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Buddhism in India- The Socio-Political History, Evolution, Decline,
Re-emergence and transfamation

Dr. Vandana Manoj Ingle
Director, Physical Education
Dhanwate National College,

Nagpur

Abstract :-

Ancient India has its own history, before Buddhism, there were lots of Sadhu, Sannyasis who were
wondering in the quest of spirituality, though spirituality is the one branch of human life, there are another different
branches of human life which we can ignore, and if that branches are well developed society and if that branches
lives undeveloped we call it, undeveloped society, that branches are political, sociological and economical and there
are the fundamental part of society.

Introduction :-

Universe is made of lot of mysterious and mystical things. We are unable to understand the whole
universe, still there are Some great thinker who born and try to understand this universe. The quest to
know the knowledge is one of the power full thing which make them great among that great person one
was lord Buddha who founded Buddhism and spread humanity spirituality or religion are only for
individual human being by using it one can develop oneself but buddha not only teachers us spirituality
but he also teachers us, love, justice, equality, brotherhood and that this bring the sociological and political
changes in the Indian history. How the transformed the whole country into Buddhism, also there were hots
of contemporaries who were against the Buddhism like aryas, Sanatandharmas and Jain who strongly
opposed Buddhism, but still Buddha and his dhamma has spread all over the world because of its,
“MadhyamMarga” (Middle way).

The Origins of Buddhism

A Buddha statue in Sakya Monastery, Seattle, WA. (Wonderlane/flickr)Buddhism, founded in the
late 6th century B.C.E. by Siddhartha Gautama (the &quot;Buddha&quot;), is animportant religion in
most of the countries of Asia. Buddhism has assumed many different forms, but ineach case there has
been an attempt to draw from the life experiences of the Buddha, his teachings, andthe of histeachings
(called dhamma or dharma) as models for the religious life.

However, not until the writing of the Buddha Charita (life of the Buddha) by Ashvaghosa in the 1st
or2nd century C.E. do we have acomprehensive account of his life. The Buddha was born (ca. 563 B.C.E.)
ina place called Lumbini near the Himalayan foothills, and he began teaching around Benares (at
Sarnath).His erain general was one of spiritual, intellectual, and social ferment. This was the age when the
Hinduideal of renunciation of family and sociallife by holy persons seeking Truth first became
widespread, andwhen the Upanishads were written. Both can be seen as moves away from the centrality of
the Vedicfire sacrifice.Siddhartha Gautama was the warrior son of a king and queen. According to legend,
at his birth asoothsayer predicted that he might become a renouncer (withdrawing from the temporal life).
Toprevent this, his father provided him with many luxuries and pleasures. But, as a young man, he
oncewent on a series of four chariot rides where he first saw the more severe forms of human suffering:
oldage, illness, and death (a corpse), as well as an ascetic renouncer. The contrast between his life and
thishuman suffering made him realize that all the pleasures on earth where in fact transitory, and could
onlymask human suffering. Leaving his wife—and new son he took on several teachersand tried severe
renunciation in the forest until the point of near-starvation. Finally, realizing that thistoo was only adding
more suffering, he ate food and sat down beneath a tree to meditate. By morning(or some say six months
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later!) he had attained Nirvana (Enlightenment), which provided both the trueanswers to the causes of
suffering and permanent release from it. Now the Buddha (the Enlightened or Awakened One) began to
teach others these truths out ofcompassion for their suffering. The most important doctrines he taught
included the Four Noble Truthsand the Eight-Fold Path. His first Noble Truth is that life is suffering
(dukkha). Life as we normally live it isfull of the pleasures and pains of the body and mind; pleasures, he
said, do not represent lastinghappiness. They are inevitably tied in with suffering since we suffer from
wanting them, wanting themto continue, and wanting pain to go so pleasure can come. The second Noble
Truth is that suffering iscaused by craving—for sense pleasures and for things to be as they are not. We
refuse to accept life as itis. The third Noble Truth, however, states that suffering has an end, and the fourth
offers the means tothat end: the Eight-Fold Path and the Middle Way. If one follows this combined path
he or she will attainNirvana, an indescribable state of all-knowing lucid awareness in which there is only
peace and joy.

Evaluation of Buddhism

Buddhism: Spiritual Revolution

Small communities of monks and nuns, known as bhikkus, sprung up along the roads that
Buddhatraveled. Devoted to his teachings, they dressed in yellow robes and wandered the countryside
tomeditate quietly. For almost 200 years, these humble disciples were overshadowed by the
dominantHindu believers. But the rise of a great empire changed all that.In the 3rd century B.C.E., several
ambitious leaders built the expansive Mauryanempire and foughtmany bloody battles were fought to
extend its boundaries of control. One king, named Ashoka, was sotroubled by the effects of the conquests
on humanity that he converted to Buddhism. Adopting a codeof nonviolence, he renounced all warfare and
incorporated principles of Buddhism in his ruling practices.Ashoka promoted Buddhist expansion by
sending monks to surrounding territories to share theteachings of the Buddha. A wave of conversion
began, and Buddhism spread not only through India, butalso internationally. Ceylon, Burma, Nepal, Tibet,
central Asia, China, and Japan are just some of theregions where the Middle Path was widely accepted.

With the great spread of Buddhism, it traditional practices and philosophies became redefined
andregionally distinct. Only a small minority practiced the earliest forms of Buddhism, and
Buddhistinfluence as a whole began to fade within India. Some scholars believe that many Buddhist
practiceswere simply absorbed into the tolerant Hindu faith.Today there are approximately 350 million
Buddhists in the world.

Political and economic causes for the rise of Buddhism

According to Buddhist sources, during the times of Mahajanapadas, named after a Janas tribe, who
weresettled in a particular place, but it is debatable about their place of residence since they were
annexingareas around them and expanding rapidly, there are 16 Mahajanapadas, namely, Anga, Magadha,
Vriji,Mallas, Kasi, Kosala, Vatsa, Kuru, Pancala, Gandhara, Avanti, etc.

Let us discuss these Mahajanapadas, who were powerful monarchies, or Ganga-sanghas, and
powerfulkingdoms, or chiefdoms:

Ganga-Sanghas: The clans of the Ganga Sangha, the heads of the Kshatriya clans, used to govern
aterritory based on assemblies jointly. Therefore, the Ganga Sangha is a way of controlling societythrough
assemblies aimed at forming an egalitarian society, and the assemblies formed are nothereditary. Some of
the important Ganga-sanghas were the Vrijjis, Mallas, and Chedis. A vast differencebetween these various
Ganga-sanghas was that all of them were not open to unorthodox views, unlikesome of the kingdoms
Kingdoms: Unlike the Ganges Sangha, these kingdoms were ruled by hereditary rulers, with
kingsoverpowered and seen as the epitome of the divine. The main power rested with the King,
whosedecisions were considered final. A king would have several ministers to help him arrange things
andadvise him on various choices, but in the end, the decision-making power was monopolised by the
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kingSome of the kingdoms are Magadha, Kosala, Avanti, etc. The kings of these kingdoms were
mainlyKshatriyas.

The different political systems severely influenced the people’s ideology in these regions in the
6"century BC. The emergence and growth of kingdoms started to weaken clan loyalty. This
weakenedGanga-sanghas and strengthened the kingdoms. Kings also were portrayed as divine, and
therefore, forthem, sacrifices grew in importance, and so did for the common masses. The most important
of thesesacrifices were the ritual sacrifices. Almost all of these sacrifices were carried out by Brahmins.
This ledto a profitable arrangement between the Brahmins and the Kings, who were Kshatriyas.Thus, both
monopolised power after taking charge of the highest positions in society. At the same time,the
subcontinent was moving slowly towards the period of second urbanisation. Second, urbanization could
not have been possible without the increased surplus that farmers generated, which is closelyrelated to the
technological advancements, i.e. use of iron. lron was extensively used to cut down treesin fertile marshy
lands, and thus that land was also brought under cultivation. Increased land undercultivation meant higher
production, which generated a surplus. This surplus could have supported alarger population which, as a
result, led to an increase in population.People started to specialise, and there was a need for trade that
would ensure non-agriculturists aregular supply of food. Thus, people became increasingly dependent on
the trade of goods and services,which increased the importance of Vaishyas, a trading community. All
these factors capture the politicaland economic changes that were taking place in the 6th Century BC.But,
why did an entirely new religion become popular amongst the masses, especially the lower castegroups?
The answer to this question is in the question itself. The caste system was one of the criticalfactors that
made Buddhism look better to people.

Evolution :-

In the ancient india there were lots of caste, creed and religion, all the vedic gurus were unable to
solve the human suffering. Solving and they try to bring the human being into lots of religions rituals, for
all their suffering they have to perform cerfain religions rituals but yet to their suffering were still with
them. When the Buddha come and he saw all the human being are in pain, agony. He try to search it what
is the verion of the suffering then he meditate our it and one day he got the enlightemment. He brought
the people on his maddyammarg, meanse the told the people for all your suffering only you and your
desire are responsible. If you kill your desire all your pain and agony will disappear. He did not allow
people to do that karmakandits is useless and slowly slowlyevalution bring into the society with the
buddhas teaching.

Decline of Buddism :-

Buddhism or dhamma means the scientific way of life. If you walk on it you will set the nirwana.
After the nirwana of Buddha, there were crysis and clasash among it. Buddhism divided into two branches
Hinjan and Mahajan. Greediners about the wealth increase among the monk they were giving importance
for collecting wealth and negalecting the teaching of Buddha.It we saw the past history of india. We saw
that Buddhism and vedic dharma both were fought with each other. After the Ashokabuddhism did not set
good prafronage, and the vedicfallower who were the always opositer of and burn the buddhist monk and
burn the Buddhist scripture and demolish the temple.

Re-birth of Buddhism :-

After buddhasnirwana Buddhism started disappear slowly from the india, then after 2500 year later,
it was again re-born on the same land and started growing in the india, ti was because of Dr.
BabasahebAmbedkar who was called the boddhisatwa dig art the old roots of Buddhism and planted the
bodhis tree on the land of Nagpur city. Which now flourished into a big tree with the thousand
branches.Previansh lower- caste Hindus in Maharashtra. Under the influence of Dr. Ambedkar converted
into Buddhism on 14 October 1956 . They became Buddhist for political and spiritual reasons and today.
The implication of their actions continue to unfold in many ways.
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Conclusion :-

The social and economic context is responsible for the rise of Buddhism. We also discussed
themonastic system and have seen how Buddhists respect nature. Their teachings emphasise non-
violence,the sanctity of nature and animal life and its protection. We further focused on the context within
whichBuddhism arose. Buddhism gave India many things. It influenced the society away from social
hierarchyand towards equality; it opened its doors to women and Shudras and challenged the orthodox.
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Thus Spake the Buddha: Beyond Religion to Reconstructing India

Dr. Rajshree P. Meshram
Associate Professor,

P. G. Department of Education,
K. K. S. U., Ramtek.

Abstract:

The Buddhism of the Buddha, during the 2500 years of its existence, has survived both as glory and downfall
among the fierce encounters it met with other faiths and philosophies, not only in India but also in other parts of the
world. The Modern History of Buddhism is the history of the revival of Buddhism. This paper explores the
importance of Buddhism from three perspectives: Emergence, Decline and Revival of Buddhism in India. Buddhism
emerged as the most potent religious reform movements. Post-Vedic society was clearly divided into Brahmanas,
Kshatriyas, Vaishyas, and Shudras. Each varna was assigned well-defined functions. The rules and teachings of
Buddha took full account of the new changes in the material life of the time and strengthened them ideologically.
Buddhism created and developed a new awareness in the field of intellect and culture. Gautam Buddha undertook
long journey’s and carried his far and wide. He recommended an eightfold path (ashtangika marga) for the
elimination of human misery. The Buddha’s unique message of love and lasting peace is needed even more today, in
a world that is too much preoccupied with increasingly destructive bombs. The sermons, though delivered more than
2500 years ago, are so universal and are so full of potency that no length of time can ever make them old or
obsolete. They will shed light through the ages to come.

Keywords: Buddhism, varna, awareness, sermons, eightfold path, love, peace.

I go to the Buddha as my refuge
I go to the Dhamma as my refuge
I go to the Sangha as my refuge
--Buddha Prarthana
Buddhism is so popular philosophy that helped the masses in changing the face of the world,
especially the suffering and exploited people. The problems are naturally different today from those at the
times of Buddha but there is a connecting link and in order to know the present world, we inevitably have

to understand Buddhism which teaches and guides the oppressed humanity.

The Emergence of Buddhism:

Bhagavan Buddha was born in 563 BCE as the son of King Suddhodhana and Mayadevi at Lumbini
near Kapilvastu. He was named Siddhartha, that is ‘He who has accomplished his purpose.” Brahman
Rishi (hermit) warned the king that the boy might renounce the world any time if he would come across
the diseased, the old and the dead. The king was very much alarmed to hear this, got Siddhartha married at
an early age and almost imprisoned him in a pleasure garden providing therein all kinds of enjoyments. He
was married to Yashodhara at the early age of 16 and had a son named Rahula. At the age of 29, he left his
palace and decided to become a wanderer in search of Truth. To fulfill the object of his advent and became
a recluse, he came to Uruvilva (Boddha Gaya) and sat there beneath a Bio-tree, under a vow to attain
enlightenment. After six years of hard Sadhana, the much-desired enlightenment dawned upon him and he

became Bodhisattva and started preaching the new gospel.
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1. The Four Noble Truths:
i) The existence of sorrow
ii)  The cause of sorrow
iii)  The cessation of sorrow
iv)  The way which leads to the cessation of sorrow
2. Five Precepts (Pancha Shila):
i) Take the precept to abstain from killing.
ii)  Take the precept to abstain from adultery.
iii)  Take the precept to abstain from lying.
iv)  Take the precept to abstain from liquor.
3. The Eight-fold Path
i) Right understanding (free from superstition and delusion).
i) Right thought (high and worthy of the intelligent).
iii)  Right speech (kindly, open truthful).
iv)  Right actions (peaceful, honest, pure).
v)  Right livelihood (bringing hurt or danger to no living being).
vi)  Right effort (in self-training and in self-control).
vii)  Right mindfulness (the active watchful mind).
viii) Right concentration (in deep meditation on the realities of life).

The ultimate aim of the Buddha’s teachings is the attainment of Nibbana/Nirvana. The Nibbana is

a Pali word formed of ‘Ni’ and ‘vanna’, ni means negative and vanna refers to lust or craving. So, Nirvana
means a departure from cravings and lust. It signifies the dying out or extinction of desire, greed, hatred,
ignorance, attachment and the sense of ego. In Nibbana, nothing is eternalized nor is anything annihilated,
other than the suffering. It is a supramundane state and attainment (Dhamma) which is within the reach of
all, even in this present life. The main difference between the Buddhist conception of Nibbana and the
non-Buddhist concept is that Nibbana can be attained during life also. In the non-Buddhist concept, eternal
heaven is realized only after death or union with God. When Nibbana is achieved in this life, it is
called Sopadisesa Nibbana-dhatu. When an Arhat attains parinibbana (used for the death of enlightened
beings such as Buddha), after the dissolution of his body, it is called Anupadisesa Nibbana-dhatu.

Buddhism gained wide acceptance and popularity and spread like a wildfire throughout India. With
the support of emperor Ashoka, it spread its wings to central Asia, west Asia and Sri Lanka.
The Decline of Buddhism:

One argument says that Buddhism had natural death but for others ‘it was murdered’. Dr. Ambedkar
says, “Buddhism in its material form disappeared... but as a spiritual force it still exists.” (Sattar, 43). Yet
it is obvious that in some or other form Buddhism disappeared. The destruction of Buddhism can be

attributed mainly to the hostility of Hindu kings and Brahmanical forces. Lalmini Joshi in his work,
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Studies in Buddhistic Culture of India points to evidence of the fact of Brahmanical hostility to Buddhism

teaching and unwillingness to share royal patronage and cultural influence with Buddhist monks. The

Manava Sastra of Manu and Kautilya’s Artha Sastra afford plenty of evidence of this kind of attitude.

From the early 12th century, Buddhism began to disappear from the land of its birth. Various causes that

led to the decline of Buddhism are:

1.

Buddhist Sangha corruption: Over time, corruption crept into the Buddhist Sangha. When they
received expensive gifts, they were drawn to luxury and fun. The Buddha's precepts were
conveniently ignored, which led to the devaluation of Buddhist monks and their teachings.
Reform in Hinduism: Buddhism severely damaged the brahminical religion. With its demise
imminent, Hinduism began to reform. There are presently efforts being made to simplify
Hinduism and make it more appealing by giving up the intricate system of rites and rituals. Even
the Hindus eventually came to embrace the Buddha as a Hindu incarnation and the nonviolence
tenet. This assisted in reviving Hinduism and regaining its popularity. The flower of Buddhism
lost its fragrance as a result of this. Buddhism's demise was inescapable.

Division among Buddhists— Buddhism faced divisions from time to time. The division into
various splinter groups like Hinayana, Mahayana, Vajrayana, Tantrayana and Sahajayana led
Buddhism to lose its originality. The simplicity of Buddhism was lost and it was becoming
complex.

Use of Sanskrit language— The majority of Indians speak Pali, which served as the medium
through which Buddhism was communicated. However, at the Fourth Buddhist Council, which
took place under Kanishka's rule, Sanskrit took their place. One of the numerous factors
contributing to Buddhism's demise was Sanskrit, which was a language spoken by a select group
of intellectuals and was little comprehended by the general public.

Buddha worship— The Mahayana Buddhists introduced image worship into Buddhism. They
began to worship the Buddha statue. The Buddhist doctrine of rejecting intricate ceremonies and
rituals of Brahmanical devotion was violated by this kind of worship. People were misled by this
paradox into thinking that Buddhism was moving closer to Hinduism.

Patronage of Brahmanism: In course of time there was the rise of the Brahmanical faith again.
Some Brahmana rulers, such as Pushiyamitra Shunga, the Huna king, Mihirakula (worshiper of
Shiva) and Shaivite Shashank of Gauda persecuted the Buddhists on a large scale. The liberal
donations to the monasteries gradually declined. Also, some rich monasteries were specifically
targeted by the Turkish and other invaders.

Muslim invasion— The Muslim invasion of India almost wiped out Buddhism. Their invasions of
India became regular, and repeated such invasions forced the Buddhist monks to seek asylum and

shelter in Nepal and Tibet. In the end, Buddhism died away in India, the land of its birth.
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8. Lose of Royal Patronage: With time, Buddhism came to lose royal patronage. No king, worthy
of note, came forward to sponsor Buddhism after Asoka, Kaniska and Harsavardhan. Royal
patronage works magically for the spread of any faith. The absence of any such patronage for
Buddhism came to pave the way for its decline in the end.

9. The Emergence of Rajputs: The emergence of the Rajputs became an important reason for the
decline of Buddhism. Kings of such dynasties as Bundels, Chamana, Chauhan, Rathore etc. were
militant rulers and loved warfare. They could not tolerate the Buddhists for their message of non-
violence. The Buddhists feared persecution from these Rajput rulers and fled from India.

Buddhism became weaker and faced decline.

Revival of Buddhism

W. W. Hunter in his Indian Empire says, “The revival of Buddhism is always a possibility in
India... The life and teaching of the Buddha are also beginning to exercise a new influence on religious
thought in Europe and America. As that teaching becomes more accurately known to the western world, it
will be divested of the mystical pretensions with which certain of its modern professors have obscured it.
Buddhism will stand forth as the embodiment of the eternal verity that as a man sows he will reap;
associated with the personal duties of mastery over self and kindness to all men and quickened into a
popular religion by the example of a noble and beautiful life. A revival of Buddhism, | repeat, is one of
the present possibilities in India.” (Hunter, 240)

Many Buddhist scholars and social reformers worked for the reconstruction of Buddhism. By
admiring a brief background of the history of Indian Buddhists and the Hindu social context, Dr.
Ambedkar oriented his thought and action to reconstruct and modernize Buddhism. ‘The depressed class
must leave the Hindu fold and join some other religion that gives social and religious equality to them...
choose any religion that gives you equality of status and of treatment.” (Wilkinson, 3 & 28). This was the
resolution which was unanimously passed at the Yeola Conference, Nasik, in September 1935, by about
then thousand untouchables. Ambedkar declared in this conference: “Unfortunately, I was born a Hindu
untouchable, it was beyond my power to prevent that, but it is within my power to refuse to live under
ignoble and humiliating conditions. I solemnly assure you that I will not die a Hindu”. (Ramteke, 122). Dr.
Ambedkar viewed the change of religion for Dalits as a means of liberation and a path to freedom. For
him, just as Swaraj(independence) is necessary for India, so also is the change of religion necessary for the
Dalits for the desire for freedom. He founded the Bharathiya Buddha Mahasabha (Buddhist Society of
India) with the object of propagating the Dhamma. He introduced the Dhamma Diksha ceremony for the
people to become lay Buddhists on 14" October 1956 along with 3,65,000 of his followers, in Nagpur. His
rationalized Buddhism can be seen in his twenty-two Buddhist Oaths which contributed to the
Modernization of Buddhism and made it more acceptable to the modern society.

