgs- okjaokj mPPk rhozrsP;k gokekukus yk[kks vlqjf{kr yksdkauk nkfjnz js’ks [kkyhy izns'kkr <dysys 

vkgs- rhoz vUUk vkf.k vlqjf{krrk] ik.;kph VapkbZ] jkstxkj vlqjf{krrk vkf.k ewyHkwr mithohdsps uqdlku ;kapk 

lkeuk djkok ykxrks- txkrhy vlqjf{kr izns'kke/;s mPPk rhozrk] xaHkhj nq’dkG] iwj vkf.k mUusrsP;k ykVk 

leqnzkojhy /kksds ok<r vkgs- Xykscy okfeZax ekxZ vUUk o iks’Vhd lqj{kslkBh tksf[ke fuekZ.k djrkr- Xykscy 

okfeZaxeqGs ekrhps vkjksX; dedqoar gksr vkgs- lkxjh izk.;kaP;k ck;ksxWle/;s y{k.kh; ?kV >kyh vkgs- ik.;kph 

VapkbZ] Hkwty lalk/kukpk Úgkl] fidkaP;k mRiknukr ?kV] tSofofo/krsps uqdlku] tfeuhpk Úgkl tkxfrd Lrjkoj 

gokeku fo"k;d vlqj{kk uSlfxZd vkink] iznq"k.k ;keqGs tSofofo/krk u"V gks.ks] uSlfxZd lalk/kukps mR[kuu] 

'kgjhdj.k] O;kolkf;dj.k] vkarjk"Vªh;dj.k] yksdla[;k b- vlqjf{krrk fnlqu ;srs- vUu HkslM R;keqGs vkjksX; 

fo"k;d leL;k] dSalj] gkVZ vVSd] czsu gsejst b- leL;k ik.kh VapkbZ] jsktxkj vlqjf{krrk] foKku ra= 

foKkukeqGs fuekZ.k gks.kkÚ;k leL;k vkf.k lokZr egRokph leL;k L=h lqj{kk b- leL;kps fuokj.k ckS/n 

n`"Vhdksukrwu gksÅ 'kdrs- 

     loZ {ks=ke/;s dV dj.kkÚ;k iz.kkyh Lrjkoj vuqdwy fu;kstu] vaeyctko.khoj vf/kdHkj] lkoZtfud 

tkx`drk] fodkl ekxkZpk voyac dj.;kl m|qDr dj.ks ik.kFkG tkxk vkf.k un;k iquZlapf;r d#u uSlfxZd 

ty/kkj.kk ok<o.ks] tehu okij fu;kstu] ou O;oLFkkiu] 'ksrkrhy ik.kh lkBou vkf.k O;oLFkkiu e`nk lao/kZu 

vkf.k flapu] 'kk'or 'ksrh i/nrh] d`’kh o.khdj.k bR;knh nokjs v"Vkax ekxkZpk mi;ksx d#u izR;sd euq"; lq[kh 
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>kY;kl loZ leL;kaps fuokj.k dj.;kl enr gksbZy- iznw"k.kkph fOgysokV O;ofLFkr dsY;kl gokekukps fdaok 

uSlfxZd larqyu fc?kM.kkj ukgh- foKkukpk ] ra=foKkukpk ;ksX; mi;ksx dsY;kl leL;k fuekZ.k gks.kkj ukgh- L=h 

lqj{kslkBh fu;e dk;ns vko”;d vkgs- xqUgsxkjkyk ;ksX; f”k{kk fnY;kl L=h lqjf{krrsps izek.k ok<sy- i;kZoj.kkps 

j{k.k tkxfrdhdj.kkrhy leL;kaps fujkdj.k djrk ;sbZy- 

 

d½ tkxfrd vU;k; 

1½ vkarjk’Vªh; vU;k; & jk’Vªkps ijLij laca/k] ;q/nkph fHkrh] vk;kr fu;kZr fo’k;d fu;e] vkarjjk’Vªh; la/kh o 

vfHkla/kh] vkarjjk’Vªh; #<h] jk’Vk ªjk’Vªkrhy rRos] vkarjk’Vªh; U;k;ky;s R;kaps fu.kZ; ;k}kjs vU;k; gksr vlrks- 

2½ jkT;krhy vU;k; & jkT;ke/;s mRiknu fHkUurk] dsanzkdMwu feG.kkÚ;k vuqnkukps fHkUu forj.k] vkj{k.kkps 

forj.k] fu;e] dk;ns] jkT;krwu feG.kkj fu/kh] izR;sd {ks=kr miyC/k lksbZ lqfo/kk i;kZIr ulY;keqGs jkT;koj 

vU;k; gksrks- 

3½ lkekftd vU;k; & lkekftd /kksj.ks] jkT;'kkL= jktdh; fu;kstu] dk;ns] rRoKku fopkjkr ?;koh ykxrkr- 

vkRelUeku] ek.kqldh] izfr’Bk lektkr feG.ks vko';d vkgs- dq.khgh dq.kkP;k thou'kSyhoj vfrØe.k d# u;s] 

d’Vkpk ;ksX; ekscnyk ns.ks] fodklkr vMFkMk vk.k.ks] R;kaP;k gDdkpk vkuan feGwu ns.ks vU;k; vkgs- 