Dr. Ambedkar finds that the recognition of human suffering as the real basis of the religion of the

Buddha. The real purpose of his religion is the removal of this misery. According to Dr. Ambedkar, the
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Buddha Dhamma if every person followed, would bring about the end to all suffering. Even though he is
more realistic in approach, he suggests absolute cessation of suffering. This is to instill positive hope in
life. He finds three important paths in the Buddha Dhamma that assures anyone who follows them to get
the highest happiness- the path of Purity, the path of Righteousness and the path of Virtue, the principles
of life.

Buddhism emerged as the most potent religious reform movement. Post-Vedic society was clearly
divided into Brahmanas, Kshatriyas, vaishyas, and Shudras. Each varna was assigned well-defined
functions. The rules and teachings of Buddha took full account of the new changes in the material life of
the time and strengthened them ideologically. Buddhism created and developed a new awareness in the
field of intellect and culture. Love of man by man is a feature to Buddhism. This is not an abstract idea,
but actual help and cooperation. Buddhism has elaborated the theory and practice of humanist
reconstruction to remove all misery of life.

Rise from dreams and loiter not,
Open to truth thy mind
Practice righteousness and thou
Eternal bliss wilt find.
--Buddha Sermon
The bliss of religious life is attainable by everyone who walks on the Noble Eightfold path. It is

the characteristic of Buddha’s immortal message that with time, far from becoming obsolete, it has

become more radiant and shines today like a beacon of light.

References:

1. Hunter, W.W. Indian Empire. London. 1893. Requoted in Ambedkar and The neo-Buddhist Movement
edited by T.S. Wilkinson and M. M. Thomas. The Christian Literature Society. Madras 1972.

2. Karunyakara, Leela, Modernization of Buddhism. Contributions of Ambedkar and Dalai Lama-XIV. Gyan
Publishing House. New Delhi. 2019.

3. Jatava, R. Philosophies of Buddha and Marx. National publishing House. New Delhi. 2019.

4, Ramteke, D. L. Revival of Buddhism in Modern India. New Delhi. 1983.

5. Sattar,Abdul. Dr. Ambedkar’s Contribution to Buddhism)Religion and Philosophy. Centenary Cell. New
Delhi. 1991.

6. Swami Suddhasatwananda, Thus Spake the Buddha. Shri Ramakrishna Math. Mylapore, Madras. 1962.

7. https://byjus.com > free-ias-prep » buddhism

8. Causes for the Decline of Buddhism in India https://www.yourarticlelibrary.com » buddhism

Aayushi International Interdisciplinary Research Journal (ISSN 2349-638x) (Special Issue -114)
Impact Factor 7.331 Peer Reviewed Journal = www.aiirjournal.com



file:///D:/Journal%2014-22/Journal%202022/conferences%202022/114.Nagpur%20conference%20vandana%20Ingale%2076667%2042408/Causes%20for%20the%20Decline%20of%20Buddhism%20in%20India%20https:/www.yourarticlelibrary.com ›%20buddhism%20%0d

Special Issue Theme 3rd Oct.
Buddhism in Contemporary Times : Relevance of Justice, Liberty, Equality & Fraternity 2022

Dr. Babasahb Ambedkar’s Philosophy and DTs/NTs

Rajendra S. Motghare

Associate Prpfessor

Dhanwate National College, Nagpur
Email: rsmotghare@rediffmail.com

Abstract:

Article 15™ denied the discrimination on grounds of religion, race, caste, sex or place of birth. Article 16%
gives the guarantee of equality of opportunity among all. As per the directive principle of the state policy, it was the
duty and responsibility of the state to make the appropriate policies, programmes and strategies for the all round
development of discriminated, insulted and marginalised people. They have been living in worst condition. They
were discriminated and exploited on social, political, economical, cultural and educational level. In short, they are
citizens who have not yet been awarded the rights of citizens. Therefore, to think collectively for their liberation and
emancipation.

Key Words:- Dignity of Individual, Equal Opportunity, Human Rights, Socio-economic Development.

Introduction:

It is necessary to know that, before passing the Criminal Tribe Act - 1871, who were the
Dinotified and Nomadic Tribes? How did they become Criminal Tribes and then De-notified Tribes and
Nomadic Tribes? What was their category? Why are they socially, economically and even culturally
isolated, insulted, degraded and exploited? That such inquiry is most important to suggest possible new
ways for their liberation.

Who Were The DTs/NTSs:

Nirmal Kumar Bose argue that, “ Instead of settling down, some tribes or communities became
nomadic, or migrant artisans, economically related, but often subsurvient to the settled communities of
peasants and artisans (Bose, 2019).

Radhakrishnan (1989) clearly mentioned that, the CTA act was adopted by the Britishares against
inhabitants to capture the tribal dynasty and throw out them from power without any fighting or
resistance(Kapadia, 1952). So, we need to know who were they?. What was their historical and cultural
background?

various scholars and researchers like W.Crook, Russel and Hiralal, Enthoven, Edger Thurston,
Rose, Ibbetson Considerd them as ‘Dravidian Tribes’ (non-Aryan) and some scholars like Clarence H.
Patric considered them as ‘Native (Indegenious) and Ex-Criminal Tribes’ (Mankar, 2009).

Britishars and Upper caste people worked together against the untouchables and criminal tribes.
Dirks (2001) pointed that Britishars had created illegal stories by thinkers, intellectual, writers and spread
it against the DTs/NTs to demoralise and dehumanise them as they were criminal and exploit the natural
resources. Chandavarkar (1998) propagated that, the concept of criminal tribe was the out come of
Britishars attitude to insulted, degraded and dehumanised them in their own territory.

To appreciate these theories, early 1871, DTs/NTs were not criminal tribes. They were aboriginal
tribes, Dravidian Tribes or Indigenous Tribe. They were the non-Aryan people. They were the avarna i.e.
varnabahya. A census report from 1911 onwards shows them as they are not Hindus. They were separate
from Hindus. (Kapadia, 1952).

Civilization and DTs/NTs?

It is true that, the pre inhabitants or indigenous are not Hindu. Habib irfan (2001) and Shendage
(1996) explained that, the history of Indian civilization started from the Indus Civilization and Harappan’s
were the originator. Their culture was urban, Irrigated and modern without class, caste and Varnas;
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however, the differences in society were based on wealth and status. Their economy was based on
agriculture and trade. Their religion was animistic and nature - worshiping. These characters found in
DTs/NTs communities. Dr. Ambedkar (1948) described that there were only two races in India, the
Aryans and the Nagas. Das, Dasyu, Rakshas, Assuras, Gandharvas, Rakshas, Dravidian or indegineous
tribes called Nagas. They were the first inhabitants of India who developed their own civilization and
culture known as Indus civilization. The Nagas not only had a high cultural level but also ruled over a
good part of India and the Maharashtra was home of the Nagas. Nagas was a racial or cultural name and
Dravida their linguistic name for same people as such the Dasas are the same as the Nagas and the Nagas
are the same as Dravidians. ( p. 300, vol-7, BAWS, The untouchables, 1948). They were the non-Aryans,
preinhabitant or indegenious people in India having distinct culture and thoughts ( p. 563, vol,18, BAWS,
part-111, 25 Nov. 1956). They were the civilized people. They established some practicesd lika meditation,
aurved, Agriculture, Irrigation Trade, Scrints, education and Universities and other welfare activities for
their all round development. They developed the ‘Gann’ or Republican system instead of caste and varna
system. These people were not the followers of Vedic-Aryan culture.

Why they Become Criminal Tribes?

According to shendage, ( 1977) When Aryans entered India, they fought non Aryan people known
as Assuras, Gandharvas, Rakshas, Yaksas and Pisacas. In Indus civilization, Aryan deffited the non Aryan
people through bribery and untimely floods (Shendage, 1977) (p. 286, shendage , malti. 1977,The
civilized demons). So this victory was not won on the battlefield but through the back door strategy ( p.31,
shendage , malti.1996, The Aryans: Facts without Fancy an fiction).

In Indus civilization there was no catse. It was the period 1000 B.C to 600 B.C. known as
Brahminical period, the forth caste of Shudras became an integral part of the Aryan society, occupying the
lowest position in it. In the period of 184-B.C.-606 A.D. Bruhadatt was killed by Pushyamitra Sung. He
became the head and ruler the Sung kingdom. In this period, Manusmiriti was written by Manu in 185
B.C. Manusmriti gave the special privileges to the upper three caste and imposed the sever restrictions on
Shudras. Equality in law completely destroyed in this period. Untouchability existed during this period.
They lived outside from the others, while the shudras were permited to become a trader, artisans and
agriculturists. In 643A.D. Chinese scholars Hieun Tsang’s clarified, the persons following unclean
occupations like butchers, fishermen and scavengers had to live outside the four wall of the city.

Savarn, Avarna and DTs/NTs

Hindu society has been devided in two parts. 1) Savarna Hindus and Il) Avarna Hindus. Within the
first division there are two classes of caste 1) Dvijas and 1) Shudras and within the second division there
are 1) Primitive Tribes and Criminal Tribes and Il) Untouchable castes. (p. 168, BAWS, Vol.5). The avarna
hindus comprised three divisions ; first, is Primitive caste, second is criminal caste and third is The
Untouchables caste (P.165,ibid).

In 1911, the Commissioner of census and the census superintendent made a separate enumeration of
untouchable caste and tribes. Under these test, the castes and tribes people who 1) denied the supremacy
of the Brahmins, 2) did not receive the mantra from Brahman or other recognised Hindu Guru, 3) denied
the authority of Vedas, 4) did not worship the great Hindu Gods, 5) were not served by good Brahmanas,
6) have no Brahaman priest at all, 7) have no access to the interior of the ordinary Hindu temple, 8) cause
pollution, 9) bury their dead and 10) eat beef and do not revere the cow.(p. 232, ibid)

Were They tribes?:

Scholars like Ghurye, Naik, Bailey and Verrier Elwin have used different criteria for distinguishing
between caste and tribe. According to them, some of these criteria are: religion, geographical isolation,
language, economic backwardness and political organisation. The religion of the tribal people is
Animism(p. 237, Ahuja, Ram, (1993, reprinted 2020). They are not Hindus but are animists (Hutton,
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J,H,1961 Caste In India: Its Nature, Function and Origin And Bailey, F.G, Tribe, Caste and Nation,
Manvhester Universit, Manchester, 1960).

Conclusion:

They live in geographically isolated regions like hills and mountains. Each tribes has its own
language for exa.Gond spek Gondi language, Bhils speak Bhili or Vagdi , Santhal speak Santhali
language. They are primitive and economic backward because they use primitive methods in cultivation.
Their political existence is a very small propotion of the total society. Such communities included in the
recognised list of tribes, called Scheduled Tribes. No doubt, Denotified and nomadic tribes like Banjara,
Pardhi, gosavi, Dhangar etc. were followed their own language and culture.
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Abstract:-

Democracy is the biggest idea of the 20th century; it was achieved after a long journey of Human
civilization to ends the unjust and cruel rule of the Monarchy. The Lord Buddha and his Sangha were known to be
the First Democratic System of ancient time inspired by this, Greece was the first country to adopt, and then
followed by many other nations. In Indian Democratic system, Liberty, equality ,justice and Fraternity are the quad
core Rights which are interdependent and unexchangable to each other are exclusively enshrined under
fundamental rights of Constitution of India. In Democracy, citizens has expectations for their progressive growth in
social, political and economical status as rightly express in the preamble of constitution, further provides the Rights
of education and culture. Indian democracy experienced its darkest phase by the way of imposing emergency, of
course every Dark clouds has silver lining and this phase end with the elections as analysed in this Article. Indians
have a matter of great pride and glory that, Central Government abrogated Article 370 of constitution for peaceful
solution, Growth and development of Jammu and Kashmir and further yet another great milestone achieved in social
reforms to one step move forward to ensure Gender justice by banned on Triple talakh, as narrated in this article.
The present paper analysis on the criminalisation of politics and exclusive use of muscle, money power in our
Democratic system which needs to be replace with truth and nonviolence which are the two paradigm of Noble
Human Values as propagated by Buddha, Mahavir and Mahatma Gandhi throughout entire world. This paper maps
on functioning on democracy based on check and balance mechanism between three pillars of government where the
parliament is root of our Democracy. This paper further explores the challenges faced by the democracy in such
diversified nation having social and economic disparities. The greatest challenges to establish welfare state and
thrive to provide the rights as mentioned in the directive principle of state policy to the citizen of India which was
suppose to achieve by next parliament after commencing of Constitution of India. This paper finally concludes with
the analysis on Nation First Patriotism over the so many Religions, Diversities and Disparities to achieve the true
sense of brotherhood and secularism.

Keywords: - Democracy, Equality, politics, patriotism, Welfare state,

Introduction:-
Democracy is art of thinking independently together-Alexander Meiklejohn

We the People of India, have the largest Democratic country in the world. India becomes
sovereign, Democratic Republic on 26 January 1950 on enforcement of constitution of India. Preamble
that is the aim and sole of constitution of India begins with the “we the people” reflects the democracy of
India which is based on the principle of equality, liberty, fraternity and justice. Later on socialist and
secular word added in the constitution of India by the 42" amendment in the year of 1975.

Unlike United State of America, the oldest democracy, India after

independence in their democratic system India adopted the British format of parliamentary system,
its modified format of west minister model of Government. The core and basic modification is that
combination of Parliamentary system coupled with Federalism, off course with that Fundamental Rights
and Directive principle of state Policy. This new creative Version of federal structure of unitary
parliament does not known to west Minister. Yet, another important aspect by Departing replacement of
Monarch with the Chief executive Head that is President. The founding father of Constitution has putting
great efforts, knowledge and experience to make diversified country into united by considering odd
against Democracy in the background of multiethnic, multicultural and caste hidden society. Indian
Democracy had shown fair performance of unique blend diversity into Unity. India became Democratic
Republic on the26 January 1950 and henceforth every citizens of India became politically equal despite of
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caste, Religion, Sex, language and place of Birth. Adult suffrage that is one person is equal to one vote
prominently of the people, by the People and for the People to form the Government. Democracy is the
“Voice of government by the choice of the people”.

Check And Balance Mechanism
As lord Acton, a great jurist and philosopher quoted “Power tends to corrupt and absolute power
corrupt absolutely” .Indian Democracy empowers political party who attained the Majority and form the
government to rule the country but this power is not absolute at all but its under check and balanced
system. Governmental organization entrusted on three pillars. Legislatures who are responsible for making
the law, Executive are execute the law and judiciary have to interpret the law. The whole system of
democracy is based upon the concept of Check and Balanced, Every pillar of government is strong enough
to compliments to each other and check and balance to one another.
Darkest Phase of Indian Democracy
Indian Democracy was faced the real challenge in the Year 1975
when the Prime Minister on that year proclaimed National Emergency without taking any approval
from the Cabinet .This proclamation of National Emergency was only for their Political gain but the
common peoples literally shaken with this anarchical decision. Thereafter Amendment passed in the
parliament that it is mandatory to take approval of cabinet member for proclaiming National Emergency
.This Emergency was the Darkest phase of Indian Democracy for the common People and as per
politicians view, 1975’s emergency was seem to be like the murder of Indian Democracy .Some of dark
facts as under about emergency period was considered as most significant phase of Indian Democracy.
* People of India faced the emergency for the period of 21 month from25june1975 to21 March
1977 where all the Fundamental Rights are suspended under Article 359 of constitution of India.
* Journalist and Politicians were detained all over the country, More than 1,40,000 peoples were
detained without Trials, Report suggested that many protester detainees were torture up to the
death.
* Sept 1976,Sanjay Gandhi Initiated program of compulsory sterilisation to control over the
population Growth, In this drive, Many Unmarried and old men were reportedly Sterilised
* Private and Public media and Doordarshan were Reported used for Government Propaganda,
Newspaper also imposed Censorship.
* Many slums are destructed near Jama Masjid New Delhi.
* Attempt had made to reduce the power of Supreme Court and High Court pronounces upon
Constitution Validity.
On 18 January 1977, called fresh election, released all prisoners. So Every Dark
Clouds has Silver linings, This Dark Phase of Emergency officially came to end on 215 march 1977.

Abrogation of article 370 of Constitution of India

Its matter of great proud and glory for every Indian, great moments of celebration that central
government abrogate article 370 of Constitution of India on 5 August 2019 which was matter of greatly
concerned with Jammu and Kashmir and for every Indians. This was long pending issues and after 70
years of independence, the brave and bold decision taken by the present government to nullify the
article370 with that removal of special Constitutional status of Jammu and Kashmir. Before that no
Government was so keenly interested to lead and address this vital issue to settle peacefully with political
will. Article370 was drafted in Part XXI of Indian Constitution; this only article drafted by N.
Gopalswami Ayyanger ,was chief drafter which granted local autonomy to state Jammu and Kashmir. In
the History, this year may be recognised for Absolute Sovergnity of India.
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Triple Talakh Case to Secure Gender Justice

The most Significant move one step forward to secure Gender justice was that triple talakh case
which was the one of the discriminate and inhuman customs of pronouncement three times talakh, in
Muslim community. This Triple talakh case paved way to open the door to eradicating various personal
law base inhuman, evil customs and need to address such issues pertaining to Gender justice. Yet it was
another most important issue in concern with the gender Justice that paved the way to open door of
codification of personal law based on the Religion. The Article 44 of constitution of India as mentioned in
part IV, Directive principle of state policy that is “The State shall endeavour to secure Uniform Civil code
throughout the territory of India” dormant for many years in the dust but now becomes most vibrant issues
pertaining to gender Justice and in the light of true sense of fraternity, secularism and National Integration.
Therefore this year may be recognised for securing gender Justice in the Indian History.

In the last 70 year of Indian Democracy, No Government had taken any initiatives for uniform civil
code for only reason of vote bank politics. As different personal laws represent the Religion that
differentiates citizens on the ground of women’s right and customs like polygamy and Nikah-halala. With
the 42nd amendment we became secular but real secularism practically possible only when Harmonious
construction of Uniform civil code which will be overcome religious conflict, bring togetherness among
society and National Integration.

Pendency of Cases in Judiciary

The political system in India still struggling to minimised gap amongst the capitalist and beggars.
Pending cases in the court is another most important issue for aggrieved masses of Society. “Justice Delay
is a Justice denied “becomes a slogan. However, the litigants are expecting and hopeful for speedy and
time bound disposal of pending cases. Pending cases in the court is supposed to be hurdles to the Growth
and development of individual litigants and restrict to the economic growth of the Nation.

Delivering the keynote address at the India-Singapore Mediation Summit,CJI NV Ramana cited the
“often-quoted statistic thatpendencyin Indian courts has reached 45 (4.5 crore) million cases". A few
months back in April, reports said that combined with Covid-19-induced lockdowns and restrictions, the
pendency across all courts in India had crossed 4.4 crore cases, rising by at least 19 per cent since March
last year.

According to reports that cited data from the National Judicial Data Grid and the Supreme Court, at
present there are 3.9 crorecases pending in the district and subordinate courts, 58.5 lakh cases in the
various high courts, and more than69,000casesin the Supreme Court.

De-Criminilisation of Politics

Indian Democracy basically expected to achieve their sole purpose and objectives for social and
economical up gradation, growth and development of their citizens but Indian democracy are in danger
when there is used of muscles power and criminals’ entry in the politics. Our Honourable Prime Minister
Mr. Narend Modi in his speech elaborates their wish to decriminalization of the politics. Fast tract courts
and speedy trials provisions will be made for accused elected Members of parliaments and Members of
State Assembly. When the candidate of criminal backgrounds elected then there will be no any scope left
for the society for peace and Happiness, progress and Development.

The chances of winning for a candidate with declared criminal cases in the Loksabha 2019 is 15.5
per cent whereas for a candidate with a clean  background, it is 4.7 percent. This is due to the fact that
the 17th Lok Sabha will have close to half of its new Members of Parliament (MPs) with declared
criminal cases. Out of the 539 winners analyzed in Lok Sabha 2019, 233 MPs have declared criminal
cases against themselves. This is an increase of 44 per cent in the number of MPs with declared criminal
cases.
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Since 2009.Congress MP Dean Kuriakose from Idukki constituency in Kerala has declared 204
criminal cases against himself. These include cases related to committing culpable homicide, house
trespass, robbery, criminal intimidation; etc. As per the selfsworn affidavits submitted by the candidates at
the time of filing nominations, the new Lok Sabha has surpassed the previous two in electing MPs with
criminal records.

Out of the 542 MPs analyzed during Lok Sabha elections in 2014, 185 (34 per cent) winners had
declared criminal cases against themselves while out of 543 winners analyzed during Lok Sabha elections
in 2009, 162 (30 per cent) had declared criminal cases against themselves.

This time it’s close to half. Out of the 539 winners analyzed in Lok Sabha elections 2019, 233 (43
per cent) MPs have declared criminal cases against themselves. The figure is far more alarming when it
comes to serious criminal cases. Around 159 (29 per cent) winners this time have declared serious
criminal cases including cases related to rape, murder, attempt to murder, kidnapping, crimes against
women, etc.

In 2014, out of 542 MPs analyzed, 112 (21 per cent) had declared serious criminal cases against
themselves. In 2009, out of 543 winners analyzed, 76 (14 per cent) winners had declared serious criminal
cases against themselves. There is an increase of 109 per cent in the number of MPs with declared serious
criminal cases since 20009.

Among the new Lok Sabha MPs, there are 10 who have declared convicted cases against
themselves. There are 11 MPs with declared cases related to murder (Indian Penal Code Section-302) and
30 winners with declared cases of attempt to murder (IPC Section307).

There are 19 MPs who have declared cases related to crimes against women. Out of these, three
have declared cases related to rape (IPC Section-376) and six have declared cases related to kidnappings.

Around 29 winners have declared cases related to hate speech.

Among the political parties, NDA ally Janta Dal United (JDU) has the highest percentage of MPs with
criminal records.

In their affidavits, 13 (81 per cent) out of 16 winners from JD(U), 29 (57 per cent) out of 51 winners
from INC, 10 (43 per cent) out of 23 winners from DMK, 9 (41 per cent) out of 22 winners fielded by
AITC and 116 (39 per cent) out of 301 winners from the BJP have declared criminal cases against
themselves.

In view of Ex-chief Election commissioner T.N Sheshan version, Indian democracy suffering from
some ailments that were tempering with electoral process, the use of muscle power, money power and
rigging are the electoral scam, malpractice leads toward large number of Re-poll and polling booth were
imperfect. Further they said that, cash, corruption and crime are three pillars on which Indian democracy
stand. To save the democracy with its true spirit and objectives, its need of time to save democracy with
demolishing these three pillars that is cash, corruption and crime over which Indian Democracy stand.
Democracy and Economic Disparity

The poor people could not contest the Election due to their financial inability. Election campaign
required lots of money that cannot bared by them. The poor’s who are ignorant of power of his single
vote and became victimized by gratifications of financially sound candidate contesting election and
deprived from welfare and progress for themselves and for whole society for the period of longer lasting
five years. Democracy, perhaps the boon for the elected members of Assembly and also for the members
of parliament as these elected members besides serve the society acquired special skills of business of
profit and hence we the people of India can found all the elected member is in good position of growth
in his assets and properties. If restrictions have to be made on the 3rd chance to represents the country,
many others can get opportunity to be successful businessmen too. Unlike United state of America’s,
oldest democratic system there is a restriction to represent the nation repeatedly; Indian democracy did not
have such provisions. The economical equality plays a vital role in the democratic growth of the Nation.
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Democracy and Caste, Religion Base politics

Indian Democracy faces challenges of Caste and Religion based Politics. Political parties are
playing with the sentiments and emotion of voters by raising certain religious issues. Religions and caste
plays vital role in deciding fate of the contestant. So political parties are much focus on the vote bank
politics based on caste and Religions rather than the growth and Development. No program to reduce the
gap between Rich and poor’s but emphasized on the caste and Religions. So, it is duty of every political
party to create such atmosphere amongst the people to think beyond the Caste and Religion. For every
citizen, Nation is First and the Last. Every Political party of India should be patriotic and profess the
patriotism among all citizen of India.

Democracy And Literacy in India

Even After70 years of enforcement of constitution of India, the Government fails to achieve the
100% literacy rate. Democracy faces real challenge in this regard, that education inequality is major thrust
and directly connected to the growth of the people and growth of democracy. llliterate citizen could not
understand the power of his single vote which can make the Government but due to illiteracy he could cast
the vote without any reason and knowledge, sale his vote for small amount of Rupees. As the poverty and
illiteracy are two side of same coin unless until it could not be eradicated, the growth of democracy could
not be achieved in the true sense. Indian Democracy faces challenge of economical disparities. Yet it is
true that “Rome was not built in a Day “but after 74 years of independence we the people of India still
struggling to achieve to enhance the literacy percentage up certain benchmark to know their Fundamental
rights enshrined under Constitution of India.

Census of India pegged average literacy rate to be 73% in 2011 whileNational Statistical
Commissionsurveyed literacy to be 77.7% in 2017-18. Literacy rate in urban areas was higher 87.7% than
rural areas with 73.5%. There is a widegender disparityin the literacy rate in India and effective literacy
rates (age 7 and above) was 84.7% for men and 70.3% for women. The low female literacy rate has a
dramatically negative impact onfamily planning and population stabilizationeffortsin India. Studies have
indicated that female literacy is a strong predictor of the use of contraception among married Indian
couples, even when women do not otherwise have economic independence. The census provided a
positive indication that growth in female literacy rates (11.8%) was substantially faster than in male
literacy rates (6.9%) in the 2001-2011 decadal period, which means the gender gap appears to be
narrowing.

Horse Trading practice and Democracy

Democracy of India is really threatened with the Horse-Trading practices adapted by politicians and
political parties for making of the Government or for the destabilized the existence government when not
one single party is in absolute majority or in position to form the government. In this malpractice there is
involvement of money, muscles and ministry. If MP’s and MLA” are involved in such gratification of
Horse trading then what is the use of voting and democracy when it is manipulated with the Money.

In Indian democracy system, upper House of Parliament, the MPs are not take much interest in the
regular session of the Parliament and remain absent for prolong time which is nothing but wastage of
money and time too. In this regard there is no any disciplinary action had been taken on any MP’s and No
Accountibility fixed on them. The code and conducts rules should have too more stringent and transparent
Indian democracy truly successful when there is free and fair election system. Elected members come up
with the clean hands. There is qualification criteria for the candidate who contesting election. Elected
members of parliament, Assembly’s and even in municipal election have to be undergo training programs
which syllabus is in the interest of Nation. Even in public and private sector there is compulsory training
program for new recruited employee and he had to be completed it successfully then why not training is
compulsory for those who have to govern over whole country. Accountability of elected members
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assembly state and parliament being as most vital issue, when there is annual appraisal report for the
employee in the government sector and private sector too.
Politics Life-Long and Inherited Profession

In India, Politics becomes a profession not remain as social service. In the last 70 years of Indian
democracy, it is found that politics is becomes as inherited profession. It is seemed to be just like kingdom
that the king and thereafter his hair and further hair get opportunity to rule the nation. Real sense of
democracy is diluted with this, though they are elected by the people. Politicians has no retirement age
and the new comers from general public chances are deem hope for exist to be a successful politician due
to inherited profession. Politicians in India enjoy the VIP culture unlike USA having oldest democracy
having politician enjoy common man simple life, getting only two terms for being member of house,
however Indian politicians enjoy life long practice of this profession, no restricted for the terms for being
as Member of Parliament, No retirement age for these politicians and further their next generation also got
this as Readymade profession.

At the end, Indian Democracy and its challenge in true sense is economic disparity, social
backwardness and Social Inequality, Illiteracy, vote bank politics on caste and Religion, Inherited political
profession, criminalization in politics, Non-existence of Uniform civil code, people are more religious
than patriotic and gender discrimination. On overcoming these challenges and obstruction, India will
become one of the world powers and gives new hopes and set a example to other countries in regards to
true sense of Democracy. According to Theodore Roosevelt, Ex-President of USA and recipient of Noble
peace prize winners has very powerful words on the Democracy is that, great democracy has got to be
progressive or it will soon cease to be great or a democracy.

Conclusion:-

1) In the Indian Democracy, Its is matter of glory for every Indians that long awaited issues of special
constitution status on Jammu and Kashmir removed by abrogating Article 370 of constitution to secure peace,
prosperity and absolute sovereignty of Nation.

2) Its historic event for all Muslim women and all the citizens of India on one move forward to securing Gender
justice by abolishing of Triple talakh customs by judicial and Political Activism which paved the way to open
the Door for Debates and harmonised construction of Uniform Civil Code.

3) Indian citizens were shaken by the dark phase of Indian Democracy by the way of twenty one months of
National Emergency in which all the Fundamental Rights are ceased, sterilisation of unmarried young man
and old man, Journalist and Politician are unlawfully detained, protestant Detainee are torture up to Death but
at the last, every Dark cloud has Silver linings and this came to the end in March1977 and thereafter citizens
realised importance of Democracy and their sweet fruits in their life.

4) Pending cases of judiciary is an alarming issue for every progressive Democratic Nation. “Justice Delay is
Justice denied” becomes slogan. There is urgent need to address this issue to secure Justice for all aggrieved
masses.

5) The Study reveals that there is growth about 50% in criminalisation in Politics since last election in 2014.The
data shows that 43% of Present member of Parliaments has inflicted with criminal charges. Decriminalisation
of politics is most needed in our country to tribute Lord Buddha, Lord Mahavir Jain and Mahatma Gandhi
who were propagate Truth and Non-violence to entire world.

6) There is urgent need of demolishment of three pillars that is cash, crime and corruption on which present
Indian Democracy stand and need to be shifted towards Noble Values like love, kindness, compassion, truth
and Non-violence.

7) The Democracy needs to be free from caste and religion based politics, further sole aim to upgrade the social
and economical status of common citizens in the interest of growth and Development of Nation and
progressive growth of democracy.

8) The Democracy should be liberated from inherited professional with no retirement age with infinite terms
regimes to rule and occupied the position Years after years, however Democracy should be vibrant, dynamic
and progressive in the making Of Great and Developed Nation.
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The Emergence of Buddhist Philosophy and Practices throughout the world and India
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Abstract

The history of Buddhism followed today with over 500 million people worldwide. The world began in India
about 2500 years ago. Nowadays, Buddhism israther non-religious, has a philosophy of life, and has an intellectual
character, but it is easy to understand, and considered unlimited in time, space, race, or culture. Siddhartha
Gautama is credited with delivering messages of mercy, morality, and equality as he rebelled againstoppressive
social lawsand denounced the caste system. respected among members of society (Ambedkar, 1957). The
Renaissance and Revival of Buddhism were founded in 1891 withtheintention of restoring sacredBuddhist temples
and discovering numerous relics inlndian territory or returning relics that had been stored abroad. It is said to have
originated in India.

In the mid-twentieth century, the collaboration between many psychoanalysts and Buddhist scholars was
seenas a meeting between "The two most powerful forces” at workin the Western mind. Buddhism and
Western psychology overlap in theory and practice. Over the past century, experts have explored the many
commonalities between Buddhism and various branches of modern Western psychology, such as phenomenological
psychology, psychoanalytic psychotherapy,  humanistic ~ psychology,  cognitive psychology, and  existential
psychology.Orientalist Alan Watts writes: We find something more like psychotherapy.

The Buddha was a unique psychotherapist and his healing methods have helped millions of people over
the centuries. This essay issimply an expression of the author's current understanding of the Buddha's
philosophy. This is your chance to pay tribute to one of the greatest psychotherapists the world has ever created!

Introduction

All religions in India, Buddhism occupies a unique position, on the one hand, to accommodate
people of all strata, but on the other hand, to population groups such as the Indo-Greeks and the Indo-
Scythians who settled in India is also supported. On the other hand, it spread to countries such as Ceylon,
Burma, Tibet, Nepal, Sri Lanka, and China. Therefore, over time, it has conquered most of Asia because
of its simple and clear teachings, which treat everyone equally.

Most of us know the life and basic teachings of Siddhartha or Gautama Buddha from childhood,
born in the 6th century BC. He was born into a royal family in Kapilavastu, at the foot of the Himalayas.
The sight of sickness, old age, and death haunts the young prince with the idea that the world is full of
suffering, and he renounced it early in his life. Buddhism gave the world a simple, intelligible, and popular
religion. Buddhism greatly appealed to the people on account of its simplicity, emotional element, easy
ethical code, the use of vernacular language, and methods of teaching.

Teachings of Buddha:

Buddha was primarily an ethics teacher and reformer, not a metaphysicist. The Buddha always
sought to enlighten people on the most important issue of suffering, its origin, its end, and the path leading
to its end. The answers to these four questions are the essence of Buddha's enlightenment. These have
come to be known as the Four Sacred Truths.

The Four Sacred Truths taught by the Buddha are:

1. Life is full of suffering (Dhuka)
The first noble truth is a life of suffering. Birth, old age, sickness, death, sorrow, desire, despair, in
short, anything born of attachment is suffering.
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2. There is a cause of this suffering (Dhuka Samdaya)

The second sublime truth is that this suffering has a cause. Attachment leads to suffering. Attachment
is a translation of the word Trishna, which can also be translated as thirst, lust, or craving. Another
aspect of Dvesha means avoidance or hatred. The third aspect of attachment is Abidya, which means
ignorance.

Buddha preaches on his 12-link chain in the cause and maintenance of suffering. This chain of cause
and effect brings suffering to the world. Suffering in life is due to birth, it is due to the will to be born,
it is due to our spiritual attachment to things. This is through sensory experience, contact with sense
objects, and the six sense organs. These organs are dependent on the embryonic organism (consisting
of mind and body), cannot develop without first consciousness, and are ultimately derived from
impressions of past life experiences caused by ignorance of the truth. They form the circle of existence
(bhava chakra): birth and rebirth.

Suffering can be ended(Dhuka Nirodha)

Suffering can be extinguished. Nirvana is a state of being where all clinging and therefore all suffering
can be removed here, in this life. The Buddha pointed out that work without attachment, hatred, and
infatuation (raga, dvesha, moha) does not cause attachment.

There is a way to extinguish suffering (Duhkha-nirodha-marga)

The fourth noble truth about suffering is that there is a way (marga) to attain a state of freedom from
suffering. He called it the Eightfold Path to Liberation.

The Eightfold Path (Astangika Marga), called the stages of the Path, is not a series of learning

processes, but the eight dimensions of life, all of which are integrated into our daily lives. This is how the
environment for approaching Buddhism is created.

These Paths are intended as a guideline to be considered, pondered, and walked only if each step is

fully accepted as part of the life you seek. Buddhism always tries to encourage the process of learning and
self-discovery.

The Eightfold Paths are:

1.

Right Understanding:

The first step in these paths is a RightUnderstanding or RightView. This is an important step in seeing the world
and everything in it as it is, rather than what we think or want it to be. And on a deeper level, direct personal
experience guides us to the right understanding.

Right Intent

This is the step we commit to being on the correct path. If we get it right, we will know what life is and what
life's problems consist of. Right intention prompts you to choose what your heart desires.

Right Speech:

Right speech involves recognition of the truth, and an awareness of the impact of idle gossip and of repeating
rumours. Thoughtful communication helps bring others together and can heal disagreements. By not expressing
meanness or anger, we develop compassion and move towards a more compassionate daily life.

Right Action

Right Action recognizes the need to take an ethical approach in life, to consider others and the world we live in.
Right Livelihood

If your work lacks respect for life, then it will be a barrier to progress on the spiritual path. Buddhism promotes
the principle of equality of all living beings and respect for all life.

Right Effort

Right Effort means cultivating enthusiasm, and a positive attitude in a balanced way. Right Effort should
produce an attitude of steady and cheerful determination.

Right Mindfulness

Right Mindfulness means being aware of the moment and being focused on that moment.

Right Concentration
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Right concentration implies that we select worthy directions for the concentration of the mind, although
everything in nature, beautiful and ugly, may be useful for concentration. At deeper levels, no object or concept
may be necessary for further development.

The meaning of Right has several aspects and includes an ethical, balanced, or middle way. When
things go "right", we often experience a special feeling inside which confirms that this is the correct
decision or action.

Monastic System:

The general term for Buddhist monastic orders is Sangha. The term for order in all Buddhist
countries is a literal translation of the Indian word. The monastic discipline of the Buddhist clergy varies
widely in the different parts of the Buddhist world.

Another contribution of Buddhism to the world was the monastic system. The monks followed a
common head and lived together under common discipline. The head of the monastery was elected by the
monks. Apparently, this monastic system was adopted into Hinduism.

Development of Language and Literature:

Firstly, Buddha preached his message in the Pali Language, which was the language of the
common people. Pali is the name given to the language of the texts of Theravada Buddhism, although the
Theravadin commentary tradition states that the language of the canon is Magadhi, the language
supposedly spoken by Gautama Buddha. The term Pali originally referred to a canonical text or passage
rather than a language, and its current usage is based on a misunderstanding that occurred several
centuries ago. The language of the Theravadin canon is a dialect version of Middle Indo-Aryan, not
Magadhi, created by the homogenization of the dialects in which the Buddha's teachings were orally
recorded and transmitted. This became necessary as Buddhism was carried far beyond its area of origin
and as the Buddhist monastic order codified its teachings. During Kaniska's time, monks preached the
Buddha's message in Sanskrit. The spread of Buddhism through these languages has enriched these
languages and their literature.
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Abstract

Ambedkar played a very crucial role in building modern India as it appears today. India is known as one of
the biggest democratic country with its sovereign, secular, and republic form of governance. The post independence
India appears stronger and absolutely different from the one having illogical traditions and discrimination based
social fabric. Among other things, the central factor in building this post independent India is its constitution.
Ambedkar, the architect of Indian constitution with his dedication, brilliance and vision brought the well balanced
constitution considering welfare of all sections of the society which paved way for building modern India. Our
constitution recognizes three principles i.e. equality, liberty, and fraternity which are enshrined in the preamble. B.
R. Ambedkar adopted these principles (not from French revolution as others believe) from Buddhist philosophy.
Making of India in the post independence period is the result of the constitutional provisions. Since Ambedkar was
the principal architect of constitution, his role in making modern India today is unquestionable. This paper
correlates Ambedkar, Buddhism and making of India a strong nation.
Keywords: Ambdekar, Buddhism, modern India, constitution, conversion

Introduction

Religion plays a vital role in the holistic development of any individual. Ambedkar considered
religion as “absolutely essential for the development of mankind”. Ambedkar suffered many trials and
tribulations only because of the religion in which he was born. There were millions of masses having same
fate. His mission and agenda of his life was to bring light in the life of the subjugated masses who had
been suffering because of caste and religions. In the later part of his life he started a social revolution to
awaken the subjugated masses and on finding that no person can have a respectable life in Hinduism.
Later he embraced Buddhism. Conversion to Buddhism was not only a revolution but it brought a sea
change in the lives of millions of underprivileged people. His strong belief in Buddhist ideas was reflected
in designing the constitution which resulted in strengthening the lives of many depressed castes and
classes.

Ambedkar as a social reformer and crusader

Dr. Babasaheb Ambedkar became the spokesman of the marginalized castes especially the
untouchables in India. He dedicated his entire life fighting for their suffering and disabilities. He became
a passionate fighter for their elementary human rights. Ambedkar led the fight against untouchability,
Hinduism and the Bramhin caste. Ambedkar criticized the caste system vehemently. For him, the fight
against casteism and untouchability was central to his agenda. Hence, ‘he was very critical of the two
contemporary approaches to the reform of the caste system; namely, those of Dayanand Saraswati and
Gandhi’ (qtd. in Baxi 1994).