4½ vkfFkZd vU;k; & O;Drh ts dke djrks R;kpk R;kyk ;ksX; ekscnyk feGr ukgh- dk;Z{ke] vdk;Z{ke vlk xV 

fuekZ.k gksrks- ok<R;k egkxkbZeqGs thou tx.ks dfBu gksrs- vkfFkZd n`’V;k ekuo detksj gksowu vkregR;spk 

fu.kZ; ?ksrks- 

5½ efgykaojhy vU;k; & L=h;kauk /kkfeZd dk;n;kaP;k vk/kkjs vf/kdkvf/kd ca/kus tkrkr- f'k{k.k lRrk] laiRrhpk 

rhyk vf/kdkj fnyk tkr ukgh- lrhizFkk] gqaMkizFkk] ckyfookg] ;keqGs gks.kkjs vU;k; iq#’k] dqVqac lektkdMwu 

gks.kkjs vU;k; vtwugh Fkkacysys ukgh- Hk`.kgR;k] ySafxd vR;kpkj 'kkfjjhd ekufld NG dsyk tkrks fryk lokZauk 

vMtsl djkos ykxys- 

6½ iq#’kkaoj gks.kkjk vU;k; & dkgh L=h;k gh iq#’kkaoj vU;k; djrkr] dkSVqafcd okn] vkbZ dh ck;dks] ?kVLiksV 

ukgh i.k ,d=gh ukgh] dkgh L=h;k izse nqlÚ;koj o yXu nqlÚ;k'kh djrkr- yXukuarj lksMwu tkrkr- iS'kklkBh] 

lq[klksbZlkBh] dtZcktkjh gks.;kph osG vk.krkr- 

     txkr gks.kkjs vU;k; L=h] iq#"k] lekt ns”kkoj gks.kkjs vU;k;] lkekftd vU;k;] ckydkoj gks.kkjs 

vU;k;] O;kikÚ;koj gks.kkjs vU;k;] xfjckaoj gks.kkjs vU;k;] ts"Bkaoj gks.kkjs vU;k;] vYila[;kd lektkoj 

gks.kkjs vU;k;] f”k{k.k {ks=krhy f”k{kdkaoj] deZpkÚ;kaoj gks.kkjs vU;k;] etqjkoj gks.kkjs vU;k; ;k vU;k;koj 

ckS/n n`"Vhdksukrwu leL;kaps fujkdj.k djrk ;sbZy- lE;d ladYi] lE;d okd~] lE;d deZ b- eqGs lokZauh 

vkiyh dkes izkekf.kdi.ks tckcnkjh us dsY;kl lokZauk leku vf/kdkj U;k;] vkf.k ca/kqrk ;k rRok}kjs gks.kkjs 

vU;k; deh gksow 'kdrkr-  

 

tkxfrd Lrjkoj 'kkarrslkBh iz;Ru  

     ifgY;k vkf.k nqlÚ;k egk;q/nkps nq’ifj.kke txkus ikfgys vkgs- ;q/nkr gks.kkjh Hk;adj tho gkuh iqUgk gksow 

u;s Eg.kwu ekuokus erHksnkis{kk 'kkarhph LkaLd`rh ok<fo.;klkBh iz;Ru dsys ikfgts- vkradokn vktgh txkyk 

HksMlkoukjk iz'u vkgs- lkekftd 'kkarrsyk ck/kk vl.kkÚ;k Hkkf’kd] okaf'kd o /kkfeZd naxyheqGs v'kkarrk ukanr 

vkgs- xqUgsxkjh] efgykaojhy vR;kpkj] xaHkhj ?kVukaeqGs ns'k gknjrks- dksfoM 19 us gkgkdkj ektoyk ;k fo’kk.kqus 

ekuork ek.kqldh laioyh- Lorkps ukrsgh ijds dsys- gh vkiY;k thoukph y<kbZ vkf.k dkGkP;k fo#/n 'k;Zr 
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vkgs- vki.k ftadq 'kdrks R;kps fujkdj.k vkiY;kp gkrkr vkgs- vkf.k rs Eg.kts 'kkarrk “kkarrspk izpkj izlkj 

d:u erHskn nqj d:u “kkarhP;k ekxkZus leL;kps fujkdj.k “kD; vkgs- 

 

lekjksi %  

ckS/n n`"Vhdksuk}kjs [kksVs cksyq udk] pksjh d# udk] [kw.k d# udk] O;fHkpkj d# udk] nk# fi;w udk] 

v”;k izdkjph 'kiFk izkFkfed Lrjkoj fnyh tkrs R;keqGs ;ksX; laLdkj ckyi.khp >kY;kl vk;q’; tx.ks lksis 

gksrs- okLrfodrk Lohdk#u lek;kstu djrs nqlÚ;kpk vknj dj.ks b- pkxY;k xks"Vh }kjs laiq.kZ txkps dY;k.k 

gksow 'kdrs- izR;sd euq";kus pkaxY;k xks"Vh vkRelkr dsY;kl leL;kp mnHko.kkj ukgh vkf.k mnHkoY;kl 'kkrarsr 

R;kps fujkdj.k dsY;k tkbZy- Eg.kwu tkxfrd Lrjkojhy leL;k lksMfo.;klkBh ckS/n n`"Vhdksukps ;ksxnku 

egRoiw.kZ vkgs-  

 

lanHkZxazFklqph %&  

1- xktjs izk-jk-fo- o egar T;ksrh] uksOgscj 2008] mn;ksUeq[k Hkkjrh; lekt f”k{k.k o f”k{kd] fuR; uqru 

izdk”ku- 

2- lDlsuk Lo:Ik ,u-vkj- ,oa lat; dqekj] 2010] f”k{kk ds nk”kZfud ,oa lekt”kkL=h; fl/nkar] vkj yky- 

cqd Msiks-  

3- ik.Ms jke”kdy] 2010] f”k{kk ds nk”kZfud fl/nkar- 

4- HkVukxj] th-,l-] 2010] ,T;qds”ku ,.M fgLVªhvkWQ ,T;qds”ku FkkWV- 

5- vxzoky] ,l- ds- 2012] f”k{kk ds rkfRod fl/nkar 

 6.   https://buddho.org, A Buddhist Perspective on the problem in the world. 
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