Mahatma Gandhi was also against the heinous practice of untouchability and challenged the
Hindu orthodoxy. ‘Unlike the Mahatma, Ambedkar was a modemizer with a tolerant eye for the West. In
the radical tradition of the nineteenth century social reformer, Jotiba Phule, Ambedkar insisted that social
democracy was even more important than freedom from foreign rule’ (Omvedt qtd. in Kapoor).

Yet, in spite of their different approaches to ridding India of untouchability, each helped to
significantly weaken the hold of Hindu orthodoxy and as a consequence strengthened the social and
political status of the untouchables. (Kapoor, Gandhi Ambedkar and Eradication of Untouchability)

Ambedkar painfully realized that within Hinduism the untouchables would never be able to get
equal status and receive just treatment. Hence on 31 May 1936, he announced his decision of conversion
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to another religion: “Though I have been born a Hindu, I shall not die as a Hindu.” Later, along with his
five lakhs followers, Ambedkar embraced Buddhism on 14™ October, 1956.

“Ambedkar’s embracing of Buddhism was a strong protest against all that the Hindus had failed to
do. For him, swaraj did not mean anything if it did not also put an end to the slavery of the Untouchables”
(Gore 144). Apart from freeing the subjugated masses from the slavery of Hinduism through conversion,
Ambedkar did everything that he could do in order to bring the marginalized communities into the
mainstream society.

Hierarchy based India Social structure: a curse for the lower castes

The origin of caste-based marginalization lies in the structure of Indian society and its caste system.
The Hindu social structure is based on the theory of Chaturverna that devides the Hindu society into four
parts namely, Bramhanas, Kshatriyas, Vaishyas and Shudras. These castes are arranged in a hierarchical
order. These vernas or castes are like water tight compartments since a person belonging to a particular
caste cannot move into higher one nor can he get the priviledges and advantages of other castes howsoever
good or eligible he or she may be. ‘The system of Chaturverna limits the opportunities a person can have
for earning an honorable living. (Ambedkar 5: 1).” A person born in a verna had to be in same verna until
his death and there was no way to change it. These four vernas were ranked from highest to the lowest in
the descending order of social importance and prestige.

Apart from the above four classes, there was a fifth class in the then social system called as
Untouchables. The rigid framework of ‘Chaturvarnya’ itself inevitably led to emergence of the fifth group
of those who came to be outside the pale—the atishudras, the untouchables. This fifth class was
considered low and hence ineligible to be included as verna. They were considered as outcaste.

Since Hindu social system was based on stratification, segregation and gradation, members of every
lower caste group were assumed to have low status and thus marginalized by its superior caste group.
Since the Shudra, the fourth verna were at the bottom position of hierarchy of Hindu social order and their
duty was to serve all caste groups superior to it, they suffered extreme marginality. Still these four vernas
were a part of the social system where the shudras were on the margins but there were many masses who
were beyond the margins.

The social reformers attacked inequalities and separatism and stood for equality and cooperation.
They attack ed the heredity as the basis of distinction and law of karma as which supplied the religio-
philosophic defense of the undemocratic authoritarian caste institution. They called on the people to work
for the betterment in the real world in which they lived rather than strive for salvation after death. They
branded the caste system as the powerful obstacles to the growth of national unity and solidarity (Ghurye
14).

Conversion: renouncing Hinduism and embracing Buddhism

Ambedkar’s decision to renounce Hinduism and embrace Buddhism was one of the historical
moments for many masses who were beyond the periphery of the Hindu’s social pyramid of caste system.
Equally well, it was a shocking thing for numerous intellectuals from Hindu religion. Conversion was a
revolutionary step which brought unprecedented impact not only in the socio-ecoonomic life of the
Buddhists but it was a huge setback for Hinduism. Since Ambedkar considered “Hinduism as a root cause
of the worst kind of inequalities”, and the radical changes in the Hindu social system in the near future
were far-fetched, he believed conversion as the only solution for life of dignity and self esteem.

‘He rejected Hinduism because he thought that its rigid hierarchies were co-substantial to this
religion, whereas equality was inherent in Buddhism’ (Jeffrelot, Which Ambedkar). That’s why, for him,
“Remaining in the Hindu religion will bring no kind of progress to anyone. Progress can come only in the
Buddhist religion.” Ambedkar’s social philosophy was enshrined in three words: liberty, equality and
fraternity. Hinduism was based on caste system, a system of discrimination among human beings.
Hinduism for him was “a threat to freedom”, having no place to equality for all human beings and no
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liberty to the shudras, the fourth varna in the four- fold social structure. There were two major reasons to
embrace Buddhism. First, it was a religion originated in Indian soil and secondly it was based on equality,
liberty and fraternity and met his core values of rationalism, morality and justice.

Constitutional Provisions and making of modern India

The process of constructing a nation’s unity is known as nation building. It begins after the country
has gained independence. Nation building begins only after a country achieves absolute freedom. India’s
process of nation building started on 15 Aug, 1947, the day of its independence but this process was
initiated and regulated by the policies and principles enshrined in the constitution. Before achieving
freedom, India was very poor country. In 2022, India has become one of the top five economies of the
world. It has developed in all arena—social, economic, political, cultural and educational.

This fabulous development of India in the past 75 years is the absolute result of the policies and
principles enshrined in the constitution. Pakistan which attained freedom a day before couldn’t reach the
success and height that India has done so. It is owing to the constitutional provisions and its smooth
execution.

i.) Provision for Abolition of untouchability

Ambedkar was aware of the pain and suffering which the marginalized untouchables, he introduced many

protective measures in the constitution in order to enable the marginalized classes and castes to live a safe,

secure and honorable life based on equality and dignity. He specially introduced the article 17 in order to
abolish the practice of untouchability. It states: “Untouchability” is abolished and its practice in any form is
forbidden. The enforcement of any disability arising out of “Untouchability” shall be an offence punishable in

accordance with law’ (qtd. in Jodhka 128).

ii.) Equality before law

Because of hierarchical gradation, Ambedkar firmly believed that the entire Hindu social system of

Chaturvarna was based on inequality and disparity. Hence, it was imperative to establish equality through

constitutional provisions. Owing to this, article 14 stating ‘equality before law or equal protection of the laws’

puts an end to the notion of being higher or lower by caste. Now all are equal before law. Article 15 prohibits
the state from making discrimination on the ground of religion, race, caste, sex or place of birth.
iii.) Reservations for backward class

Article 16 provides equal opportunity to all people for employment and appointment on any post under the

states. The clause 4 of article 16 provides that the state can reserve appointments or posts in state services for

any backward class, which in the opinion of the state, does not have sufficient representation. Later clause 4

(a) was added in this article in 1995 vide amendment in 1995. This amendment restored reservation for the

promotion of the SCs and STs by inserting clause 4 (a) which mentions that ‘nothing in this article shall

prevent the state from any provision for reservation in matters of promotion to any class or classes of posts in
the services under the states in favor of the SCs and STs which in the opinion of the state, are not adequately
represented in the services under the state.’

iv.)Protection of Dalits against violence

The cumulative effect of article 14, 15 and 17 was that the marginalized masses received lawfully

acknowledged status of citizens of India. ‘However, given that Indian society was based on hierarchical

values of caste, the exercise of citizenship rights by Dalits often generated social tension leading to attacks on

Dalits by the so called upper caste’ (Jodhka 129). Hence Government of India had to enact other legislations

to protect Dalits from violence of different kinds. The Untouchability Offence Act was passed in 1955 and it

was followed by the protection of Civil Rights Act in 1976 and Scheduled Caste and Scheduled Tribes

Prevention of Atrocities Act in 1989.

Apart from these measures, article 338 of constitution has enabled Indian government to appoint a

commissioner for SCs and STs in order to investigate all matters relating to the SCs and STs in various states

and report directly to the President of India about the working of these safeguards. Later in 1978, Government
of India decided to set up a multi-member commission called as National Commission for Scheduled Castes
and Scheduled Tribes.
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v.) Reservation of seats in house of parliament
The constitution also provides reservation of seats for the backward sections in the Lok Sabha (Article 330)
and in the Vidhan Sabhas (Article334). Out of 545 seats in the Lok Sabha and 106 seats are reserved for the
weaker sections. In pursuance of Article 332, reservation of seats for SCs and STs in the state Vidhan Sabhas
(legislative assemblies) is provided” (Joganand 315). Article 23 of the constitution prohibits traffic in human
beings and beggar and other similar forms of forced labour and provides that any contravention of this
provision shall be an offence punishable in accordance with law. Although article 23 does not specifically
mention SCs and STs but since a majority of bonded laborers are member of SC/ST communities, this article
has a special significance for these communities. In pursuance of this article, parliaments have enacted the
Bonded Labor System (Abolition) Act, 1976.
vi.)Educational safeguards through quota system

The provision of quota system—reservation of seats in government run educational institutions and for
employment in government or state sector jobs—was the most significant enabling measure to bring the
deprived masses into mainstream society. Now some posts are reserved for backward classes in various
government departments both at the central as well as state level vide article 16, 320, 335. These reservations
have been offered according to the percentage of backward classes in the total population (Joganand 317).
Besides above safeguards, enumerous schemes have been launched by the government from time to time. For
example Intergrated Rural Development Programme (IRDP), National Rural Employment Programme
(NREP), Training of Rural Youth for Self-Employment (TRYSEM), Jawahar Rojgar Yojna, Tribal
Development Programmes, Special Componant Plan and the Scheduled Caste Development Carporation
(Joganand 318).

Article 46 needs a special reference since it is a comprehensive article that ensures justice against all
forms of exploitation of SCs and STs.

The constitutional provisions mentioned above not only strengthened the marginalized classes but
helped build a society based on equality by offering opportunities to all sections of the society irrespective
of his caste, creed, color or religion.

Conclusion

Though many persons and numerous factors are pivotal to the making of modern India in the post
independent period, Ambedkar’s vision in the constitution is largely responsible for the progression. His
ideology of a just and ideal society based on equality, liberty and fraternity is rooted in Buddhist
philosophy. Buddhism, which became driving force, is reflected in the constituition while framing the
policies to ensure equality and justice to the suppressed masses in India and it contributes largely to the
building of modern Indian society devoid of discrimination on the basis of caste, creed, religion or race.
Consideration of all people equal before the law and provision of equal opportunities to all which is
enshrined under article 14 was accepted principle in Buddhism. Buddhism does not propose nor accept
discrimination among the human being on any pretext.
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Introduction
A word Mudra in Sanskrit is called Seal, Mark or Gesture; it also means as symbolic gesture in

Buddhism, Jainism & Hinduism. It involves body posture with hand gesture and finger position touched
together to attain a particular state for resolving a purpose for physical, Mental & Spiritual benefit. In
India this mudra involves in Indian dance forms and yogic mudras in various forms & overlaps with its
meaning and purpose. In addition, many of the Buddhist Mudra’s are used around the world and have
developed different local forms elsewhere. There are many forms develop in hatha yoga in conjunction
with the pranayama which involves breathing moments in a posture followed with particular Mudra.
Mulbandh, mahamudra, vajrolimudra and later on many of the yogic Mudra’s which taken forms are some
examples of diversity of Mudra’s. (Wikipaedia, 2022)! In Buddha’s sculpture we can find attaining
various Mudra’s in a particular body position. It is said that the composition of Mudra is based on certain
moments of the fingers which is a sign of gestural communication, it is to unite the mind, body and soul
together for external expression to inner resolve suggesting that such nonverbal communication are more
powerful than spoken words. Mudras are thus gestures which symbolize divine manifestation. They are
also used by monks in their spiritual exercises of ritual meditation and concentration, and are believed to
generate forces that invoke the deity. We may find that these external mudras are meant for operating
some purpose without any verbal communication, it is a magical art of symbolical gestures through which
the invisible forces may operate on the earthly sphere. (Kumar, 2001)? Another interesting idea appear for
existence of Mudra is human body is made up of five elements that is Agni (Fire), Vayu (Air), Akash
(Space), Pruthvi (Earth) & Jal (Water). Each one of it balance the healthy cycle of the body if it is in a
balance form and if there is any imbalance in any element may affect on health and leads to illness. When
specific mudras are performed, any imbalance in the above stated five elements is restored and the person
recovers. We can understand each finger represent which element through image mentioned below.
(Sunitha S, January 2021)
Buddha Mudra’s and Yoga Mudra’s

There are so many Mudras can be found in review of Mudra’s but there is significant
difference between each Mudra and it is performed for significant purpose & its different
meaning, we can find some of these mudras and its meaning in further section.

Picture representing the five elements of fingers
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The five Mudra’s of Buddha

After studied many references regarding Buddha Mudra’s, it has retained only five of them for the
representations of the Buddha. Images of the Buddha which exhibit mudras other than these are extremely
rare. The significance of these mudras can be gauged from the fact that each of the five transcendental
(Dhyani) Buddhas is assigned one of these mudras, and they are invariably depicted in visual arts with this
particular mudra only. (Kumar, 2001)
These five mudras are:
1. Dharmachakra Mudra

Dharmachakra Meaning in Sanskrit is Wheel of Dharma, it was symbolized when Buddha preached
his first sermon after his enlightenment in the deer park at Sarnath, it denotes the setting into motion of the
wheel of the teaching of the Dhamma. In this Mudra the Thumb and index fingers of both hands touch at

their tips to form a circle which represents the wheel of Dharma or in
metaphysical terms, the union of method and wisdom. The three extended %
fingers of right hand represent the three vehicles of Buddha’s teaching
that is Hearers (Middle Finger), Solitary realizers (Ring Finger) and
Mahayana or great vehicle (Little Finger). The three extended fingers of
the Buddha represent the three jewels of Budhhism that is Buddha,
Dhamma & Sangha(Anonymous, 2021).3Significantly, in this mudra, the

hands are held in front of the heart, symbolizing that these teachings are

straight from the Buddha's heart. . .
Picture representing

(Kumar, 2001) Finger position during
Dhramachakra Mudra
(Nagendra, 2016)

2. Bhumisparsh Mudra

Word Bhumisparsh refers to ‘Touching the Earth’ it is also known as earth witness mudra.
This Mudra performed with five fingers of right hand extended to touch with ground. The right
hand, placed upon the right knee in earth-pressing mudra, and complemented by the left hand-
which is held flat in the lap in the dhyana mudra of
meditation (Anonymous, 2021). The right hand, placed
upon the right knee in earth-pressing mudra, and
complemented by the left hand-which is held flat in the
lap in the dhyana mudra of meditation, symbolizes the
union of method and wisdom, samasara and nirvana,
and also the realizations of the conventional and
ultimate truths. The second Dhyani Buddha Akshobhya
is depicted in this mudra. He is believed to transform )
the delusion of anger into mirror-like wisdom. (Kumar, -~
2001).

(Gesture of turning the wheel)

Picture representing Finger
position during Bhumisparsh
Mudra (Anonymous, Mudras:

Symbolic Hand Gestures)
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3. Varada Mudra

This Mudra is performed to accomplishment of the wish to devote oneself to human salvation
& it symbolizes for charity, compassion, and boon-granting. This Mudra made with the left hand,
and can be made with the arm hanging naturally at the side of the body, the palm of the open
hand facing forward, and the fingers extended. The five extended fingers symbolizesGenerosity,
Morality, Patience, Effort, Meditative concentration. This mudra is rarely used alone, but usually
in combination with another made with the right
hand, often the Abhaya mudra (described below).
This combination of Abhaya and Varada mudras
is called SeganSemui-in or YoganSemui-in in
Japan. The third Dhyani Buddha
Ratnasambhavadsplayes this Mudra, the delusion
of pride becomes the wisdom of sameness under
his guidance.Thevarada Mudra referes to the key
to this transformation (Kumar, 2001).

DHYANA MUDRA

Picture representing Finger position during
Varada Mudra (Anonymous, The Hand
Mudras)

4. Dhyana Mudra

The Dhyana mudra is the mudra of meditation, of concentration on the Good law, and of the
attainment of spiritual perfection. This Mudra can be made with one or two
hands. with a single hand the left one is placed in the lap, while the right
may be engaged elsewhere (in such cases symbolizes the female left-hand
principle of wisdom) and on open left palm ritual objects i.e., texts, alms
bowls symbolizing renunciation can be placed. While making this Mudra
with both hands, the hands are generally held at the level of the stomach or
on the thighs. The right hand is placed above the left, with the palms facing
upwards, and the fingers extended. In some cases, the thumbs of the two
hands may touch at the tips, thus forming a mystic triangle (represents three
jewels of Buddhism-Buddha himself, the Good Law, and the Sangha).
This Mudra is Introduced by fourth Dhyani Buddha Amitabha, by VARADA MUDRA
meditating on him, the delusion of attachment becomes the wisdom of
discernment. It is said by performing this Mudra helps mortals achieve this
iasgyam.in, 2021)

Picture representing Finger
position during Dhyana
Mudra (Anonymous, The
Hand Mudras)

5. Abhaya Mudra

The word Abhaya in sanksrit means Feralessness it is a gesture of fearlessness represents protection,
peace, benevolence, and the dispelling of fear. It is made with the hand raised till shoulder height, arm
slightly bent chest height and the palm facing outward, finger uprights and joined and the left hand hangs
down side of the body.The Abhaya mudra is displayed by the fifth Dhyani Buddha, Amoghasiddhi. By
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meditating on him, the delusion of jealousy is transformed into the wisdom of accomplishment.
(Anonymous, iasgyam.in, 2021)

ABHAYA MUDRA

Picture representing Finger position
during Abhaya Mudra (Anonymous, The
Hand Mudras)

These Mudras was introduced, innovated & performed by the Buddha to the world and many of
the Mudras of modern world hence influenced by the Buddha Mudras. Every Mudra assumed with body
posture reveals an impact on body and the vibrations generated from it sent to the atmosphere for its
impressions such an arrangement can be seen in yoga of Mudra. Mudras make effective impressions by
performing through any art, dance or the form of modern exercises and it meant to be benefitted for the
human life.
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Buddhist Studies and Buddhism
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(Research Scholar — Dhanwate National College, Nagpur)

The story and history of Buddhism, followed nowadays by more than five hundred million persons
all over the world, starts about 2500 years ago, in India. Nowadays, Buddhism is understood rather as a
non-religion, a lifephilosophy, intellectual in nature but easy to follow, considered to not be limited by
time, space, race, culture.

Researchers still hesitate to give precise details regarding Gautama Buddha’s life, yet it is generally
accepted that he lived, spread his knowledge and founded a monastic order during the reign of Bimbisara,
ruler of the Magadhan Empire (VI-V C. B.C.E.) (Rawlinson, 1950, Muller, 2001). The Buddha, “The
Enlightened One”, is also called Sakyamuni, “The Sage of the Sakya people”, born into the Gautama clan,
Siddhartha being his name before he left home to embrace a religious life. The founder of what is today
called Buddhism, from his first discourse, at the Deer-park near Benares, spoke in a simple manner about
the principles to be followed when adhering “the Noble Eightfold Path”, and “the Four Noble Truths” (see
for example Rhys Davis, 1894), addressed to every sentient being. A huge body of canonical scriptures
defines Buddhism since its early times, the first ones being preserved and transmitted in the form of
Tripitaka, meaning “The Three Baskets”, in the Pali language, which included the Vinaya, Sutta and
Abhidamma (see Nakamura, 1987, 1999). Siddhartha Gautama is credited to have brought a message of
compassion, morality and equality, as he revolted against the oppressive social laws and condemned the
caste system, being considered a strong opponent of the Indian caste, and an upholder of equality among
people in society (Ambedkar, 1957).

Buddhism flourished and spread in India for about one millennium, a period time that is seen as a
time when “the great thinkers, great mystics, great sages [...], by their uncommon intellect, and supreme
wisdom made a great impression upon the thought of people; the sculptors and artists and Buddhism
hewed great cave temples and stupas which are to this day among the great achievement of humankind”
(Sankrityayan, 1973: 328-349 apud Ahir, 2013: ix). In its long history, Buddhism became the national
religion of India during King Asoka, reaching its zenith during the reign of Harsavardhana (606-647 C.E.),
the last “Buddhist Emperor”. Different researchers have defined the historical phases of the evolution of
Buddhism in India as: consolidation, systematic propagation, becoming a popular religion, struggling and
maintaining, massacre and regression, followed by a period of apparently disappearance (see Naik, 2006).
A renaissance and revival of Buddhism is agreed to have started in India as early as 1891, with the
intention of restoring the sacred Buddhist shrines, as well as with the discovery of numerous relics on the
Indian territory, or the return of the relics kept abroad. After 1947, “the Buddhist revival movement came
to be associated with nationalism and ancient Indian culture” (ibid: 9). In 1956, to mark 2500 years of
Buddhist Era commenced on the day of the Mahaparinirvana celebrated worldwide, in India a Buddha
Jayanti Celebrations Committee has been appointed; the same year, Dr. B. R. Ambedkar adhered to
Buddhism, along with half a million followers. While a significant increase in the Buddhist population in
India took place since then, Buddhism in India is still far from having the power of a living religion (Ahir,
2011: 201). Starting with 1950, India Archeological Survey also started systematic archeological works
and restoration of Buddhist heritage, the Buddhist sites being nowadays among the most important travel
and tourism destinations, nationally and internationally. India is now represented as “The Land of
Buddha”, in the Ministry of Tourism promotion campaigns.

In the context of all Indian religions, Buddhism occupies a unique place, firstly for addressing and
accepting people of all strata of society, but also populations like the Indo-Greeks and Indo-Scythians,
who settled in India at the time, and secondly, for its propagation in countries from like Ceylon, Burma,
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Tibet, Nepal, Sri Lanka, China, etc. Thus, it has conquered in time, due to its simple and clear teachings
equally addressed to everybody, a great part of Asia. Along with the spread of the religion, there were
introduced in those countries the Buddhist art and architecture, language and literature and above all,
translations of the Buddhist scriptures, and the subsidiary literature in the languages of the countries where
the religion made its home (Rama, 1999: 77). With the propagation of Buddhism, and its becoming a pan-
Asian institution (Jackson, Makransky, 2013: 5), “the words of Buddhist theologists were preserved,
transported from country to country, and translated from one language to another. They became in this
way a kind of currency within élite circles in the Buddhist world” (id: 6). As Richard Gombrich argues,
Buddhism, wherever practiced in Asia, although seen sometimes as synchretic, it is rather defined as
accretive, meaning it can coexist with other religious systems (in the case of Theravada Buddhism, see
Gombrich, 1971, 2009: 49); this being in agreement with L. Dumont who wrote that in early India
Buddhism was “an individual religion based upon choice [...] added to the religion of the group”
(Dumont, 1960: 46).

Undoubtedly the most prominent figure of Buddhism in the contemporary world is His Holiness the
14th Dalai Lama of Tibet, Tenzin Gyatso, who received a Nobel Prize in 1989, for His message of peace.
Following the China invasion of Tibet, in 1959 the Dalai Lama had to search political asylum in India.
Despite the difficult conditions that Tibet is passing through, the country never stopped struggling to keep
alive its religious and cultural identity, defined as “Tibetan Buddhism”. His Holiness the Dalai Lama of
Tibet made Dharamsala, in Himachal Pradesh, India, an important center of Tibetan culture and Buddhism
knowledge. His presence, along with more than one million Tibetans who received Indian asylum, helped
at creating awareness and reviving the Buddhist tradition in its country of birth. His books helped to make
the Buddhist vision and knowledge known throughout the world.

Despite the long history of Buddhism, Buddhist Studies are considered still a young academic
discipline, seen rather as a heterogeneous field of study, drawing on classically accepted disciplines, such
as philology, history, archeology, philosophy, etc. It is thus multidisciplinary, due first of all to its object
of study and to the international composition of the scholars engaged in this field of research (Ruegg,
1962, 1992; Foulk, 1993). J. W. Delong, in 1974, was making a history of Buddhist Studies in Europe and
U.S.A. (DelJong, 1974: 55-106). Before him, Ernst Windisch (Strassbourg, 1917, Berlin, 1920, Leipzig,
1921), Henri de Lubac (Paris, 1952), G.R. Welbon (Chicago, 1968) tried to systematize the history of such
studies. J. W. DeJong defines the “early period” of Buddhism being made known in Europe as early as in
Megasthenes’ work, following Clement of Alexandria (200 C.E.) and Hieronymus (+ 347 — 419 C.E.) who
mentions the birth of Buddha (cf. Dihle, Dihle, 1964, 1965; Foucher, 1949). However, the Western world
became aware of Buddhism with Marco Polo’s thirteenth century account on Buddhism in his Description
of the World (Divisament dou Monde). Only starting with the 19th Century, the Indian sources on
Buddhism in Sanskrit and Pali were studied. There are to mention the pioneering researches of Eugéne
Burnouf (Burnouf and Lassen, 1826), who remarks Simon de la La Loubeére as the first to mention Pali
(Windisch, 1917, 1920, 1921: 125; Lubac, 1952: 99) and also who stressed the fact that Indian Buddhism
had to be studied on the basis of Sanskrit texts from Nepal and the Pali texts from Ceylon (Introduction a
I’histoire du Bouddhisme indien, Paris, 1844). There are to mention the works of Isaak Jakob Schmidt
(1832, 1837), Alexander Csoma de Kords (1836-1839), Philippe Edouard Foucault (1847-1848), etc.
Starting with 1800, the knowledge of Buddhism in the West increased, yet 1877 marks a turning point in
Buddhist studies: many Pali texts are edited, as well as Buddhist Sanskrit texts. In 1881 Max Miiller
published the Sanskrit text of the Vajracchedika, one of the most important texts of Mahayana Buddhism,;
in 1882-1897 Emile Senart published the Mahavastu, having the merit to explain the myth of Buddha as a
product of India and its religious concepts, based upon Vedic and Brahmanical literature. There are to
mention Kern, Senart, La Vallée Poussin, Hermann Beckh, who stressed the importance of yoga in
Buddhism. The publications, as well as the archeological discoveries, helped a new generation of scholars
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to enlarge the perspective on Buddhism studies: Serge d’Oldenberg, Sylvain Levi, Th. Stcherbatsky, F. W.
Thomas, Louis de La Vallée Poussin, followed by their disciples and students (DeJong, 1974).

This special issue of the International Review of Social Research addressed scholars from a wide range of
disciplines connected to Buddhist academic research and Buddhism. The articles we selected cover an
extended spectrum of research topics, including Buddhist history and histories, Buddhism in India and
Asia, Buddhism and archaeology, Buddhist rituals and practices, Buddhism cultural origins and cultural
transformations, Buddhism, identity and social change, Buddhist heritage, Buddhist sites and tourism. We
welcomed articles on classical textual analysis, Buddhist doctrine, archaeology, as well as analyzing
contemporary Buddhist communities. The volume’s guest editors are interested in enhancing the advances
and research results in the field of Buddhist studies and Buddhism, worldwide. Acknowledging the
interdisciplinary and international nature, inherent to the contemporary Buddhist studies, we intended to
facilitate the exchanges of ideas between different disciplines such as sociology, anthropology, social and
cultural anthropology, ethnology, history, archeology, art history, religious studies, literary, textual and
philological studies etc. We considered also the observations of José Ignacio Cabezdn, for an emphasis on
cultural contextualization (see Nash et. al., 1966), as well as on cross-cultural analysis or feminist studies
(see also Gross, 1993, Klein, 1995), or to a critique of colonialism, neocolonialism (Cabezén, 1995: 264).
In the 19th and 20th centuries, Buddhism and its institutions went through major changes, “if Asian
Buddhist theology prior to modern era was confined primarily to the monasteries, today it has become
decentralized, issuing not only from the wats and viharas, but also from university departments and lay
oriented practice centers” (Jackson, Makransky, 2000: 7). Modern Buddhism developed from an
exclusively Asian tradition to a global one, as since the nineteenth century more and more “Westerners”
started to study its doctrines and to live its practices, arriving to have a word to say in the evolution and
definition of contemporary Buddhism (ibid: 8). Nowadays, as Ralph Flores critically points out, Buddhism
has been “sucked into a whirlpool of global economics, New Age therapies, and neo-Buddhism. This
situation is manifested in glossy magazines and newsletters supported by advertisements for meditational
supplies” (Flores, 2008: 2), alongside with other Asian traditions, like yoga. What would be the use of
understanding the Buddbhist tradition, for Europe and Europeans? The answers are yet to be found. Seeing
from the East to the West, as Lokesh Chandra writes, “The European perceptions of eurocentrism and the
general theory of civilizations are both structuring of a mind that has seen phenomenal advances during
the last millennium. The Western mind is seeking room to move meaningfully in a pluralistic universe,
while it is rooted in the meaning and being of its own thinking and understanding. It does not seek either a
revaluation or a trans-valuation of its bodhicitta (bodaishin) in the rich structures of consciousness of
Buddhism, Hinduism, Taoism, Confucianism or Shintoism. [...] We have to discover freedom to
acknowledge variousness. [...] So concepts like “cultural commonality” and ‘“universalism” are
counterproductive rather than creative. Buddhism has accepted and respected differences, the beauty of
many forms, the eternality of various values” (Chandra, 2003: xxvii).

The research paper authored by Anand Singh, entitled Female Donors at Sarnath: Issues of Gender,
Endowments, and Autonomy, acknowledges women participation in early Buddhism religious rituals in
connection to their social autonomy. The research points out that, since Early Buddhism, women
participated in numerous religious activities and their names have been found in various donative records.
The author argues that the impact of Buddhism on women’s autonomy in the early India is still under
debate, although Buddhism might be seen as a source of transformation of gender relations.

In the West (Europe and U.S.A.), Buddhism is seen more like a philosophy, an intellectual
reflection, as separated from theology during the early modern times; yet, as some researchers note,
“theology probably is at work even when it appears to be absent.” (Jackson, Mackenzie, 2013: 2). The
article authored by Nguyen Quy Hoang, investigates the doctrine of anatta (Not-self) and other related
doctrines from Early Buddhism. As Lokhande explained, “the basic tenets of Buddhism rely on the
concept of Tilakkana Anicca (Impermance), Dukkha (Suffering) and anatta (Substancelessness)”
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(Lokhande, 2003: 151-157). The author analyzes Early Buddhism doctrinal texts that define self as the
combination of five aggregates (skandhas), to emphasize that the perspective on anatta as ‘No-self” is not
accurate.

The author of the next article, Chow Chandra Mantche, proposes an analysis of the Theravada
Buddhism in NorthEast India. The research emphasizes that five states in North-East India are important
as Buddhism sites: Assam, Arunachal Pradesh, Sikkim, Mizoram and Tripura, many ethnic communities
professing Theravada form of Buddhism being Khamtis, Phakeys, Khamyangs, Turungs, Aitons,
Singphos, Tikhak Tangsas, Chakmas, Moghs, Boruahs. The case study focuses on the Tai-Khamtis, the
largest Theravada Buddhist community of Arunachal Pradesh and Assam, showing that Buddhism is a
living part of this community life and culture. By studying the Theravada Buddhist practices of the Tai-
Khamtis, who are following the Burmese (Myanmarees) church, but also of indigenous origin, the author
gives light to the relationship between India and the other South-East Asias countries.

Based on his lifelong archeological investigations, Sunil Kumar Patnaik makes a presentation of
The Buddhist Monuments in South-Eastern India: A Study of Forms and Patronage, with a focus on the
Buddhist heritage of the State of Odisha. Different Buddhist monuments have been discovered, built from
the third century BCE to the sixthseventh century CE. The author argues that the Buddhist remains
discovered through archaeological investigations help to reconstruct the past of the region and of India
(Chakrabarti, 2006: 315). Buddhist establishments have been built in the post-Asokan period in this
region, particularly at Lalitgiri, Langudi, Radhanagar, Dhauli, Jaugarh and Aragarh. The paper emphasizes
that from the earliest period of Indian historical setting, Buddhist monuments played a major role for
growth of religion, trade, art and architecture in the Indian Sub-continent.

The next article, authored by Umakanta Mishra, studies the sacred landscape in the Buddhist site of
Udayagiri, Odisha, with a focus on Stiipa as $arira dhati to stiipa as dharma-dhatti and mandala. The study
explores the religious practices (stiipa worship) and their changes mainly on the Udayagiri site, but also at
Lalitgiri, both found in Odisha. The evolution of stiipas in the Buddhist sites of Lalitagiri and Udayagiri,
first as containing corporal relic in 2nd century BC, followed by dharma relic and Bodhimanda (Buddha
image) in the 5th century CE onwards; from 7th century CE various dharani s were inserted inside stiipas
and were inscribed on images; in the final phase mandala stipas emerged. Nevertheless the changes, these
areas remained an area of spiritual attraction throughout all the analyzed historical period, as the author
concludes.

N. James proposes an Interpretation for Odisha’s ‘Buddhist Diamond’, with a focus on cultural
heritage tourism in India. Although promoted as touristic attractions, the archaeological sites of four early
Buddhist monasteries, are not properly preserved and effectively interpreted for the visitors proper
reception. A critical view is exposed through the case study of visitor management and interpretation at
Lalitagiri. While the measures for preservation there are deemed as good, as it cannot be assumed that
visitors have the background to understand the original contexts of the displays, there is an urgent
necessity for improving the quality of the information offered as interpretation.

Borobudur is the largest Buddhist temple in the world, built in the 9th-century, in Central Java,
Indonesia, and a UNESCO World Heritage site. The paper written by Budi Hermawan, Ubud Salim,
Fatchur Rohman and Mintarti Rahayu discusses the issues for Making Borobudur a Buddhist Religious
Tourist Destination: an Effort to Preserve Buddhist Temples in Indonesia. While the Borobudur temple
has been designated as an excellent destination by the government, in an effort to increase foreign
exchange, thus increasing the number of visitors, at the same time it also increased the threat to the
sustainability of the site. The research intends to provide alternative solutions for the management of
Borobudur temple that pay attention to its sustainability, as well as to its not only heritage tourism
characteristic, but also the spiritual and religious features that defines a Temple.

Balaram Tripathy investigates the Buddhist remains of Boudh district, in Odisha, India, in a
historical perspective. The author includes in his analysis the literary sources available, as well as colonial
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times’ records of Buddhism in this area. The archeological evidences in sites like Boudh, Syamsundarpur,
Pragalpur, are enriched with accounts regarding nowadays traditions of the local communities in the

region.
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Abstract :

Inequality is the is the very crucial and serious issue in the global perspective but more complex in India. It
has been possible to resolve the problem of inequality in foreign countries but in India due to the class and caste
system the inequality became strong.By accepting the principles of Buddhism in Contemporary Times Liberty,
Equality and Fraternity many countries resign to the practice of inequality. In india, social stratification done by
Brahmins for their personal benefits and they became superior socially, economically and politically. The reason
behind this is hatred and ill will. dr. Ambedkar surrendered his life to annihilate the caste system and social
discriminiation. He became the architect of Modern India.

Inequality is the is the very crucial and serious issue in the global perspective but more complex in
India. It has been possible to resolve the problem of inequality in foreign countries but in India due to the
class and caste system the inequality became strong.By accepting the principles of Buddhism in
Contemporary Times Liberty, Equality and Fraternity many countries resign to the practice of inequality.
In india, social stratification done by Brahmins for their personal benefits and they became superior
socially, economically and politically. The reason behind this is hatred and ill will. dr. Ambedkar
surrendered his life to annihilate the caste system and social discriminiation. He became the architect of
Modern India. Buddhism in contemporary times — Relevance of Justice Liberty Equality & Fraternity.

2500 years ago Siddharth Gautama, the Buddha, propounded his dhamma is to relieve the mankind
of its suffering. Buddha’s propounding the ideas of justice, Liberty, equality and fraternity is essentially
antithetic to these sufferings. Buddhist perspective for solving these problems of the world. Those of
values of justice, liberty, equality and fraternity which are the founding of values of a just society and
hence the promotion o of justice. Thus, human developments, welfare, happiness, national and global
cooperation as well as international peace are very much dependant upon these foundational values. The
very idea of justice and peace cannot be expected without the establishment and re-organization of the
society on the values of justice, liberty, equality and fraternity. They are fundamental.

Modern democracy is based on the principle that all human beings are essentially equal, and that
each of us has an equal right to life, liberty and happiness. Buddhism too recognizes that human beings are
entitled to dignity and that all members of the human family have an equal and inalienable right to liberty,
not just in terms of political freedom, but also at the fundamental level of freedom from fear and want.
Buddhism is based on human values, natural justice, and equality. He liberated the shudras from slavery.
He taught and practiced equality between genders and treated women as men’s equals, bestowing on them
the right to be priests. Both shudras and women were denied this liberty and equality by the chaturvarna
practices before and during the advent of Buddhism.

Buddha and Buddhism not only successfully revolted against the institution of caste but also
provided an alternate way of life culture which is based on justice, equality, liberty and universal
brotherhood. Social order of inequality has been reversed in the Buddhist social order.BuddhaDhamma
has in it both hope as well as purpose. Its purpose is to remove Avijja means ignorance of the existence of
suffering. There is hope in it because it shoes the way to put an end to human suffering.AttaDeepaBhava
of of human society is the essence of the whole teaching of Buddha, which means be the light unto
yourself.One’s action is responsible for everything. Dr. Ambedkar piloted the constitution of India and
therin enshrined the principles of justice, liberty, equality, fraternity and secularism. The very source of
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these principles for Dr. Ambedkar was the Dhamma of Buddha. Buddha Dhamma has been interpreted by
dr. Ambedkar in his true perspective as original and not reinterpreted. “Buddhism in contemporary times:
Relevance of Justice, Liberty, Equality and Fraternity” to bring together the scholars in contributing to the
Relevance of Buddhism in promoting the same.

Once Dr. Ambedkar said that he has not derived the principles, liberty, equality, fraternity and
justice from French revolution but he derives these principles from his master, Buddha. Same principles
are echoing in the constitution and could be read directly, in the preamble of the constitution. Still there
has been poor attempt to give credit to Buddhism for its philosophical contribution. Buddhist philosophy
is the best- suited discourse by which social conscience can be cultivated.

Buddhism on Constitution of India, Dr. B. R. Ambedkar’s contribution for the same and how
Buddhism can help to fulfill aims and objectives of constitution, as an social agency .Buddhism has
something to offer and is relevant in all times, not just our own time.This is an important aspect of
Buddhism in modern society. We need to bring the Buddha’s teachings on loving-kindness into our
workplace, into our family, even into the grocery store and the gym.When we do, automatically we will
have a positive influence on the people around us. After independence it is duty bound to the Government
to abolish the inequality but the policies of the government are not favourable to S.C., S.T., and OBC as
they are the lower castes. The inequality in society and importance of Buddhism to solve the problem of
enequality.

Buddhism in contemporary times — Relevance of Justice Liberty Equality & Fraternity.2500 years
ago Siddharth Gautama, the Buddha, propounded his dhamma is to relieve the mankind of its suffering.
Buddha’s propounding the ideas of justice, Liberty, equality and fraternity is essentially antithetic to these
sufferings. Buddhist perspective for solving these problems of the world.Those of values of justice,
liberty, equality and fraternity which are the founding of values of a just society and hence the promotion
o of justice. Thus, human developments, welfare, happiness, national and global cooperation as well as
international peace are very much dependant upon these foundational values. The very idea of justice and
peace cannot be expected without the establishment and re-organization of the society on the values of
justice, liberty, equality and fraternity. They are fundamental.

Modern democracy is based on the principle that all human beings are essentially equal, and that
each of us has an equal right to life, liberty and happiness. Buddhism too recognizes that human beings are
entitled to dignity and that all members of the human family have an equal and inalienable right to liberty,
not just in terms of political freedom, but also at the fundamental level of freedom from fear and
want.Buddhism is based on human values, natural justice, and equality.He liberated the shudras from
slavery. He taught and practiced equality between genders and treated women as men’s equals, bestowing
on them the right to be priests. Both shudras and women were denied this liberty and equality by the
chaturvarna practices before and during the advent of Buddhism.Buddha and Buddhism not only
successfully revolted against the institution of caste but also provided an alternate way of life culture
which is based on justice, equality, liberty and universal brotherhood. Social order of inequality has been
reversed in the Buddhist social order.
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Abstract :-

The objective of this thesis is to analyze the philosophical implications of Ambedkar’s approach to
Buddhism. This approach created a new social philosophy based on Buddhist ideas and a political commitment to
social justice, particularly for the Dalits of India. What was the purpose of this social philosophy? To transform
Buddhist philosophy? Or rather, to oppose Brahmanism and empower the lower castes? After a twenty-year-long
study of Indian society and history, and Indian philosophical and religious traditions, Ambedkar came to the
conclusion that Buddhism could have the power to transform the situation of the Untouchables. Why did he think that
Buddhism would have this radical transformative impact not only for Dalits, but for Indian society as a whole?

Introduction:-

The objective of this thesis is to analyze the philosophical implications of Ambedkar’s approach to
Buddhism. This approach created a new social philosophy based on Buddhist ideas and a political
commitment to social justice, particularly for the Dalits of India. What was the purpose of this social 1
philosophy? To transform Buddhist philosophy? Or rather, to oppose Brahmanism and empower the lower
castes? Bhimrao Ramji Ambedkar was one of the founding fathers of the Republic of India. He was a
jurist, economist, politician, and social reformer who dedicated his life to supporting the rights of the
Untouchables and ending discrimination against them in Indian society. Ambedkar himself was an
Untouchable, from the Mahar caste. Being an Untouchable is a designation that comes from the Hindu
caste system that assigns each person into a specific caste from birth. To be an Untouchable is to be
considered as contaminated from birth. Even today Untouchables, along with other lower castes, face
violence and discrimination from the higher castes, particularly in access to jobs and education. The
Constitution of India, one of whose main architects was Ambedkar, takes great steps to guarantee equality
and fundamental rights for all members of the Indian society: It makes untouchability illegal, and it
prohibits discrimination on the basis of caste. However, this social discrimination still exists, because it is
an intrinsic part of the Hindu caste system and has been part of Indian society for thousands of years. One
of Ambedkar’s objectives was to bring this situation to an end and he worked throughout his life to make
that possible. Even today we see how relevant and alive his message is. Thousands of people in India hold
Ambedkar’s image as a symbol of freedom and equality, against the violence and oppression against lower
castes that successive governments have failed to eradicate. Ambedkar became the leader of a movement
for the liberation of the Untouchables and worked for a transformation of Indian society. He wondered,
however, if this deep transformation would really be possible within the Hindu social system Would
Hinduism support the end of the discrimination suffered by Dalits for thousands of years under their caste
system? After a twenty-year-long study of Indian society and history, and Indian philosophical and
religious traditions, Ambedkar came to the conclusion that Buddhism could have the power to transform
the situation of the Untouchables. Why did he think that Buddhism would have this radical transformative
impact not only for Dalits, but for Indian society as a whole? In 1956, in what became a historical event,
he led a movement of conversion of more than five hundred thousand Untouchables from Hinduism to
Buddhism. Ambekdar saw Buddhism as a way and as a tool to empower the lower castes of India. But
what type of Buddhism did he envision? In 1956, in that historical event, Ambedkar founded what he
called Navayana Buddhism. He used the word Navayana to refer to the birth of a new school. Nava means
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“new,” Yana means “vehicle”. Was he indeed creating a new yana, or new vehicle? What type of Buddhist
school was this? What innovations did he introduce? Is the result still Buddhism, given Ambedkar's
radical vision? This thesis aims to address these questions. Navayana Buddhism transforms some of the
main elements usually attributed to Buddhism, such as the theory of Karma and the goal of Nirvana. A
first approach may suggest that Ambedkar did this in order to question Buddhist philosophy, however, a
further analysis could bring a different conclusion. Through this thesis we will explore how Ambedkar
elaborated his new approach in order to oppose Brahmanic philosophy and the social structures it creates.
It may seem that Navayana Buddhism was created to transform Buddhist philosophy and, we will see,
Ambedkar certainly transformed many of its core concepts . This thesis research will also try to uncover
how Ambedkar’s transformation was, in essence, an attempt to question the foundations of this societal
structure. Ambedkar wanted Navayana Buddhism to be a school for the empowerment of lower castes,
women, and Untouchables. However, Ambedkar announced Navayana as a Buddhist school, rather than a
political movement. Although at first look, a Buddhist school and a political movement might seem to be
two different things, for Ambedkar, both could certainly work together, and Navayana Buddhism was, in a
way, envisioned to join both as one tool. While for some, Navayana can hardly be considered actual
Buddhism, for others, it is one of the most important representatives of what today is the Engaged
Buddhist movement. A deeper exploration of Ambedkar’s philosophy will help to appreciate his aims and
the nature of his reading of BuddhismThe aim of this thesis is, therefore, to analyze Navayana Buddhism
as it was founded by Ambedkar, and its main philosophical characteristics and innovations: His
transformation of the Four Noble Truths; his understanding of the cause of suffering and the three paths to
end sufferings; the elements of the Navayana Dhamma, with special focus on its social message; and his
reformulation of the theories of Anatta, Rebirth, Karma, and Nirvana, focussing especially on the theory
of Karma. | provide a study of the historical context of the creation of Navayana Buddhism and the
philosophical influences on Ambedkar. Navayana Buddhism is also analyzed in the broader context of
contemporary Buddhist movements, in particular Engaged Buddhism. Navayana Buddhism is considered
by some as the starting point of this new form of socially engaged Buddhism, and therefore as one of
Ambedkar’s important legacies. I also briefly compare Navayana Buddhism with Liberation Theology, an
example of another contemporary socially engaged form of spirituality. The line of argument presented in
this thesis is that Navayana Buddhism may be considered a new school of Buddhism. Ambedkar, in a way,
uses Buddhism to criticize Hindu society and to find an alternative to what he saw as the Hindu social and
philosophical system, which discriminates against lower castes and excludes them from basic human
rights. He sees Buddhism as based on compassion and equality, at whose core there is respect for all
humans. Buddhism, for him, establishes a path for all humanity to reach liberation, and he aimed to create
a movement that rejected Hinduism and empowered the lower castes in India. In order to do this, he sees
the need to reformulate certain elements of Buddhist teachings; elements that, for Ambedkar, may have
been inherited by the Buddhist tradition in a different way than the Buddha originally taught. Some of
these elements are as central to Buddhism as the Four Noble Truths or Nirvana. In an attempt to bring the
Buddha’s teachings to its original form, values such us equality and dignity now become central tenets of
Ambedkar’s approach to Buddhist philosophy. Ambedkar also presents a secular form of Buddhism, in
line with the scientific discoveries of his time. Navayana philosophy gathers the traditions of the European
Enlightenment, the North American pragmatism of John Dewey, and certain Western values such as those
of human rights, critical thinking, and social justice. Navayana Buddhism was greatly influenced by
traditions both from the East and the West, through Ambedkar’s study of both Indian and Western
philosophy and his own experience living inIndia, the United States, and England. His philosophy was
permeated by rationalism and scientific thought, but also influenced by the study of Buddhist scholars
with a more secular approach. This gives Navayana philosophy its particular shape, a shape that other
Buddhist movements, mostly in the West, have also adopted in recent decades.
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Buddhism and Buddhist Schools :- In 1956, B.R. Ambedkar led a mass conversion of thousands of
Dalits to Buddhism. This conversion was the result of his more than twenty years of study of Indian
philosophical and religious traditions, as well as other religions such as Christianity, Islam, and Sikhism.
Ambedkar’s mass conversion not onlymeant the adoption of Buddhism, but also his announcement of a
new school: Navayana Buddhism. With Navayana Buddhism, Ambedkar wanted to return to the original
message of the Buddha but, at the same time, he wanted to transform it so that it could also serve to give
voice to the lower classes in India. But is this a new Buddhist school? Or is it rather a social philosophy of
transformation which incorporates Buddhist elements? What type of transformations did Ambedkar carry
out? Transformation means creating something new out of a tradition, and traditions are embedded in their
own history and evolution. The following is a brief introduction to Buddhism, always considered in the
context of Ambedkar’s legacy. Ambekdar, like millions of others in India, was born an Untouchable, a
member of the lower castes, who have suffered violence and discrimination for thousands of years. His
conversion to Buddhism, which took place near the end of his life, responds to a historical situation
created by the Hindu caste system. But Ambedkar also, with his conversion, explicitly announced a new
school, Navayana Buddhism, which opened the doors to a form of Buddhism characterized by social and
political engagement. This may not be new in Buddhist history; however, following the foundation of
Navayana, a wave of socially engaged forms of Buddhism spread throughout Asia and around the world,
most notably in North America, during the second half of the twentieth century. Ambedkar’s legacy
spearheaded a different understanding of Buddhism that embraced the tradition while responding to the
issues of its time. This, however, does not close the possibility of understanding Navayana as uniquely a
social philosophy, rejecting the idea that it actually founded of a new Buddhist school. By exploring some
of the characteristics of Buddhism, and through an analysis of Navayana Philosophy, we will be better
equipped to take a stand in regards to whether Navayana is a social philosophy, a new school of
Buddhism, or both.

What is Buddhism? :-

Buddha is a Sanskrit and Pali word that means “Awakened One” and it is usually understood as a
person who has awakened fully to the final truth of things, and who has liberated himself from all forms of
suffering. “Whether Buddhas arise, O monks, or whether Buddhas do not arise, it remains a fact that... all
[the world’s ] constituents are transitory... that all its constituents are dissatisfactory... that all its
constituents are lacking a permanent self.” These words of the Buddha reveal the foundations of Buddhist
2 thought: The understanding of the nature of impermanence, suffering, and no-self. The Buddha’s
realization of these three ideas sets the beginning of the Buddhist path, a path that leads to a
transformation, an awakening, an experience that, in Buddhism and other religious traditions, is known as
Nirvana. Understanding impermanence, suffering, and no-self, is ultimately a lifelong process of learning
and transformation that involves certain practices which, according to early texts, were begun by the
Buddha, and today are commonly shared by most Buddhist schools. Becoming a Buddhist is a
transformative process that varies greatly from country to country, from school to school, and from person
to person. However, a first common step shared by all is the symbolic act of what is called “taking of
refuge” in three basic elements. These basic elements, for Buddhists, become like “refuges”, because they
serve as protection and guide in their learning process. These elements are the Buddha, the Dharma, and
the Sangha. The Buddha is considered the ultimate spiritual refuge, because, for Buddhists, he is the one
who has already walked this path and whose example guides them. The Dharma are the Buddha's
teachings, which describe the Buddhist understanding of reality, a way of life, and ethics, as well as how
to incorporate these into daily life. The Sangha is the community of those who are on the Buddhist path.
From a Buddhist perspective, each member of the community is at a different point along the path, and
every member gives support to everyone else. This support is based on the understanding that they are all
on the same journey, but they come from different circumstances, social situations, and levels of
CONSCiousness.
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No Self and Dependent Arising :-

The Buddhist concept of no-self is based on the idea of the impermanent nature of reality,
including human nature. What is usually called self is understood as formed by five constituents, called by
the Buddha the “Five Aggregates” (skandha, Sanskrit, khandha, Pali). These five aggregates are: the body;
feelings and the sensations associated with the body; perceptions; mental formations, understood as mental
states, attitudes, and dispositions ; and lastly, consciousness, understood as mental awareness.

Karma and Rebirth :-

Human experience is determined by our attachment to certain things or feelings. These continuous
patterns determine how people live their lives, how they see the world, and how they relate to other
people. “Birth,” in the Buddhist tradition, has been understood both as being reborn after a past life, or
being metaphorically reborn, such as after a life-changing event. Both interpretations accept the influence
of karma. Karma is a Sanskrit word that means “action” and is usually understood, both in Buddhism and
Hinduism, as the consequences brought about by a person’s actions. From a Buddhist perspective, it is the
intentions behind a person’s actions that determine if an action is good or bad and, therefore, what
consequences this action ultimately brings. “It is will [cetana], O monks, that I call Karma; for having
willed, one acts through body, speech or mind.” It is human’s conscious character, therefore, that
determines 7 their good or bad actions, which reflect how a person chooses to live their life. The Buddha
talked about wholesome (kusala) and unwholesome (akulasa) acts. A wholesome action is one that
produces positive attitudes and states of mind and body, both for the person who does it and for the ones
affected. These types of actions ultimately lead to the realization of Nirvana. An unwholesome action is
one that is harm.

The Four Noble Truths

The Five Aggregates, that is, the five impermanent factors of human existence, demonstrate from
a Buddhist perspective that there is no permanent substantial self. It is the human way of perceiving,
thinking, and feeling that cause human’s unwholesome patterns and behaviours and ultimately cause
suffering for oneself and others. Moved by this realization, the Buddha delivers his First Sermon, which is
considered the first turning of the wheel of the Dharma. This sermon presented what are called the Four
Noble Truths, which refer to the suffering of the human condition, its cause, the possibility of putting an
end to this suffering, and the path that leads to its end. This end means the realization of Nirvana. The path
to Nirvana, from a Buddhist perspective, involves facing the truth about a person’s own life, and about life
itself. It also involves finding the causes of one’s suffering, healing it, and realizing a truly satisfactory
life. In the First Sermon, the Buddha talks about what this truly satisfactory life entails and the path to
realize it. He says: “These two extremes, O monks, are not to be practiced by one who has gone forth from
the world. What are these two extremes? That one which is joined with the passions, low and vulgar,
common, ignoble and useless. And also that one which is joined with self-torture and pain, ignoble and
useless. Avoiding those two extremes, the [Buddha] has gained the knowledge of the Middle Way, which
gives sight and knowledge, tends to calm, to insight, to Awakening and Nirvana. What, O monks, is the
Middle Way...? It is the Noble Eightfold Path, namely, Right Understanding, Right Thought, Right
Speech, Right Action, Right Livelihood, Right Effort, Right Mindfulness, and Right Concentration...”8
The Buddha called this middle way the “Eightfold Path”, which is the path that leads to a life in Nirvana.
According to this path, this is a life lived in moral discipline with oneself and others, and which
incorporates mediation practice, and a deep insight into the nature of one’s life and life in general.

The Eightfold Path:-

For the Buddha, emancipation from suffering is Nirvana. This emancipation happens by the
attainment of an awakening. This is a kind of awakening that takes places by following what is called
theEightfold Path. The Eightfold Path consists of a series of steps that one should follow in order to reach
the long-lasting happiness brought about by the attainment of Nirvana. These steps should not be taken as
a dogma, but rather experienced in a person’s life. The eight steps in this path are usually arranged in three

Aayushi International Interdisciplinary Research Journal (ISSN 2349-638x) (Special Issue -114)

Impact Factor 7.331 Peer Reviewed Journal = www.aiirjournal.com 42




Special Issue Theme 3rd Oct.
Buddhism in Contemporary Times : Relevance of Justice, Liberty, Equality & Fraternity 2022

categories: the first two steps, Right Understanding and Right Thought, refer to the idea of “Proper View”.
These refer to the way of thinking one should develop in the process of awakening. The steps of Right
Speech, Right Action, and Right Livelihood would fall under the category of “Proper Conduct” and they
refer to the kinds of living conducive to the Buddhist understanding of Nirvana. The steps of Right Effort,
Right Mindfulness, and Right Concentration are understood as ‘“Proper Practice”. They refer to practices
that develop the view and the conduct conducive to an awakened life.

Nirvana:-

“Whatever... is the cessation of greed, hatred and delusion, this is called Nirvana” According to
12 this passage, for the Buddha, Nirvana is a kind of freedom that is achieved when the causes of dukkha
are eliminated. In this way, Nirvana means the elimination of the unwholesome attitudes that lead to the
13 Three Roots of Evil so that wholesome attitudes can flourish. Both the elimination of greed, hatred, and
delusion, along with the cultivation of compassion, loving kindness, joy, and equanimity, are then
necessary for Nirvana to be realized. The cultivation of these wholesome attitudes is often called the Four
Divine Abodes, which refer to the way a person relates to others. Along with these, a person who lives in
Nirvana has also cultivated what Buddhists call the Six Perfections: generosity, morality, patience to
endure difficulties, energy to change what one can for the better, equanimity of meditation, and wisdom
about the truth of existence. These perfections would arise and naturally flow in a person who has
experienced Nirvana. The state of Nirvana, then, means liberation from dukkha, and it involves inner
freedom, detachment from things, care for all beings, the perfection of virtues, and wisdom about the
ultimate truth of reality. In general terms, a person who lives in Nirvana lives kindly and compassionately
for the good of all beings.

The Buddha’s Historical Context

When the Buddha was born, and throughout his life, the authority of the brahmins was already
well established in the Indian society, and Buddhism was partly born as a response to this. The Buddha
rejected the final religious authority of the brahmins and their fundamental scriptures, the Vedas. It is true
that the characteristics of the Indian society at the time of the Buddha were very different from modern
Indian society. However, there are certain fundamental elements of Hindu culture in general and
Brahmanism in particular that have remained unchanged. Knowing this helps us understand the
significance of the Buddha’s position towards brahmins, as well as that of Ambedkar’s philosophy, the
potential he saw in Buddhism, and finally his conversion.

The Buddhist Canon and The Buddha’s Dhamma :-

There are different versions of what is considered to be the canonical corpus of Buddhism. There
are, for example, the Theravada or ‘Pali’ Canon, the Mahasamghika Canon, and the Sarvastivada Canon,
pertaining to different schools, Theravada, Mahasamghika, Sarvastivada, respectively. However, “the only
complete canon of an early Buddhist sect surviving in its original Indian language is the Pali Canon, and
the Theravada sect is the only representative of these early sects of Buddhism to have survived to the
modern day in something resembling its ancient form. (...) It would be wrong to think unquestioningly
that the Theravada sect is original Buddhism, and its canon is the original word of the Buddha’ In the 16
Buddhist tradition the authenticity and accuracy of the Buddha’s words should not be as important as the
teachings themselves, the Dharma, and the fact that the Buddhist path is understood as an experiential
path, of daily practice, and personal realization. The Buddha’s last words, gathered in the the
Mahaparinibbana Sutta, refer to what should have the highest importance when it comes to his legacy, not
him or a specific authority, but his practices and teachings: “Then the Blessed One addressed the
Venerable Ananda: ‘It may be, Ananda, that to some of you the thought may come: “Here are (we have)
the Words of the Teacher who is gone; our Teacher we have with us no more”. But Ananda, it should not
be considered in this light. What | have taught and laid down, Ananda, as Doctrine (Dhamma) and
Discipline (Vinaya), this will, be your teacher when I am gone.
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Throughout the ages, the helpless Dalits (touchable and Untouchable Shudras) have been
grappling with the tyrant Hindu Gods, leaders, tactless and unsuccessfully. So as Ambedkar who was one
of the victim of social exploitation and injustice of Hindu society. That is why he had given top priority
to social reforms in India. He dedicated his life for the cause of the downtrodden with a powerful
leadership quality and very soon carved out a rare place in the hearts of the millions and billions of low
case helpless people, who were reeling and wandering leaderless in wilderness with the horror of torture
by the upper castes. He organized the suffering masses to fight against the discriminations and social
disabilities imposed on them by the Hindu social order. He belonged to the reformist school of thought
and drew significantly from the nineteenth-century academics and thinkers. The prominent personalities
are Professor John Dewey, Max Mueller, Herbert Spencer, J.S.Mill, Prof. H.J.Laski, Dr.Keynes, Dr.
Selligman and Edmund Burke. He waged the banner of revolt in his hands against the iniquitous caste
system in Indian society. He criticized the existing caste system amongst Hindus and blamed squarely the
caste Hindus and the Hindu religion for the division between man and man which resulted in the political
and economic backwardness of these low caste people and the social neglect of the Depressed Classes.

Babasaheb Ambedkar was invited to preside over the Depressed Classes meeting near Nasik, in
1928, for the construction of a temple dedicated to Chokhamela, a great Dalit saint, said that removal of
Untouchability is vital than the erection of temple. In his opinion, the saint-poets did not preach directly
against the Caste System which stood for the domination of one caste over the others, for social
inequality and social injustice. The efforts of theses saint-poets were directed to establishing equality, not
between a Brahmin as an individual and a Shudra as an individual, but between a Brahmin and a Shudra
devotee of God and in this struggle they succeeded. He further stated:

From the view point of the annihilation of caste, the struggle of the saints did not have any effect
on the society. The value of man is axiomatic, self evident; it does not come to him as the result of the
gliding of Bhakti. The saint did not struggle to establish this point. On the contrary their struggle had a
very unhealthy effect on the Depressed Classes.

Regarding Hinduism and cruelty of Untouchability, Ambedkar observed that mahatmas have come
and mahatmas have gone. But the Untouchables have remained Untouchables. He, therefore, organized
Social Revolution throughout the Nation for the establishment of justice, liberty, equality, fraternity and
human dignity on the basis of the thoughts and works of Gautam Buddha, Kabir, Guru Nanak,
Mahatma Joytibarao Phule, Chatrapati Shahu Maharaj, Tukaram, Rabi Das and Chokhamela, who laid
their life for social equality. Just like the God of Abraham, the leader of Moss, Dr.Ambedkar started his
mass struggle to emancipate the untouchables from the yoke of Brahmanism, and to give to the slaves
their salvation.From the outset, Ambedkar adopted the Temple entry movement as an instrument of
social change, not as an end but as a means. But his main focus was social equality not religious or
spiritual equality.

Mahad Satyagraha:

The impact of British rule in India brought certain changes in the Hindu Social Order.
Government had declared that all public utilities and public institutions, such as wells, schools, buses,
railways, and public offices were open to all citizens including the untouchables. The rights to wear any
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kind of clothes or ornaments were some of the rights which British Indian law gave to untouchables
along with the rest. Due to the strong opposition from the caste Hindus the Untouchables could not make
any use of them. Dr.Ambedkar took the lead role to break these inhuman practices .The Chowder Tank
of Mahad was made a public tank in 1869. In 1923, the Bombay Legislative Council passed a resolution
to the effect that the untouchable class be allowed to use all public watering places. Addressing the
Depressed classes Conference at Mahad in March 1927, Ambedkar in an inspiring tone said:

No lasting progress can be achieved unless we put ourselves through a three- fold process of
purification. We must improve the general tone of our demeanor, re-tone our pronunciations and
revitalize our thoughts. |, therefore, ask you now to take a vow from this moment to renounce eating
carrion. It is high time that we rooted out from our mind the ideas of highness and lowness among
ourselves

In pursuance of the resolution of the Mahad Municipality which in 1924 had declared to have
thrown open its Tank to the Depressed Classes, it was now decided to take water from the Tank and
established the right of the Untouchables. Soon afterwards Ambedkar led a procession, starting from the
dais where he had spoken, to a water source-the Chawdar Tank-which, in theory, was open to
untouchables but to which access had been denied.The Untouchables marched in discipline and
enthusiasm to vindicate their rights.

Dr.Ambedkar himself was standing on the verge of the tank. In a symbolic and solemn manner,
he drank some water from the tank and lager number of his follower also joined and vindicated their
rights. This transgression was perceived as a provocation by local upper caste Hindus who attacked the
demonstrators when they retuned to the meeting place.Dr.Ambedkar then organized a second meeting
which marked the crystallization of a new discourse. This second Mahad conference took place in
December 1927. Ambedkar’s speech called for a root and branch abolition of the caste system. He
remarked that the so- called Caste-Hindus are bitterly opposed to the Panchamas (the Depressed Classes)
using a public Tank not because they really believe that the water will be spoiled by the use of
Untouchables but they are afraid of losing their superiority of castes and of equality being established
between the former and the latter. We are resorting to this Satyagraha not realizing that the water of this
particular Tank has any exceptional qualities, but to establish our natural rights as citizens and human
beings. He further said, “This Conference is held to unfurl the banner of equality. Our Conference aims
at the same achievement in social, religious, civic and economic matters. We are avowedly out to smash
the steel-frame of the caste-system.The values he invoked were those of the National Assembly of
France, and he even compared the Mahad conference to the met of Versailles.

At the outset, let me tell those who oppose us that we did not perish because we would not dink
water from this Chawdar Tank. We now want to go to the tank only to prove that, like others, we are also
human beings. This conference has been called to inaugurate an era of equality in this land. Removal of
Untouchability and inter-castes dinners alone will not put an end to our ills. All departments of services
such as courts, military police and commerce should be thrown open to us. Hindu Society should be
reorganized on two main principles-equality and absence of casteism.

Dr. Ambedkar stated the fact that ours is a movement, which aims at not only removing our own
disabilities, but also to bring about a social revolution, a revolution that will remove all man made
barriers of caste by giving equal opportunities to all to rise to the highest position and making no
distinction between man and man so far civic rights are concerned. If we achieve success in our
movement to unite all Hindus in a single caste we shall have rendered the greatest service to the Indian
nation in general and to the Hindu community in particular. Our movement stands for strength and
solidarity; for equality, liberty and fraternity. We refuse to be controlled and bound by the Shastras and
Smrites composed in the dark ages and base our claims on justice and humanity. The Conference passed
two resolutions, first, for the eradication of internal divisions within Hindu society so that eventually it
would consist of only one category of people, and, second, for the priestly profession to be opened to
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all.The Conference further declared that the Manusmriti which directed molten lead to be poured into
the ears of Shudras to hear or read the Vedas, which impaired their self-respect and perpetuated their
social, economic, religious and political slavery, be publicly burnt. On December 25, 1927, Ambedkar
burnt the old Manusmriti and demanded to reshape the Hindu Code governing the life of common
people.While speaking of bonfire of Manusmriti; Dr.Ambedkar in an interview with T.V.Parvate in
1938, said:

The bonfire of Manusmriti was quite intentional. We made a bonfire of it because we view it as a
symbol of injustice under which we have been crushed across centuries. Because of its teaching, we have
been ground down under despicable poverty, and so we made the dash, stalked all, took our lives in our
hands and performed the deed.

The next day, Dr.Ambedkar lunched a Satyagraha to obtain free access to the Chawdar tank and
some 3,884 delegates volunteered to take part in it. But the upper caste Hindus lodged a case in the court
claiming it as a matte of private property and finally it was advised to wait for the judgments.
Dr.Ambedkar hence postponed the Satyagraha and organized a procession.The procession reached the
tank with slogans and took its round. Actually he organized the Chawdar Tank Satyagraha in Mahad, to
establish the right of the Untouchables to take water from public watering places.

Kalaram temple Satyagraha:

In Indian history the year 1930 was very important for adaptation of passive method of resistance
which is called Satyagraha. Ten day before the Dandi March of Gandhi, Dr.Ambedkar, the father of
Indian social unrest, lunched his temple entry movement at Nasik. Preparations for this movement had
been going on for over three months. He put forward a thought-provoking speech about the ways and
means of the entry of Kalaram Temple. He said:

Today, we are about to enter the Temple. But the entry in the Temple would not solve the whole
problem. Our problem is comprehensive. It is political, social, religious, economic, and educational- all
are part of the problems. The issue of Kalaram Temple entry is an appeal to the Hindu mind. The high
caste Hindus deprived us from the far ages. Whether the same Hindus are willing to grant our
humanitarian rights will be the question raised from this Temple entry Satyagraha. Whether the Hindu
mind is willing to accept us as human beings, this is the question to be tested through this Satyagraha.
The high caste Hindus looked down upon us and treated us even worse than cats and dogs. We wish to
know whether those very Hindus would give us the status of man or not. This Satyagraha will provide
answer to this question. This Satyagraha is one of the efforts for bringing about a change of heart among
the high caste Hindus. Hence the success of this effort depends on the Hindu mind-set.

He suggested that our real problem is not going to be solved by the entry into Ram Temple. It will
not bring about any radical change in our life. But this is a test to judge the high caste Hindu mind.
Whether the Hindu mind is willing to accept the elevated aspirations of the new era that, “man must be
treated as man; he must be given humanitarian rights; human dignity should be established” is going to
be tested. In order to achieve this goal, we have launched this Satyagraha. The main question is whether
the high caste Hindus are going to consider theses aspects and going to act accordingly. We know that in
this Temple resides God made of stone. By having a mere glance at him or by worshiping him, our
problem will not be solved completely. Millions of people might have visited this Temple and have had a
glance of the God until now. But who would say that their basic problem was solved by this act? We
know this. But our Satyagraha today is an effort to bring about a change of heart among the Hindus. With
this principled position we are launching this Satyagraha.But with time the temple entry Satyagraha was
not given support by the administration and both men and women belong to the Untouchables were
insulted and beaten badly by the caste Hindus. Many were injured and some were imprisoned by the
government on the ground of causing breach of the peace. Finally, Ambedkar gave up the movement. He
pointed out that:
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worshipping or because | believed that temple entry would make them equal members in and an
integral part of the Hindu Society. So far as this aspect of the case is concerned | would advise the
Depressed Classes to insist upon a complete overhauling of Hindu Society and Hindu theology before
they consent to become an integral part of Hindu Society. | started temple entry Satyagraha only because
| felt that was the best way of energizing the Depressed Classes and making them conscious of their
position. As | believe | have achieved that purpose and | have no more use for temple entry. | want the
Depressed Classless to concentrate their energy and resources on politics and education and | hope that
they will realise the importance of both.

Dr.Ambedkar adopted the temple entry movement to mobilize the Untouchables, hoping to get a
place for them in Hinduism, but all his efforts were suppressed by Hindu upper Caste people heavy
handedly. Thus he preferred to give up the temple entry issue.
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Abstract

"A democratic form of Government presupposes a democratic form of a society, The formal framework of
democracy is of no value and would indeed be a misfit if there was no social democracy. It may not be necessary for
a democratic society to be marked by unity, by community of purpose, by loyalty to public ends and by mutuality of
sympathy. But it does unmistakably involve two things. The first is an attitude of mind, and attitude of respect and
equality towards their fellows. The second is a social organisation free from rigid social barriers. Democracy is
incompatible and inconsistent with isolation and exclusiveness resulting in the distinction between the privileged and
the unprivileged.”

----Dr. Babasaheb Ambedkar

It has been observed that social democracy developed in the 19th and early 20th century. A
social democracy is a political movement advocating a gradual and peaceful transition from
capitalism to socialism by democratic means. It has been found that social democracy began as a
political movement in Germany in the 1870, and after that in 1945 social democratic government
came to the power in West Germany, Sweden and Britain etc. In the 19th century meaning of
social democracy that each individual should have a vote, does not stand up to full test of social
and political democracy. It was incomplete and inadequate

Impact of Buddhism on Dr. Ambedkar to redefine Indian democracy is very remarkable.
According to Dr.Babasaheb Ambedkar, "A Democratic form of Government presupposes a
Democratic form of Society. The formal framework of Democracy is of no value and would
indeed be a misfit if there were no social democracy. The political never realized that democracy
was not only a form of Government, it was essentially a form of society.” The concept of his
social democracy included human treatment and human rights to all, without which there can be
no sure and stable political life anywhere.

Walter Bagehot defined democracy as ' Government by discussion'. Abraham Lincoln
defined democracy as ' A Government of the people, by the people and for the people’. However
Dr. Ambedkars' definition of democracy is - A form and a method of Government whereby
revolutionary changes in the social life are brought about without bloodshed. That is the real test.
It is perhaps the severest test. But when you are judging the quality of the material you must put it
to the severest test. Democracy is not merely a form of Government. It is primarily a mode of
associated living, of conjoint communicated experience. It is essentially an attitude of respect and
reverence towards our fellow men. Democracy is not a Form of Government, but a form of social
organization. What we must do is not to content ourselves with mere political democracy. We
must make our political democracy a social democracy as well. Political democracy cannot last
unless there is at the base of it, a social democracy. What does social democracy mean? It means
a way of life which recognizes liberty, equality and fraternity as the principles of life. These
principles of liberty, equality and fraternity are not to be treated as separate items. They form a
union in the sense that, to divorce one from the other is to defeat the very purpose of democracy.
Liberty cannot be divorced from equality, nor can liberty and equality be divorced from
fraternity. The second thing we are wanting in is the recognition of the principle of fraternity.
What does fraternity mean? Fraternity means a sense of common brotherhood of all Indians, all
Indians being one people. It is a principle that gives solidarity to social life. It is difficult thing to
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achieve. It seems to me that there lies a heavy duty to see that democracy does not vanish from
the earth as a governing principle of human relationship. If we believe in it, we must both be true
and loyal to it. We must not only be staunch in our faith in democracy but we must resolve to see
that whatever we do, we do not help the enemies of democracy to uproot the principles of liberty,
equality and fraternity. It follows that we must strive along with other democratic countries to
maintain the basis of democratic civilization. If democracy lives we are sure to reap the benefit of
it. If democracy dies it will be our doom. On that there can be no doubt.

It has been found that liberty, democracy & Rule of Law are the most important indices of a
free & civilized society which depend upon the existence of independent courts. Independent of
judiciary postulates freedom from bias and prejudice. Justice has always evoked ideas of equality,
of proportion of compensation. Equity signifies equality. Rules and regulations, right and
righteousness are concerned with equality in value. If all men are equal, then all men are of the
same essence, and the common essence entitles them of the same fundamental rights and equal
liberty... In short justice is another name of liberty, equality and fraternity. Anyone who studies
working of the system of social economy based on private enterprise and pursuit of personal gain
will realize how it undermines, if it does not actually violate the individual rights on which
democracy rests. How many have to relinquish their rights in order to gain their living? How
many have to subject themselves to be governed by private employers?

It is observed that India is not a utilitarian State, but a Democratic Republic with a colonial
past and the inevitable backwaters with no dearth of interested rowers to ply the cars against the
stream of progress. Our democracy took upon itself the task of attacking the five giants evils
which battle although, all our dreams and targets. The giant evils are-Want, Disease, Ignorance,
and idleness.” Essentially all the five giants evils sustain on the fundamental evil of inequality-
leading eventually to poverty, injustice and deprivation."Indian democracy is committed to
justice, liberty, equality and fraternity. There is no nation of Indians in the real sense of the
world, it is yet to be created. In believing we are a nation, we are cherishing a great delusion.
How can people divided into thousand of castes be a nation? The sooner we realise that we are
not yet a nation, in a social and psychological sense of the world, the better for us.

Dr. Babasaheb Ambedkar observed that, for a successful revolution it is not enough that
there is discontent. What is required is a profound and thorough conviction of the justice,
necessity and importance of political and social rights. Our object in framing the Constitution is
rally two-fold: (1) To lay down the form of political democracy, and (2) To lay down that our
ideal is economic democracy and also to prescribe that every Government whatever is in power
shall strive to bring about economic democracy. The directive principles have a great value, for
they lay down that our ideal is economic democracy.

While giving the warning Dr. Ambedkar opined that, on the 26th January 1950, we are
going to enter into a life of contradictions. In politics we will have equality and in social and
economic life we will have inequality. In politics we will be recognizing the principle of one man
one vote and one vote one value. In our social and economic life, we shall by reason of our social
and economic structure, continue to deny the principle of one man one value. How long shall we
continue to live this life of contradictions? How long shall we continue to deny equality in our
social and economic life? If we continue to deny it for long, we will do so only by putting our
political democracy in peril. We must remove this contradiction at the earliest possible moment
else those who suffer from inequality will blow up the structure of democracy which this
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Constituent Assembly has so laboriously built up. on 15 August 1947, India become an
independent country. What would happen to her independence? Will she maintain or will she lose
it again? This is the first thought that comes to my mind.It is not that India was never an
independent country. The point is that she once lost the independence she had. Will she lose it a
second time? It is this thought which makes makes me most anxious for the future. What perturbs
me greatly is the fact that not only India has once before lost her independence, but she lost it by
treachery of some of her own people. Will history repeat itself ?It is this thought which fills me
with anxiety. This anxiety is deepened by the realization of the fact that in addition to our old
enemies in the form of castes &creeds, we are going to have many political parties with diverse &
opposing political creeds. Will Indians place the country above their creed or creed above their
country? I do not know, But this much is certain that if the parties place creed above country, our
independence will be put in jeopardy a second time & probably be lost forever. This eventuality
we all must resolutely guard against. We must be determined to defend our independence with
the last drop of our blood. We are Indians, firstly & lastly Given the time & circumstances,
nothing under the sun shall stop this country from becoming a super power.

Conclusion :

Indian democracy is committed to justice, liberty, equality and fraternity and to achieve
the idea of welfare state. Impact of Buddhism on Dr. Ambedkar to redefine Indian democracy is
very remarkable. Dr. Ambedkar for his immense contribution as the architect of Indian
Constitution in providing effective constitutional mechanism for establishing a welfare state. He
played a predominant role in incorporating all significant aspects of the Constitution, i.e. Social
justice for achieving social democracy, federalism, independence of judiciary, socio-economic
justice and eradication of inequalities. Dr. Ambedkar observedCultivation of mind should be the
ultimate aim of human existence. and sincerity is the sum of all moral qualities

In India, 'Bhakti' or what may be called the path of devotion or hero-worship plays a part
in politics unequalled in magnitude by the part it plays in the politics of any other of the world.
'‘Bhakti' in religion may be a road to salvation of the soul. But in politics, 'Bhakti' or hero-worship
is a sure road to degradation and to eventual dictatorship. Every society gets encumbered with
what is trivial, with what is dead wood from the past and what is positively perverse. As a society
becomes more enlightened, it realises that it is responsible not to conserve and transmit the whole
of its achievement, but only such as makes a better future society. Law and order are the
medicine of the body politic and when the body politic gets sick, medicine must be administered.

Besides this it is also concluded that constitutional morality was far more important than
the Constitution, democracy would be succeed in India, only when both the people & the
government should observe certain moralities or conventions.
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He. A\ g9 B TF q IS Y8 QBN IR, 8 U MM 9RGE €9 ofe . JurE g Il 3.8.9. &
N A AIE G FRTERRURE HE ST HeM SUed Rid SR qUF JEi= AerRaT+ak gerd
I I FHE ANH FHOW A AT ARAN AR e ST @ged A g9X awHed &1 &
Te, g4 ST Y STgHelaume (3T 381) diade SR ORI 66 S SRR g
SR GERaI SFI gfeet & 2.

g e S

5.9, @ & & qOH0 RAME AW gl ST T ST GO HEl SOH QSR JERa.
gqHiET Haie® TER 9 TER A g, A JERE ST areE Qeieied] AR a9 §Re] Td S
THIC ANHA HBEA A5 T4 8 TS AR ToTgH Bl ST deT d1d g gaR Oy ST &
ez gy Tl B
S SN 3

e T B TN AT sl U T aaH™ SR daid S gHius T &9 IR,

SR k00 Y& ST INMWEd Sleg q¥ie STl STeddd. 3Fd aumed dres o9, faeed o
ST AR I B Tgaed Sfed. @l ST a-ar dfeegaue Rase T fhar et T
B Hid & MR-

HYOT ST THT 9% S I ST ¥ TSEwh o9 ed. (THIT 9¢) B dieg o6 Fard gemasia
fpar wata wier @ oM. IAX eEAT e A1 SNWE AR gHiY SffANl waiiud SN ddi 3hie,
T, THT ST TS TSTHR Flax SGfe b Aead. A, 9, =MAR (S9) ST s ar
ARATA I A g g9 B T Sl g6 e, §IE 9geed OO o 69 AW STl S
ed. I T4 A TgHEA A Ah SRd. U Wil @l SAHAUT AreE [ TBIA T wad AR,
W AR A 9¢ YA WA & ST IW MRA I ARG Aed IN SRA. FROT AT I WiAgMHE qeg
guie eged fehel AT &S AUATd ST TR, AT Al A Wil SR
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AT, P, qAH, qEGS, AR T FARGEARE Fais e dbdedn s waid
dieT I ST a1 FSMINET AT AR A JRAT AhEeA T a9 o, qUE S| e ST
A =M & Sl @ald el 397 8. A-adid Yo I Co: Tk Sl gHie ST 3Tled.

STYHT TR T BR Heekdd AGATA SEEIIAR, 03¢ =1 T, AR ¢.80 I fhar gar

&O: SAFT MHHEATTE, JIEE g4 81 SIAMAdIA daid S STarl STeaar &H oTe.

SR ates el A (391, TeTa Saeaga)

9) FaifeAr ( R¢: AR

3) AN (89.]¢: )

3) Tifern (]3: &)

8) ST (3x R&: JeE)

¢) TEEE (]u: AE)

§) P (o4.]¥: A=)

) T (]3: AE)

<) @9 (4o.co: qAw)

R) FMAR (R0: )

) fewe™ (ou.cy: =)

9) (@o 99: @f?f‘«')

93) IER HIRAT (4o .93: )

93) TRYOT BRAT (3¢.%0: AR

93) f?ﬂﬁl‘g (49.80: dre)
) BT

© w0
(¢]

9%) BTN (§9.99: re)
9%) HHS (¢o: dIE)
99) T (¢o0.R0: o)
9c) T (&R A=)

9%) FHIHIREAT (8¢.¢3 : A=)

QO)W@HT(QO:E?[%H)
R9) HEEEEESEE (9%: )

a1 Fd I JreEE ABEEAT yo: Ya ST AR, UM & aFf A 9= vl R, AR TgEe
eIl WA S TSI AN SEEE T 9 WA HE TSEaes Tid gied ¢ S TG
9 AE I AN TETEC, e P A 49 Sgee e, ST Sl gHiEl Tqhar] S
TMHEGTT 9¢: T R€: AR A 9T SR 930 Pl T 9¢o Pl @b Aeg e SIS

e T

g B U SISV HehEsed] SIEUR TR STEGl. STET A o gl ST, Aedi
qYeh . B gH AR SER F& . B T A6 -G8 Gl T8 . J Th qelhd Seisd
. Aiehde GgEd AW T HERRIA e ool STE Alad e AP REdr. qE 8 e
STl geh AR, BYH TR N Yl HEeR  HAl 8 HHAdEEl JEs g IO 8 9.
T & AT STHET T e, HEOT AN ACH a1 Jdd qeare Aol @I (e ared ST ST
TG A SCHEIT J PO SO B, d JgAl §@ AEd ARl A R @ g dose - g
PIGT.8 TSI BT AAHE Eodre HCIBIE SIS dball. I0T J SofEal &Fiedl HelaioHay 300
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JUITET ST HG AETA o SAAHAGT I o SYGEAOAT & AIe quic Siaeeeren Hd g e o1
SR A e R T Ao, AHe e dfed |, aree ) e e S 89 AT, @R
ez gurEn R B . e ST F9ER g A e A MaHie @Eud Hel AresiE
qearEl T AEWES A, WAl ER FHEICN [diay T g A R 3O gRer St
AR, X <. fide®Hiiar Mo fasard eiar. ofeiget onfer W forn-a1 aeior d Sff¥fe aRaxraret
o & A AR Bl o §gA TRl Wiedl [ AERE! e [vaE . A e e
& FHiNERE TEAEET STER BIdl, . HAGSHA Sfad ad A &b §9 quiia dlicad gare
Qe g e TR aall. Jae! J a1 (epsiar qroa 6, Aal SHeer HE g a0 A gne
THAE Tae SR A gHie destrel Jisol A @il qad Seekdl Al qHe Hedia @
T fERIgER &, 06 JEveTl BUF g o9 @i 3] THRel Hed. Jerdr STEwmaeT , Hie
fopa afcTeEll g, AlEEel & SR i e, g5 oy sfve s amed |, ofest |
HeeAqel =rgdearEl fps |, fasaren i $E) B s e i @ B ST G @ =g
ST A ST 919 - guare FeaeTl .

&M TN e MR FEg AN R, ¥ 9-91 die e IR TR T8 59 ofle

gEN qU-Sfl SHeT W6 GRS , O AT T Yo H& FREO-giA & , S, &, et
, TTEE I HAEE FSHE T HFAT bl FA T AGd 599 BT, Geg TEsE WeR HO-gid 599
FOM I8 ( FAREAE afih), HA9 ( GU Repeiet) , dRYT AfT A (smes) Fremer Ton e,
o fifes , SERY Sas Sifted FEagT Al WU, SUen (T |, giar (sngar), des a
G B oySy , GUYE & el ST SHRH B EXISEN A fAidy FhRE Wi B

gEM SR AP TR Sl O B ek (g GHS aedl e Bld AT |H
gREcHen @ T AR B, &S S Fe TREhidiel SERiige S o9 Sl STHEIEAgT 53
.

AVE AT ACTEECEE A geEE] SEOIR ey 8 g O &8 fhar M SR, HeM arR
foer f aTerERy AidsH e qa g AREEmd TRed 9 9 AN AHEd qedrEl AR, IR g
g e 3@ MaRegmET (7<) A1 IR,

i e
i« gl ufeel ke Bl i =N FRER.
e

T SAIfeT aoiear HIAT GEROIrES] JAI 99 O AEWh e, A A FEA axd dl e
UG arg ehal A1 FIOl AT SEa9Th R
el -

oS Wi STl T G R B1% AN degl Aol ERTE SATHIE B0 AT IOl
Gaar g AR, @FGT WA G TERG . BAe Sl Sff Sofile gl ol gakiEl dUE q9d
TS AT JEEE AU . B e SN SR WY A SR 919wV, &8l IR & i
N SR
9) it - Sfi o A
R) I - W@ AT WS STUET 7 AT GH-TrA HATIS! WAl A o, a8 , 31497 BT
3) SV - FARUEN HAd AT A TR,
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8) AR - U garen N H.

¢) A - R Aeoi B FAHEIEl AERX AT SR STHce e |l gt e
&) Mcll - Sk 8! eSlier.

) TG - TG O TR.

¢) ISH - &Y MevgrE g6 MeEd.

R) HECT - AMATEhE qa WIS Sget Eansiier.

90) T - T =oS w9 A, o, o AfEE TR @ 66 SiaEieTdl dg9E ae.

T W@ B AE gEi Eia) Sl oA MfeHn, 9 , oT&d |, 3BT €9 T UEd W
e & 4. &1 I S A G B Y el el X Al Repieeiid . TUF geEH S, Hed
, a9 g |EIeTh &S &4 ORIl SErEl fER F Hdl §9 HeRiHeE Gl SR oAt gHiged
I, gHE Jade 9 dEs 8 eted oEe |, o Riaviqy dismHel dsih gl v

foreee

B AR Sfad o 9. TSl SEBHRE 8 ST ddid JeM 9 3R FROT AE qes 8
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HERTZTA AT JTERTeel Ufd(ad dig ;T e

Dr. Amol Dhoble
(M.A. - History,Economics, Marathi,B.Ed, Ph.D. - History)
(Assistant Professor — Dhanwate National College, Nagpur)

qR=a:-

YT eI & YT G B STE! ATGRITST JeNT T STTIed &7 3778, AFTqRET JavT fafere
ST ST &1 T SR S8 ST Ve Sefeil 573> Fahel STV i Teie Teied [ 8%
Il GIUF R TG A2 ST ST THSHITIE] U Flwie JIEET 3718, T AT € T
GHTEYT eI AT FSeNT ST GETUIT H3T 135 I1he. 35 0T I3 WBR T A= GYSIaiat a7
AT IESTAT I0GF 36, & ANFIET TRIGK STeTs 1 SUaRT T3 et ST A7 FRTleT STGRIfered ST
T FARTET BIIRT €3 FIhol. oA G i (e, 4 Siesidd e qavEiEr ST
TOGATER ToTE foqurT e e Gysie qul qYarst 388 ST 7T Qieplad d5 3@l dAR &%
SIS 3BT GISAIAT FTT JUATET 3778, 3T THoUTed Gl Sl Tieie Gemianor ST faesra ST &g
IR FTATERYT GEIEE 3Te.

Fiae —dlg, T, S, [T, ([T TorseiT

"E"]W:- (Hypothesis)

1. AT Sig UTAfSSd TIes INEe STT3 TehdTd STIUT Tiehiid s e 3TUT Hihidsh g
TEU[A IR Shedl SIS YR,

AT 3fE:- (Objective of the Study)
2. ANTYRICCT S TIeaT Heww forerg s,
3. 7 foehTuTiea forhTaTe SRS TR 30,
4. di TS T WU AT TS I 5o,
5. QEp{de T Al &9 TR FUITARIE i Hewel STV HUATdTe.

qgd:- (Methodology)
22T M FOAHR! UeTHeh [oeei0] Ggdral o el Sect. Oy qeedel ¥e 57
AR T AT Hedl STTEe. hd L= STER TSMHIST TR T Wic e GNiehioT shel

STE.

HIEHAT Wi 3ierers:-
Mt :-9TRA ToEe-d RIeTHR qRARe 2. IR Tidgas A 14 faeer 1956 st

T IR 600,000 SFTIREHE S5 GHTET WHHR Hell ol [Sho ey & Sig oo s ufas
R 3.
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T TFATAR T - ITET T SThcAe 91 Yo e IHTIeR 3Tides Yidd= STemT 9T ST
T e, TRl ArEerarg i fehHl STeRTeR © i T HHT=o Teiieh 31T,

ARIIMEAT AT (Delight): TETIRS T3 7 Tt AT feime dhotet, et Hi=m wqd STier ¥
i TUTIhT Teld HiaT Uiches 31T, AT BioTeaT TR, oTe feremei-t § hetelt STt Ueh Hiat Fiaqar
2 JeTett TR,

HTHYUT T THR A T3 ST Srelt Jeqrelt Hivg HiamT o7, Srefigeir=ar d SiemyT &
Srefefel A2 ATIUATT ST,

e (2. SATeEHT WAL AT St ufyreror &hg) Feriett, TR

HT INUED: AAFTRIEA IR 20 AT SRR Fe=edt e, wideH & S, ST STiegahie
T AT FATFAAT THIT T DY GUETeTT L. AT fSHo T gt qoft e, SATTHR
21, STeIEhRIAT 18T Sefetl. 1T & e STt 17T TaehToT Sie] STehait STITOT e SfcTeTe 9Ty Srehe.
Afeheaaiel e -GURed Bl eghid Sy TRl aH-RIa Tiedie Tt foehFd el &,
2. ATdeHi™ TeTadh THehag I AT Sf. TR TeHT AT o I Thodl. T 278
AT T TTaT ST R, T HEwales AT IS0 85IRI Tesh aRaR He 3aTd. fegme arm=id:
S1g STEIheTIRI U 3118 ST STTAT TS SRR Te A h<0T STUT TASIE0T heft ST
ATHYUT:-TUETTAT i Thdsh ATl WO T, STieeshiid FIae, @il a7 e
SRR 3aX UK, ST A USRI Shedl SATed. HERT MG, e [oehTaramat 400 el T
TSR hel ST STIUT AT JRLMAIST Teohldl STal SHRAT Sieeal 3T, . Tidghien a%], S,
TAITTE ST g, ARTRI0T ShgTlt el SHRA.

T Yol 0 ;- T Yo U, STl AR Aled U RUME! Eel S, § WRdTder
TERTSIIAIC el AieT sl 2Uet STe. ST STHTET Waraet o1 TReset gt (i 1999 et
ST Yol SUeTl SO 0T 37T

12 Yol JUcTed Ueh 97 Siig WA ohg 3118, ST STTUeT ST ST ST fHesar <o, Higwren
S ETeTeAT Uleedl ATeTeR STTET ST Ueh foreTet el 311, &1 Hell I-TeaT Ushl qehedTT shikelel
3T QT S

R AT

HTT INET : T T & ARSI e Hekd 8¢ TRHT STeRTeR TehT Ta T AATar=AT Hidt adelet 3T%.
AR, & % [TUvg-e STea UIei= =1 Qaiid 3178, S ST sR1e des HTetel Tevm=ai4ra|
& TSohTOT STR9T 31T, HRT XTEUAT= T Shett .

FREFERE ATHE: AT THRT TehT e TeATaThs TFeTelt 3T1E STUT SRahett fsiel et JRka
3T, A T A ATt a7 S eam STeTHsh ™ SIS et STrer.
STHYUT:-TET T Uk ST ST ST STIOT ST T 9 STa gt U e hied Tt 37 e
Tige] & e

ATTEAIET:

ANTEATHT HT 15 TEIER TERerel 37 SAMHe 9T FHaT g7et, T Folld ©H 37107 STRisRI 9R,
TERIITERER GfeTH, Ueh &F 3TEAT §1ct, Ueh ST it T Ueh SRR SARA 3718, § AR 3Teheare,
FINEHR e T[S el B, AR, S I §9TR Iuge! TRATT Aueeed S G9TEER
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TIIheTal TR Saell, HIOTel TR AR o7 98 9 JiH! daR holell 9T IR 5
T TETAT 1G9 =1eTor oSt e Har TR, 3% s ST STTAgHaRTeR fofee UieTefor swrshy
ZI0TR 37T,

ey -

TATR & Heg RATeT Ush ST 37T 3T A Uicfa1iish sl e 3T, AT st & I s
TR %y RV ITATT I35 Iehdl. AT TRERfIeh g FHIIT FHIUATIRT TR TEeH TFRITR FE
NEXIE

HET:-

AT f5asY, " TRAT e S, SR 1"

Y., ST, “UTe SR aiig Tl HigY”, Ifewe aes 49, feet, 110052, 2013.
TH.UA. T, "IRATA S5 G JASROT: Ueh Fesm ST, 2018.

il U, TR GRIdce GAeToT, GIhR, TRAT, SR 3T, 2003.
TAAIEATEAT 317 Rictsr 37 e, $8t. s &fec, afet. 11, 0el. 2

T hoeR 1S [afEeTaeve 3T TARRE 2fean 39 eeiNehat STeared, Sue Ufeetshed, qoi-
2006.

TETe T, S SIS UfeeTeTd, Z.UH.T, 1997

8. T ol GHIHY T, FehIYH, ST 53 ST, 5w Tuet e, Heteh, ]33

9. UL AU (W), A TEIE 2500 T, TR FTTRT, TR WER, fTewt, 1976.

A S e

~
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FdAE Rer sgaer W ate g9 @ g9

1. IEHET AH 9T. 8. foedl ¥R
TerA® TS, TR
fRrgoreE faym, yeeg X Ry faam,
Yo 3fsar gaTg o« F. #1. §. fa. s,

A6 TYHIE, YL

% 3 GO AT K ASWId 971 I AU AN & U9 R S & UR ATl guis ®
IR faam & 59 greer g% 9n) 3% aifife uf¥rer sk fitem & SR wrw @ 3feT =
i & M I wifife i vt e @ afua @)1 atee g wfear &1 Sftaq, sftaw & aeiq,
Sfta 3t 7y & WwWEl 31 T8 W g @ TAfd kol W 3IfYeh ST 2T 21 steg f¥vew i
& yomet favarw ¥ fafed @1 A @ Gewr A faqur €7 @ fou 9T fear Swar @

T 3TRIN R IC U Afaw Ry &1 T we IEl & TRRIAS U B A
HET AT A IR @ AT, IAFCRL, AT, o183 3T AR Tam|

BET H 3RAT M AT AfSS wt 9T &1 FH0T FEAT 991 37MA 3T S1 IdHAA A
R et

g IARATS adu e qaer W atee g & gura W AHia 2|

adta Rren & fyerm & ateg gxf o) sfirnr

Sl A 3 YA WAl b ST AT Wad &Y @ wIg s AaET YA & fhar) g
forem ufeaw otk g & weffRie, fagst & wrat § of1 39 T faEd & R a1 ok 38
YA S BT DY 4TI 9 & 91 GEfd & THa TS A 9%s 9| 398 A e e
& fram ate gaer & gaE R St ogatar § e @t asi R ardel @ g At @1 Py
faeria &1 fafaa g9R fFar sar 2, o9t g@ # guW w3 @ fou gwud § 99l 39 YRR
St ASaTEl MRY & TT A [T I T 3N & Rrsat & fire |

IR 3 eg AR Irearw A
HETeHT q5 3 91 3d ¥cq 9a/@ @ —
3. HOR A S, S, wwon, faat, fan, seer e eyl enfe g 21 g o we #1
. W YU AT A B | B O, W O {90 q00 ¥ @ H YA @hal & |
3. 3@ Ry 1 9@ € 99U §:@ &l 99 2, 39 ¥ AW g Ry, 368 sHmfas &
W 3@ 9T ear g
¥. 3@ fram gyfare o1 ger 81 g @ qfda i & fou s anf ot gea @1 sHar
LICE ISR

e A d 8 —
2. gRIE gfte a1 IR &1 QU 9
. HH Ghe AT TchH w31 HT Ghey AT 5§ faar|
3. S 9T A1 Y0 ufed, @ arvil aieT|
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24

N 66 M £

. g A AT Sftad § I=T ISyl AT B AT : S — AfEwr, geER, WiufEr ar

TRer 3nfe)
s, ITea A1 e 3T Ufed S @ I T, STSATIHT I HET|

. g, ™M A7 RS 3 urfys <ol @ fed ¥ sadaeRr )

s, Tfa a1 e iR ufed =it &t @Ror W@, W favary W@
eI A AT 9004, THH 79 @ A fAaT—HT HET

v gfamr ST 99 @y

TRTT g5 3 Y[R W Afis 90 fear) ora: ate adf 7 der 33 el & i yimne

HEN qSdt @Y1 T Uavite Wi el W e —

S
)
3
¥
Y

¥ far 78 wem

7 frgt gar & N8 T F2M

¥ e SftaT sadia wem)

# fiyem aroor T HRM

R foEl arcw o7 &1 o Tel H

St frggent « wiw gfoge 3 ot —

3. % %9s A aug W AST SR

R. ® T, gfiq anfe @ *I¥ v T I
3. # R W T WHmI

¥. ® Imyuen &t w4 T i

w. } o7 g9 T I

3 yfoeTe oS B U, S @ AT QW W@ B e B

dtee <l & IUR Riam & /Y

qiec AT &1 HA SAfed ®I A9, 9T, HHOM fIH HET Hel ST Gahdl @ St Frefoiad

He ST gahd =l

2.

gyvf safed &1 fawra —
steg forem &1 gdvem Rya grw B wer ST GhAT &1 AfF d AT T 2 —
AT, HIETcHS TG fshaTcH |

. Afd® ud RS fae —

sty g7 ud <ol I A Had o Y eer W SR fear w2

. gitgpfas faem —

gt gf % TR ¥ ARG Gl #1 ot 7R g3

frater &t gt —

dtee Rrem =1 U 32YF © fraro & giftd | frafor @1 qrerd ea widt @ @ qoom,
®M, A, S/, TOT & HSI — & &t dt & At 2|

. gt faerg —

St g g MR — o= &1 fYrem ar 21 ofq: st f¥rem &1 wh 3RyF SiM A
TSI ATTIAT U R{IMSAT B (IHTY HET 4Tl
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§&. 3faedt ar Faify —
A g5 $ ST The HAd ¢ (% Sitad & tfam s&g tasmydl a1 gaifer 21

St 31 & IR fYrem +1 wgg=af

steg yrgg=At grafs, 3w SR Ateifie qur awfys faval ud feast @ gwd 99
T ?

Trafiie @R ot TeEsn # feea—vedn, wftra, v9 faem (v faenm, ferew, fafecar fomm,
saforn stearer form @t

ST UISEHA & 3fadd o, 7, SAifay TsHifa =, g9y onfe fasal &1 arera
[ERIES I

tenfis g ¥ wol Hve, = &1 ad ™ 2| @ows, =@M, daifie gv
anfe &t forare wrgg=al ® #f)

Stee <9l & IrqER fram &t fa=t
3YRYT AT Y= fafer

. e fafy

. ==t ar gsst fast

. e fafy

TREfT AR @Rer arur &t fafy
. ffesmaT =t fafy

. & guity &t fafy

. AEaeiiRe A & fafy

. wuy, frdegor, <dhen fafy
o.qyaramy faftr, gaifires fafr @ & st ot

AN 6 M X oy

diee 31 & IqUR faemdf A sreaas

steg g & IR e 33 3 qd faemef | ‘ygsE@T YR FET AT an) (SR 9w
forgs & g faag w9 @ 9@ yitg Y 3ufted [l 9ni e 38 AT S ‘gueT wEar oar
IR 9% 73 (foemed) # YA 3T 4Tl ¥a3 37 W 38 7 yfamd st vsdt @t — g IRwi
TR, g9 TROT =810, 9 IROT T=31MH | 39 YR foenef 18 a1 faumed & gvnes yomet
7 fefera fepam Smmar 4

faenef g1 ©w o TR A waT A1 @ STUTR ®El T ® SUETE R @
faemef @ &1 Fdf wEar an) v@ fuyg fendfal & fou weram g @ IWY a1 — “gW ST
% fea & fou, gut SHaT & 3@ & foU, T AR 9I & HAwT & foU U 3T UG
TR & HRT faemef ef yar &1 &l Har an

AAS H a9 A ot dieg g & Iraiiq faaR fred 21 SreATyS SET B S Y,
IH WRRS T Wi hy guaretl a fy=Taei &l aus &G e ArET SH ITST Afdd, T30
TEE 3T =BT AN dAR M, I8 IYHT W Hdsd 2| 30 [IOR & IEAUH, qSh, S
TfaRE, s ud frer faem & quf grar @) st T & uR frge ar ed wedl @
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https://buddho.org, A Buddhist Perspective on the problem in the world.
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